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PREFACE

——

WHEN the author of the Life and Times of Jesus the
Messiah was taken away in the spring of this year from
the labours and studies which he loved, he had already
had under consideration the expediency of publishing an
abridged edition of his larger work, such as should throw
it open to a wider circle of readers. That abridgment
has now been carried out, it is hoped, upon the lines which
he would have desired.

Those who have attempted any such task will be aware
how difficult it is to execute satisfactorily. When a re-
plica is made of a great picture, its scale may be diminished
without serious loss. The proportions are preserved; the
contents are the same; it is only that they are indicated
rather more slightly than before. The reduction takes
place evenly over the whole surface. It is otherwise with
a great literary work. Here reduction involves omission ;
and omission at once alters the proportions. It is not ouly
that the logical connection is broken and that new links
have to be supplied: the difficulties arising from this
cause are perhaps less than might be supposed: but the
whole texture of the work is disturbed. A style which
was natural upon one scale, has to be adapted to another ;
and that by an external process which lacks the ease and
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frcedom of first composition. Dr. Edersheim’s work was
planned emphatically upon a large scale. It had a certain
breadth and richness of colouring which helped to carry off
its profusion of detail. When the details were curtailed,
this too had to be toned down. What could be done by
omitting a phrase here, and a sentence there, has been
done ; and upon this much anxious care and thought have
been expended.

As to the matter of the omissions, this was to some
extent prescribed by the nature of the case. The broad
framework of narrative was of course indispensable; and
along with this every effort has been made to save as much
of the illustrative accessories as the size of the volume
permitted. It is, however, greatly to be regretted that so
much should have been lost which constituted the peculiar
and unrivalled excellence of the larger book. Our genera-
tion has seen a number of attempts—some in their way of
great merit—to reproduce the externals and surroundings
of the Life and Ministry of Christ. But it will, I think,
be admitted by the general consent of scholars that in this
respect Dr. lidersheim surpassed his predecessors. Noone
else has possessed such a profound and masterly knowledge
of the whole Jewish background to the picture presented
in the Gospels—not merely of the archazology, which is
something, but of the essential characteristics of Jewish
thought and feeling, which is far more. It was inevitable
that heavy sacrifices should be made here. All-important
as these details are to the student, the ordinary reader
would be simply oppressed and overpowered by them. For
such readers the abridged edition is intended; but it is
hoped that not a few may be encouraged to go on to the
abundant stores of the larger book.

1 am fain to believe that a 1ore catholic spirit is
growing than prevailed a short time ago, when the first
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thing a critic did was to ascertain to what school or party
a book belonged, and then to praise or condemn it accord-
ingly. This has been too much the case with those who
aspired to be in the forefront of opinion. To label a book
‘critical’ or ¢ uncritical ’ was enough to determine its fate
quite apart from its solid value. Dr. Edersheim’s book—
full as it was of information on the very points on which a
scholar would desire it—was not one which could be called
exactly ¢ critical.” It did not, for instance, presuppose any
theory as to the origin and composition of the Gospels.
It was not that the author was indifferent upon the sub-
ject: he had himself made independent studies upon it,
which with time might have been matured and published :
but he deliberately postponed the critical process until
after his book was written. It was quite as well that it
should be so; as well to start with an absence of theory,
as e.g. that Keim—to take the case of a very able and
conscientious writer—should start from a theory which is
pretty certainly untenable. We are learning by degrees
to leave first principles in suspense until we know better
what are the facts which have to be accounted for.

A high authority has said that whoever thinks himself
capable of rewriting the story of the Gospels does not
understand them. And this is indeed, in a sense, most
trne.  The Gospels have filled for eighteen centuries a
place which nothing else will ever fill. But that does not
exclude the attempts which have been and are being made
so to present the substance of their story as to set it in full
relation at once to its own times and to ours. This has
not yet been done finally. And if it ever should be done
it will, I believe, be allowed that few have contributed
more towards the culmination and crown of many efforts
than he of whom all that is mortal now rests in peace by
the waters of the Mediterrancan. With serious purpose,
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and after long and arduous preparation, he had put his
hand to a work which it was granted to him to prosecute
far, but not to finish—for the Life and Times was to have
been followed by a Life of St. Paul. He who

Doth not need
Either man’s work or His own gifts

gently took the pen from his grasp. And the present
gleaning from the greatest of its many products is a tribute
of filial piety. My own share in the work has been quite
subordinate : but as I have gone over the ground after the
preliminary abridgment had been made, and as I have
been freely consulted in cases of doubt, I gladly accept the
responsibility which falls to me. Nor can I bring these
few words of preface to a close without acknowledging
the valuable assistance we have received from Mr. Norton
Longman, whom the author always regarded as among
the best and most trusted of his friends.
W. SANDAY.
OXFORD: Oct. 3, 1889.
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JESUS THE MESSTIAH

CHAPTER L

THE ANNUNCIATION OF ST. JOLUN THE BAPTIST.
(St. Luke i. 5-25.)

IT was the time of the Morning Sacrifice.! As the massive
Temple gates slowly swung on their hinges, a threefold
blast from the silver trumpets of the Priests seemed to
waken the City to the life of another day.

Already the dawn, for which the Priest on the highest
pinnacle of the Temple had watched, to give the signal for
beginning the services of the day, had shot its brightness
far away to Hebron and beyond. Within the courts below
all had long been busy. At some time previously, un-
known to those who waited for the morning, the superin-
tending Priest had summoned to their sacred functions
those who had ‘washed,” according to the ordinance.
There wust have been each day about fifty pricsts on duty.
Such of them as were ready now divided into two parties,
to make inspection of the Temple courts by torchlight.
Preseutly they met, and trooped to the well-known 1lall
of Hewn Polished Stones. The ministry for the day was
there apportioned. To prevent the disputes of carnal zeal,
the ‘lot’ was to assign to each bhis function. Four times

! For a description of the details of that service, sce ‘The Temple
and its Services,” LEdersheim

B
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was it resorted to: twice before, and twice after the
Temple gates were opened. The first act of their ministry
had to be done in the grey dawn, by the fitful red light
that glowed on the altar of burnt-offering, ere the priests
had stirred it into fresh flame. It was scarcely daybreak,
when a second time they met for the ¢lot,’ which desig-
nated those who were to take part in the sacrifice itself|
and who were to trim the golden candlestick, and make
ready the altar of incense within the Holy Place. And
now nothing remained before the admission of worshippers
but to bring out the lamb, once again to make sure of its
fitness for sacrifice, to water it from a golden bowl, and
then to Jay it in mystic fashion—as tradition described the
binding of Isaac—on the north side of the altar, with its
face to the west.

All) priests and laity, were present as the Priest,
standing on the east side of the altar, from a golden bowl
sprinkled with sacrificial blood two sides of the altar, below
the red line which marked the difference between ordinary
sacrifices and those that were to be wholly consumed.
‘While the sacrifice was prepared for the altar, the priests,
whose lot it was, had made ready all within the Holy
Place, where the most solemn part of the day’s service was
to take place—that of offering the incense, which symbo-
lised Israel’s accepted prayers. Again was the lot (the
third) cast to indicate him, who was to be honoured with
this highest mediatorial act. Only once in a lifetime
might any one enjoy that privilege. It was fitting that,
as the custom wasg, such lot should be preceded by prayer
and confession of their faith on the part of the assembled
priests.

It was the first week in October 748 A.u.C., that is, in
the sixth year before our present era, when ‘the course of
Abia’—the eighth in the original arrangement of the
weekly service—was on duty in the Temp]e

In the group ranged that autumn morning around the
superintending Priest was one, on whom at least sixty
winters had fallen. But never during these many years
had he been honoured with the office of incensing. Yet
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the venerable figure of Zacharias must have been well
known in the Temple. I'or each course was twice a year
on ministry, and, unlike the Levites, the priests were not
disqualified by age, but only by infirmity. In many re-
spects he seemed different from those around. Ilis home
was not in either of the great priest-centres—the Ophel-
quarter in Jerusalem, nor in Jericho—but in some small
town in those uplands, south of Jerusalem: the historic
¢hill-country of Judwa.” And yet he might have claimed
distinction. To be a priest, and married to the daughter
of a priest, was supposed to convey twofold honour. That
he was surrounded by relatives and friends, and that he
was well known and respected throughout his district.
vst. Laxes, ApPears incidentally from the narrative.® For
58,59, 61,65, Zacharias and Elisabeth, his wife. were truly
66 . y P )

righteous,” in the sense of walking ¢ blamelessly,
alike in those commandments which were specially binding
on Israel, and in those statutes that were of universal
bearing on mankind.

Yet Elisabeth was childless. For many a year this
must have been the burden of Zacharias’ prayer ; the bur-
den also of reproach, which Elisabeth seemed always to
carry with her.

On that bright antumn morning in the Temple. how-
ever, no such thoughts would disturb Zacharias. The lot
had marked him for incensing, and every thought must
have centred on what was before him. Tirst, he had to
choose two of his special friends or relatives, to assist in
his sacred service. Their duti-s were comparatively simple,
One reverently removed what had been left on the altar
from the previous evening’s service; then, worshipping.
retired backwards. The second assistant now advanced,
and, having spread to the utmost verge of the golden altar
the live coals taken from that of burnt-offering, worshipped
and retired. Meanwhile the sound of the ‘organ.” heard
to the most distant parts of the Temple, and. according to
tradition, far beyond its precincts, had summoned priests.
Levites, and people to prepare for whatever service or
duty was before them.  But the celelrant Priest, bearing

u 2
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the golden censer. stood alone within the Holy TPlace, lit
by the sheen of the seven-branched candlestick. Before
him, somewhat farther away, towards the heavy Veil that
hung before the Holy of Holies, was the golden altar of
incense, on which the red coals glowed. To his right (the
left of tle altar—that is, on the north side) was the table
of shewbread ; to his left, on the right or south side of the
altar, was the golden candlestick. And still he waited, as
instructed to do, till a special signal indicated that the
moment had come to spread the incense on the altar, as
near as possible to the Holy of Holies. Priests and people
had reverently withdrawn from the neighbourhood of the
altar, and were prostrate before the Lord, offering unspoken
worship. Zacharias waited, until he saw the incense kind-
ling. Then he also would have ‘ bowed down in worship,’
and reverently withdrawn, had not a wondrous sight
arrested his steps.

On the right (or south) side of the altar, between it
and the golden candlestick, stood what he could not but
recognise as an Angelic form. Never, indeed, had even
tradition reported such a vision to an ordinary Priest in
the act of incensing. The two supernatural apparitions
recorded—one of an Angel each year of the Pontificate of
Simon the Just; the other in that blasphemous account of
the vision of the Almighty by Tshmael, the son of Elisha,
and of the conversation which then ensued—had both been
vouchsafed to High-Priests, and on the Day of Atonement.
Still, there was always nneasiness among the people as any
mortal approached the immediate Presence of God, and
every delay in his return seemed ominous. No wonder,
then, that Zacharias ¢was troubled, and fear fell on
him.’

It was from this state of semi-consciousness that the
Angel first wakened Zacharias with the remembrance of
life-long prayers and hopes, which had now passed into
the background of his being, and then suddeuly startled
him by the promise of their realisation. But that Child of
so many prayers, who was to bear the significant name of
John (Jehochanan, or Jochanan), ‘the Lord is gracious,’
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was to be the source of joy and gladness to a far wider
circle than that of the family. The Child was to be great
before the Lord ; not unly an ordinary, but a life-Nazarite,'
as Samson and Samuel of old had been. ILike them, he
was not to consecrate himself, but from the inception of
life wholly to belong to God, for His work. And, greater
than either of these representatives of the symbolical
import of Nazarism, he would combine the twofold mean-
ing of their mission—outsward and inward might in God,
only in a higher and more spiritual sense. For this life-
work he would be filled with the Holy Glost, from the
moment, life woke within him. Then, as another Samson,
would he, in the strength of God, lift the axe to each
tree to be felled, and, like another Samuel, turn many of
the children of Israel to the Lord their God. Nay, com-
bining these two missions, as did Elijjah on Mount Carmel,
he should, in accordance with prophecy,® precede
the Messianic manifestation, and, not indeed in
the person or form, but in the spirit and power of Elijah,
accomplish the typical meaning of his mission. Thus
would this new Elijah ¢ make ready for the Lord a people
prepared.’

If the apparition of the Angel, in that place, and ut
‘that time, had overwhelmed the aged priest, the words
which he heard must have filled him with such bewilder-
ment, that for the moment he scarcely realised their mean-
ing. One idea alone, which had struck its roots so long
in his consciousness, stood out: A son. And so it was
the obvious doubt, that would suggest itself, which first
fell from his lips, as he asked for some pledge or confir-
mation of what he had heard.

He that would not speak the praises of God, but asked
a sign, received it. IHis dumbness was a s1gn—-thourrh
the sign, as it were the dumb child of the prayer of un-
helief, was its pumshment also. And yet a sign in another
sense also—a sign to the waiting multitude in ' the T cmple ;
a sign to Lllsabeth' to all who knew Zacharias in the

® Mal. iii. 1

! On the different classes of Nazarites, sce ‘The Temple, &c.,” pp.
322-331.
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hill-country ; and to the Priest himself, during those nine
months of retirement and inward solitude; a sign also
that would kindle into fiery flame in the day when God
should Joosen his tongue.

A period of unusnal length had passed, since the signal
for incensing had been given. The prayers of the people
had been oftered, and their anxious gaze was directed to-
wards the Holy Place. At last Zacharias emerged to take
his stand on the top of the steps which led from the Porch
to the Court of the Priests, waiting to lead in the priestly
« Xumb,vi. beunediction? that preceded the daily meat-offer-
214-26 ing and the chant of the Psalms of praise, ac-
companied with joyous sound of music, as the drink-
offering was poured out. But already the sign of Zacharias
was to be a sign to all the people. The pieces of the
sacrifices had been ranged in due order on the altar of
burnt-offering ; the Priests stood on the steps to the porch,
and the people were in waiting. Zacharias essayed to
speak the words of benediction, unconscious that the
stroke had fallen. But the people knew it by his silence,
that he had seen a vision in the Temple. Yet as he stood
helpless, trying by signs to indicate it to the awestruck
assembly, he remained dumb.

Wondering, they had dispersed, people and Priests—
some to Ophel, some to Jericho, some to their quiet dwell-
ings in the country. But God fulfilled the word which
He had spoken by His Angel.

CHAPTER II.

THE ANNUNCIATION OF JESUS THE MESSIAH, AND TIIE
BIRTH OF HIS FORERUNNER.

(St. Matt. i.; St. Luke i. 26-80.)
THE Galilee of the time of Jesus was not only of the

richest fertility, cultivated to the utmost, and thickly
covered with populous towns and villages, but the centre
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of every known industry, and the busy road of the world’s
commerce.

Nor was it « therwise in Nazareth. The great caravan-
route which led from Acco on the sea to Damascus divided
at its commencement into three roads, one of which passed
through Nazareth. Men of all nations, busy with another
life than that of Israel, would appear in its streets; and
through them thoughts, associations, and hopes connected
with the great outside world be stirred. But, on the

sother hand, Nazareth was also one of the great centres of
Jewish Temple-life. 'The Priesthood was divided into
twenty-four ©courses,” each of which, in turn, ministered
in the Temple. The Priests of the course’ which was to
be on daty always gathered in certain towns, whence they
went up in company to Jerusalem, while those of their
number who were unable to go spent the week in fusting
and prayer. Now Nazareth was one of these I’riest-centres.
Thus, to take the wider view, a double symbolic signifi-
cance attached to Nazareth, since through it passed alike
those who carried on the traflic of the world, and those
who ministered in the Temple.

We may take it, that the people of Nazareth were like
those of other little towns siwmilarly circamstanced : with
all the peculiarities of the impulsive, straight-spoken, hot-
blooded, brave, intensely national Galileans; with the
deeper feelings and almost instinctive habits of thought
and life, which were the outcome of long centuries of Old
Testament training; but also with the petty interests and
jealousies of such places, and with all the ceremonialisi
and punctiliony self-assertion of Orientals. 'The cast of
Judaism prevalent in Nazareth would, of course, be the
same as in Galilee generally. We know, that there were
marked divergences from the observances in that strong-
hold of R'Lbmen, Judiwea—indicating greater snuphut\
and freedom from the constant intrusion of traditional
ordinances. The purity of betrothal in Galilee was less
likely to be sullied, and weddings were more simple thun
e st Jonn 10 Judien—without the dubious institution of
i 29 groomsmen, or ‘friends of the bridegroom. *
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The bride was chosen, not as in Judwa, where money was
too often the motive, but as in Jerusalem, with chief
regard to ‘a fair degree;’ and widows were (as in Jeru-
salem) more tenderly cared for.

Whatever view may be taken of the genealogies in the
Gospels according to St. Matthew and St. Luke, there
can be no question that both Joseph and Mary were of
the royal lineage of David. Most probably the two were
nearly related, while Mary could also claim kinship with
the Priesthood, being, no doubt on her mother’s side, a*
s st. Lukei. * blood-relative’ of Elisabeth, the Priest-wite of
3 Zacharias.® Iven this seems to imply that
Mary’s family must shortly before have held higher rank,
for only with such did custom sanction any alliance on the
part of Priests. DBut at the time of their betrothal, alike
Joseph and Mary were extremely poor, as appears—not
indeed from his being a carpenter, since a trade was re-
garded as almost a religious duty—but from the offering
vt Luke @b the presentation of Jesus in the Temple.?
ii. 24 Accordingly, their betrothal must have been of
the simplest, and the dowry settled the smallest possible.!
From that moment Mary was the betrothed wife of Joseph;
their relationship as sacred as if they had already been
wedded. Any breach of it would be treated as adultery ;
nor could the bond be dissalved except, as after marriage,
by regular divorce. Yet months might intervene between
the betrothal and marriage.

TFive months of Elisabeth’s sacred retirement had
passed, when a strange messenger brought its first tidings
to her kinswoman in far-off Galilee. It was not in the
solemn grandenr of the Temple, between the golden altar
of incense and the seven-branched candlestick, that the
Angel Gabriel now appcared, but in the privacy of a
humble home at Nazareth. And, althongh the awe of the
Supernatural must uncounsciously have fallen upon her, it
was not so much the sudden appearance of the mysterious

' Comp. ‘Sketches of Jewish Social Life in the Days of Christ,
pp. 143-119. Also the article on ¢ Marriage * in Cassell's Bible-Educator,
vol. iv. pp. 267-270.
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stranger in her retirement that startled the maiden, as the
words of his greeting, implying unthought blessing. The
‘Peace to thee’ was, indeed, the well-known salutation,
while the words ‘The Lord is with thee’ might waken
remembrance of the Angelic call to great deliverance
«Judg.vi. 1n the past.®* DBut this designation of ‘highly
12 favoured ’ came upon her with bewildering sur-
prise, perhaps not so much from its contrast to the humble-
ness of her estate, as from the self-unconscious humility of
her heart. Accordingly, it is this story of special ¢ favour,’
or grace, which the Angel traces in rapid outline, from
the conception of the Virgin-Mother to the distinctive,
Divinely-given Name, symbolic of the meaning of His
coming ; His absolute greatness; His acknowledgment as
the Son of God; and the fulfilment in Him of the great
Davidic hope, with its never-ceasing royalty, and its bound-
less Kingdom.

In all this, however marvellous, there could be nothing
strange to those who cherished in their hearts Israel’s
great hope. Nor was there anything strange even in the
naming of the yet unconceived Child. It sounds like a
saying current among the people of old, this of the Rabbis,
concerning the six whose names were given before their
birth: Isaac, Ishmael, Moses, Solomon, Josiah, and ¢ the
Name of the Messiah, Whom may the Holy One, blessed
be His Name, bring quickly, in our days !’

Thus, on the supposition of the readiness of her be-
lieving heart there would have been nothing that needed
further light than the how of her own connection with the
glorious announcement. And the words, which she spake,
were not of trembling doubt, but rather those of enquiry,
for the further gnidance of a willing self-surrender. And
now the Angel unfolded yet further promise of Diviue
favour, and so deepened her humility. For the idea of
the activity of the Holy Ghost in all great events was
quite familiar to Israel at the time, even though the Indi-
viduation of the Holy Ghost may not bave been fully
apprchended. Only, they expected such influences to rest
exclusively upon those who were either mighty, or rich, or
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wise. And of this twofold manifestation of miraculous
‘favour’—that she, and as a Virgin, should be its sub-
ject—Gabriel, ¢the might of God,” gave this unasked
sign, in what had happened to her kinswoman Elisabeth.

The sign was at the same time a direction. The first,
but also the ever-deepening desire in the heart of Mary,
when the Angel left her, must have been to be away from
Nazareth, and for the relief of opening her heart to a
woman, in all things like-minded, who perhaps might
speak blessed words to her. It is only what we would
have expected, that ¢ with haste’ she shounld have resorted
to her kinswoman.

It could have been no ordinary welcome that would
greet the Virgin-Mother. Elisabeth must have learnt
from her husband the destiny of their son, and hence the
near Advent of the Messinh. But she could not have
known either when, or of whom He would be born. When,
by a sign not quite strange to Jewish expectancy, she
recognised in her near kinswoman the Mother of her Lord,
her salutation was that of a mother to a mother—the
mother of the ‘ preparer’ to the mother of Him for Whom
he would prepare.

Three months had passed, and now the Virgin-Mother
must return to Nazareth. Soon Elisabeth’s neighbours
and kinsfolk would gather with sympathetic joy around a
home which, as they thought, had experienced unexpected
mercy. But Mary must not be exposed to the publicity
of such meetings. However conscious of what had led to
ler condition, it must have been as the first sharp pang of
the sword which was to pierce her soul, when she told it
all to her betrothed. TFor only a direct Divine communi-
cation could have chased all questioning from his heart,
and given him that assurance, which was needful in the
future history of the Messiah. Brief as the narrative is,
we can read in the ‘ thoughts’ of Joseph the anxious con-
tending of feelings, the scarcely established, and yet
delayed, resolve to ¢ put her away,” which could only be
done by regular divorce; this one determination only
standing out clearly, that, if it must be, her letter of



THE BirTH OF ST. [OHN THE BAPTIST 11

divorce shall be handed to her privately, only in the
presence of two witnesses. The humble 1'saddiq of Naza-
reth would not willingly make of her ‘a public exhibition
of shame.’

The assurance, which Joseph could scarcely dare to
hope for, was miraculously conveyed to him in a dream-
vision. All would now be clear; even the terms in which
he was addressed (‘ thou son of David '), so utterly unusual
in ordinary circumstances, would prepare him for the
Angel's message. The naming of the unborn Messiah
would accord with popular notions ; the symbolism of such
a name was deeply rooted in Jewish belief; while the
explanation of Jehoshua or Jeshua (Jesus), as He Who
would save His people (primarily, as he would understand
it, Israel) from their sins, described at least one generally
evpected aspect of His Mission.

The fact that such an announcement came to him in a
dream, would dispose Joseph all the more readily toreceive
it. A good dream’ was one of the three things popu-
larly regarded as marks of God’s favour. Thus Divinely
set at rest, Joseph could no longer hesitate. The highest
duty towards the Virgin-Mother and the unborn Jesus
demanded an immediate marriage, which would afford not
only outward, but moral protection to both.

Meanwhile the long-looked-for event had taken place
in the home of Zacharias. No domestic solemnity was so
important or so joyous as that in which, by circumncision,
the child had, as it were, laid upon it the yoke of the Law,
with all of duty and privilege which this implied. It was,
so tradition has it, as if the father had acted sacrificially
as High-Priest, offering his child to God in gratitude and
love ; and it symbolised this deeper moral truth, that man
must by his own act complete what God had first insti-
tuted. We can scarcely be mistaken in supposing, thut
then, as now, a benediction was spoken before circum-
cision, and that the ceremony closed with the usual grace
over the cup of wine, when the child received his name in
a prager, that probably did not much differ from this at
present in use: ¢ Our God, and the God of our fathers,
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raise up this child to his father and mother, and let his
pame be called in Isracl Zacharias, the son of Zacharias.’
The prayer closed with the hope that the child might grow
up, and successfully ¢attain to the Torah, the marriage-
baldachino, and good works.’

Of all this Zacharias was, though a deeply interested,
yet a deaf and dumb ! witness. Thisonly had he noticed,
that, in the benediction in which the child’s name was
inserted, the mother had interrupted the prayer. Without
explaining her reason, she insisted that his name shonld
not be that of his aged father, as in the peculiar circum-
stances might have been expected, but John (Jochanan).
A reference to the father only deepened the general
astonishment, when he also gave the same name. But
this was not the sole cause for marvel. For, forthwith the
tongue of the dumb was loosed, and he, who could not
utter the name of the child, now burst into praise of the
name of the Lord. His last words had been those of
unbelief, his first were those of praise ; his last words had
been a question of doubt, his first were a hymn of assu-
rance. This hymn of the Priest closely follows, and, if the
expression be allowable, spiritualises a great part of the
most ancient Jewish prayer : the so-called Eighteen Bene-
dictions. Opening with the common form of blessing, his
hymn struck, one by one, the deepest chords of that prayer.

But far and wide, as these marvellous tidings spread
througliout the hill-country of Judeea, fear fell on all—the
fear also of a nameless hope : ¢ What then shall this Child
be? For the Hand of the Lord also was with Him !’

! From St. Luke i. 62 we gather that Zacharias was what the Rabbhis
understood by a Hebrew term signifying one deaf as well as dumb,
Accordingly, he was communicated with by signs.
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CHAPTER III

THE NATIVITY OF JESUS THE MESSIAHL.
(St. Matt. i. 25; St. Luke ii. 1-20.)

To Bethlehem as the birthplace of Messiah, not only Old
Testament prediction,® but the testimony of Rab-
binic teaching, unhesitatingly pointed. Yet no-
thing could be imagined more directly contrary to Jewish
thoughts—and hence nothing less likely to suggest itself
to Jewish invention—than the circumstances which, accord-
ing to the Gospel-narrative, bronght about the birth of the
Messiah in Bethlchem. A counting of the people, or Cen-
sus; and that Census taken at the bidding of a heathen
Emperor, and executed by one so universally hated as
Herod, would represent the ne plus ultra of all that was
most repugnant to Jewish feeling.

That the Emperor Augustus made registers of the
Roman Empire, and of subject and tributary states, is
now generally admitted. This registration—for the purpose
of future taxation—1would also embrace Palestine. Even if
no actual order to that etlect had been issued during the
life-time of Herod, we can understand that he would deem
it most expedient, in view of the probable excitement which
a heathen census would cause in Palestine, to take steps
for making a registration ratber according to the Jewish
than the Roman manner.

According to the Roman law, all country-people were
to be registered in their ‘own city '—mecaning thereby the
town to which the village or place, where they were born,
was attached. In so doing, the ‘house and lineage’ of
each were marked. According to the Jewish mode of
registration, the people would have been enrolled accord-
ing to tribes, fumilies or clans, and the howse of their fathers.
But as the ten tribes had not returned to DPalestine, this
could only take place to a very limited extent, while it

¢ Micah v. 2
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would be easy for each to be registered in ‘ his own city.’
In the case of Joseph and Mary, whose descent from David
was not only known, but where, for the sake of the unborn
Messiah, it was most important that this should be dis-
tinctly noted, it was natural that, in accordance with
Jewish law, they should have gone to Bethlehem. Perhaps
also, for many reasous which will readily suggest them-
selves, Joseph and Mary might be glad to leave Nazareth,
and seek, if possible, a heme in Bethlehem. Indeed, so
strong was this feeling, that it afterwards required special
Divine direction to induce Joseph to relinquish this chosen
sst.ymae.  place of residence, and to return into Galilee.?
i.22 In these circumstances, Mary, now the ‘ wife’ of
Joseph, though standing to him only in the actual relation-
.St Lukeii, Ship of ¢ betrothed,”® would, of course, accompany
her husband to Bethlehem.

The short winter’s day was probably closing in, as the
two travellers from Nazareth, bringing with them the
few necessaries of a poor Eastern household, neared their
journey’s end. Only in the East would the most absolute
simplicity be possible, and yet neither it, nor the poverty
from which it sprang, necessarily imply even the slightest
taint of social inferiority. The way had been long and
weary—at the very least, three days’ journey from Galilee.
Most probably it would have been by that route so com-
monly followed, from a desire to avoid Samaria, along the
eastern banks of the Jordan, and by the fords near
Jericho.

The little town of Bethlehem was crowded with those
who had come from all the outlying district to register
their names. The very inn was filled, and the only avail-
able space was where ordinarily the cattle were stabled.
Bearing in mind the simple habits of the East, this scarcely
implies what it would in the West; and perhaps the
seclusion and privacy from the noisy, chattering crowd,
which thronged the khan, would be all the more welcome.
Scanty as these particalars are, even thus much is gathered
rather by inference than from the narrative itself. Thus
early in this history does the absence of details, which
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increases as we proceed, remind us, that the Gospels were
not intended to furnish a biography of Jesus, nor even the
materials for it; but had only this twofold object: that
those who read them ‘might believe that Jesus is the Christ,
the Son of God,” and that believing they ¢ might have life
«St. John through His Name.”* The Christian heart and
i imagination, indeed, long to be able to localise
St-Likel.4 the scene and hnger with fond reverence over
that Cave, which is now covered by ¢the Church of the
Nativity.” It scems likely that this, to which the most
venerable tradition points, was the sacred spot of the
world’s greatest event. But certainty we have not. As to
all that passed in the seclusion of that ¢ stable ’ the Gospel-
narrative is silent, This only is told, that then and there
the Virgin-Mother ¢ brought forth her first-born Son, and
wrapped him in swaddling clothes, and laid him in a
manger.’

But as we pass from the sacred gloom of the cave out
into the night, its loneliness is peopled, and its silence
made vocal from heaven. Jewish tradition may here prove
both iHustrative and helpful. That the Messiah was to be
born in Bethlehem, was a settled conviction. Equally so
was the belief, that He was to be revealed from Migdal
Lder, ‘the tower of the flock.” This Migdal Ider was not
the watch-tower for the ordinary flocks which pastured on
the barren sheep-ground beyond Bethlehem, but lay close
to the town, on the road to Jerusalem. A passage in the
Mishnah leads to the conclusion, that the flocks, which
pastured there, were destined for Temple-sacrifices, ana,
accordingly, that the shepherds, who watched over them,
were not ordinary shepherds. The latter were under the
ban of Rabbinism, on account of their necessary isolation
from religious ordinances, and their manner of life, which
rendered strict legal observance unlikely, if not absolutely
impossible. The same Mishnic passage also leads us to
infer, that these flocks lay out all the year round, since
they are spoken of as in the fields thirty days before the
Passover—that is, in the month of February, when in
Palestine the average rainfall is nearly greatest.
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It was, then, on that ‘wintry night’ of the 25th of
December, that shepherds watched the flocks destined for
sacrificial services, in the very place consecrated by tradi-
tion as that where the Messiah was to be first revealed. Of
a sudden came the long-delayed, nnthought-of announce-
ment: an Angel stood before their dazzled eyes, while the
outstreaming glm y of the Lord seemed to enwrap them, as
in a mantle of light. Surprise, awe, fear wonld be hushed
into calm and expectancy, as from the Angel they heard
that what they saw boded not judgment, but ushered in to
waiting Israel the great joy of those good tidings which he
broucrht that the long-promised Saviour, Messiah, Lord,
was born in the City of David, and that they themselves
might go and see, and recognise Him by the humbleness
of the circumstances surrounding His Nativity.

It was as if attendant angels had only- waited the
signal. As, when the sacrifice was laid on the altar the
Temple-music burst forth in three sections, each marked
by the blast of the Priests’ silver trumpets, so, when the
Herald-Angel had spoken, a multitude of heaven’s host
stood forth to hymn the good tidings he had brought.
What they sang was but the reflex of what had been
announced :—

Glory to God in the highest—

And upon earth peace—
Among men good pleasure !

Only once before had the words of Angels’ hymn fallen
upon mortals’ ears, when, to Isaiah’s rapt vision, Heaven’s
high Temple had opened, and the glory of Jehovah swept
its courts, almost breaking down the trembling posts that
bore its boundary gates. Now the same glory enwrapt
the shepherds on Bethlehem’s plains. Then the Angels’
bymn had heralded the announcement of the Kingdom
coming ; now that of the King come. Then it had been
the Tris-Hugion of prophetic anticipation; now that of
Evangelic fulfilment.

The hymn had ceased ; the light faded out of the sky;
and the shepherds were alone. But the Angelic message
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remained with them; and the sign, which was to guide
them to the Infant Christ, lighted their rapid way up the
terraced height to where, at the entering of Bethlehem.
the lamp swinging over the hostelry directed them to the
strangers of the house of David, who had come from
Nazaveth. There they found, perhaps not what they had
expected, but as they had been told. The holy group only
consisted of the Virgin-Mother, the carpenter of Nazareth,
and the Babe laid 1n the manger. What further passed
we know not, save that having seen it for themselves the
shepherds told what had been spoken to them about this
Child, to all around—in the ‘ stable,” in the fields, probably
also in the Temple, to which they would bring their flocks,
thereby preparing the minds of a Simeon, of an Anna, and
of all them that looked for salvation in Israel.

CHAPTER IV.

THE PURIFICATION OF THE VIRGIN AND THE PRESENTATION
IN THE TEMPLE.

(St. Luke ii, 21-38.)

ForEMOST amongst those who, wondering, had heard what
the shepherds told, was she whom most it concerned : the
Mother of Jesus.

At the very outset of this history, and increasingly in
its course, the question meets us, how, if the Angclic
message to the Virgin was a reality, and her motherhood
so supernatural, she could have been apparently so ignorant
of what was to come—nay, so often have even misunder-
stood it? Might we not have expected, that the Virgin-
Mother from the inception of this Child’s life would have
realised that He was truly the Son of God ? The question,
like so many others, requires only to be clearly stated, to
find its emphatic answer. Ifor, had it been so, His history,
His human life, of which every step is of such importance
to mankind, would not have been possible. Apart from

C
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all thoughts of the deeper nccessity, both as regarded His
Mission and the salvation of the world, of a true human
development of gradual consciousness and personal life,
Christ could not, in any real sense, have been subject to
His Parents, if they had fully understood that He was
Divine ; nor could He, in that case, have been watched, as
He ‘grew in wisdom and in favour with God and men.’
Such knowledge would have broken the bond of His
Humanity to ours, by severing that which bound Him as
a child to His mother. We could not have become His
brethren, had He not been truly the Virgin’s Son. The
mystery of the Incarnation would have been needless and
froitless, had His Humanity not been subject to all its
right and ordinary conditions. In short, one, and that
the distinctive New Testament, element in our salvation
would have been taken away. At the beginning of His
life He would have anticipated the lessons of its end —
nay, not those of His Death only, but of His Reswrection
and Ascension, and of the coming of the Holy Ghost.

In all this we have only considered the earthward, not
the heavenward, aspect of His life. The latter, though
very real, lies beyond our present horizon. Not so the
question as to the development of the Virgin-Mother’s
spiritual knowledge. Assuming her to have occupied the
standpoint of Jewish Messianic expectancy, and remember-
ing also that she was so ‘highly favoured’ of God, still
there was not as yet anything, nor could there be for many
years, to lead her beyond what might be called the utmost
height of Jewish belief. On the contrary, there was much
connected with His true Humanity to keep her back.

Thus it was, that every event connected with the
Messianic manifestation of Jesus would come to the
Virgin-JMother as a new surprise. Each event, as it took
place, stood isolated in her mind, as something quite by
itself. She knew the beginning, and she knew the end;
but she knew not the path which led from the one to
the other ; and each step in it was a new revelation. And
it was natural and well that it should be so. Tor. thus
only could she truly, because self-unconsciously, as a Jewish
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woman and mother, fulfil all the requiremeuts of the
Law, alike as regarded herself and her Child.

The first of these was Circuincision, representing
voluntary subjection to the conditions of the Law, and
acceptance of the obligations, but also of the privileges, of
the Covenant between God and Abraham and his seed.
"The ceremony took place, as in all ordinary circumstances,
on the eighth day, when the Child received the Angel-
given name Jeshua (Jesus). ‘I'wo other legal ordi-
nances still remained to be observed. The firstborn son
of every household was, according to the Law, to be
¢redecmed’ of the priest at the price of five shekels of the
«Numb. Sanctuary.® The earlicst period of presentation
Xl 16 yvas thirty-one days after birth, so as to make
the legal month quite complete. The child must have
been the firstborn of his mother; neither father nor
mother must be of Levitic descent; and the child must be
free from all such bodily blemishes as would have dis-
qualified him for the priesthood—or, as it was expressed :
“the firstborn for the priesthood.” It was a thing much
dreaded, that the child should die before his redemption ;
but if his father died in the interval, the child had to
redeem himself when of age. The value of the ‘redemp-
tion-money’ would amount to about ten or twelve
shillings. The redemption could be made from any priest,
and attendance in the Temple was not requisite. It was
otherwise with * the purification’ of the mother.P
The Rabbinic law fixed this at forty-one days
after the birth of a son, and eighty-one after that of a
daughter. so as to make the Biblical terms qnite complete.
But it might take place any time later—notably, when
attendance on any of the great feasts brought a family to
Jerusalem.  Indeed, the woman was not required to be
personally present at all, when her oftering was provided
for—say, by the representatives of the laity, who daily
took part in the services for the various districts from
which they came. DBunt mothers who were within con-
venient distance of the Temple, and especially the more
earnest amony them, would naturally attend personally in

c2

bLev. xil.
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the Temple; and in such cases, when practicable, the
redemption of the firstborn, and the purification of his
mother. would be combined. Such was undoubtedly the
case with the Virgin-Mother and her Son.

For this twofold purpose the Holy Family went up to
the Temple, when the prescribed days were completed.
The ceremony at the redemption of a firstborn son was, no
doubt, more simple than that at present in use. It con-
sisted of the formal presentation of the child to the priest,
accompanied by two short ¢ benedictions ’—the one for the
law of redemption, the other for the gift of a firstborn son,
after which the redemption-money was paid.

As regards the rite at the purification of the mother,
the scantiness of information has led to serious misstate-
ments. Any comparison with our modern ‘churching’
of women 1s inapplicable, since the latter consists of
thanksgiving, and the former primarily of a sin-offering
for the Levitical defilement symbolically attaching to the
beginning of life, and a burnt-offering, that marked the
restoration of communion with God. Besides, as already
stated, the sacrifice for purification might be brought in
the absence of the mother. The service simply consisted
of the statutory sacrifice. This was what, in ecclesiastical
language, was termed an offering, ‘ascending and de-
scending,’ that is: according to the means of the offerer.
The sin-offering was, in all cases, a turtle-dove or a young
pigeon. But, while the more wealthy brought a lamb
for a bu1nt~oﬁ'er1ng, the poor might substitute for it a
turtle-dove, or a young pigeon. The Temple-price of the
meat- and drink-offerings was fixed once a month; and
special officials instructed the intending offerers, and pro-
vided them with what was needed. There was also a
special ¢ superintendent of turtle-doves and pigeons,’
required for certain purifications. In the Court of the
Women there were thirteen trumpet-shaped chests for
pecuniary contributions, called ¢trumpets.’! Into the
third of these they who brought the poor’s offering, like

V Comp. St. Matt, vi. 2. See ‘ The Temple and its Services,’ &c.,
pp. 26, 27.
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the Virgin-Mother. were to drop the price of the sacrifices
which were needed for their purification. As we infer, the
superintending priest must have been stationed here, alike
to inform the offerer of the price of the turtle-doves, and
to see that all was in order.  Ior the offerer of the poor’s
offering would not require to deal directly with the
sacrificing priest. At a certain time in the day this
third chest was opened, and half of its contents applied
to burnt-, the other half to sin-offerings.  Thus sacrifices
were provided for a corresponding number of those who
were to be purified, without either shaming the poor,
needlessly disclosing the character of impurity, or causing
unnecessary bustle and work. Though this mode of pro-
cedure could, of course, not be obligatory, it would, no
doubt, be that generally followed.

We can now, in imagination, follow the Virgin-Mother
in the Temple. Her Child had been given up to the Lord.
and received back from Him. She had entered the Court
of the Women, probably by the ¢ Gate of the Women,” on
the north side, and deposited the price of her sacrifices in
Trumpet No. 3, which was close to the raised dais or
gallery where the women worshipped, apart from the men.
And now the sound of the organ, which announced
throughout the vast Temple-buildings that the incense
was about to be kindled on the Golden Altar, summoned
those who were to be purified. The chief of the ministrant
lay-representatives of Israel on duty (the so-called ‘station-
men’) ranged those, who presented themselves before the
Lord as offerers of special sacrifices, within the wickets on
either side the great Nicanor Gate, at the top of the
fifteen steps which led up from the Court of the Women
to that of Israel. The purification-service, with such
unspoken prayer and praise as would be the outcome of
a grateful heart, was soon ended. and they who had shared
in it were Levitically clean. Now all stain was removed,
and, as the Law put it, they might again partake of sacred
offerings.

It has been observed, that by the side of every humili-
ation connected with the Humanity of the Messiah, the
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glory of His Divinity was also made to shine forth. The
coincidences are manifestly undesigned on the part of the
Evangelic writers, and hence all the more striking. And
so, when now the Mother of Jesus in her humbleness
could only bring the ‘poor’s offering,’ the witness to the
greatness of Him Whom she had borne was not want-
ing.

g‘The ¢ parents’ of Jesus had brought Him into the
Temple for presentation and redemption, when they were
met by one. whose venerable figure must have been well
known in the city and the Sanctuary. Simeon cowbined
the three characteristics of Old Testament piety: ¢justice,’
as regarded his relation and bearing to God and man ; * fear
of God," in opposition to the boastful self-rightcousness of
Pharisaism ; and, above all, Jonging expectancy of the near
fulfilment of the great promises. and that in their spiritual
import as ¢ the Consolation of Israel” And now it was as
had been promised him. Coming ‘in the Spirit’ into the
Temple, just as His parents were bringing the Infant
Jesus, he took Him into his arms, and burst into thanks-
giving. God had fulfilled His word. He was not to see
death, till he had seen the Lord’s Christ. Now did his
Lord ‘dismiss’ him ¢in peace’—release him from work
and watch—since he had actnally seen that salvation, so
long preparing for a waiting weary world : a glorious light,
Whose vising would light up heathen darkness. and be
the outshining glory around Israel’s mission.

But his unexpected appearance, the more unexpected
deed and words, and that most unexpected and un-Judaic
form in which what was said of the Infant Christ was pre-
sented to their minds, filled the hearts of His parents with
wonderment. And it was as if their silent wonderment
had been an unspoken question, to which the answer now
came in words of blessing from the aged watcher. But
now it was the personal, or rather the Judaic, aspect
which, in broken utterances, was set before the Virgin-
Mother—as if the whole history of the Christ upon earth
were passing in rapid vision before Simeon. That Infant
was to be a stone of decision; a foundation and corner-
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stone® for fall or for uprising; a sign spoken
against ; the sword of deep personal sorrow would
pierce the Mother’s heart; and so to the terrible end, when
the veil of externalism which had so long covered the
hearts of Isracl’s leaders would be rent, and the deep evil
of their thoughts laid bare.

Nor was Simeon’s the only hymn of praise on that day.
A special interest attaches to her who responded in praise
to God for the pledge she saw of the near redemption. A
kind of mystery seems to invest this Anna. A widow,
whose early desolateness had been followed by a long life
of solitary mourning; one of those in whose home the
tribal genealogy had been preserved. We infer from this,
and from the fact that it was that of a tribe which had
not returned to Palestine, that hers was a family of some
distinction. Curiously enough, the tribe of Asher alone is
celebrated in tradition for the beauty of its women, and
their fitness to be wedded to High-Priest or King.

These many years had Anna spent in the Sanctuary,
and spent in fasting and prayer—yet not of that self-
righteous, self-satisfied kind which was of the essence of
popular religion. Nor yet were ‘fasting and prayer’ to
her the all-in-all of religion, sufficient in themselves;
sufficient also before God. The seemingly hopeless exile
of her own tribe, the political state of Judea, the con-
dition—social, moral, and religious-—of her own Jerusa-
lem, all kindled in her, as in those who were like-minded,
deep, earnest longing for the time of promised ¢redemp-
tion.” No place so suited to such an one as the Temple,
with its services; no occupation so befitting as * fasting
and prayer.” And there were others, perhaps many such,
in Jerusalem. Though Rabbinic tradition ignoved them,
they were the salt which preserved the mass from festering
corruption. To her, as the representative of snch, was it
granted as prophetess to recognise Him, VWhose Advent
Lad been the burden of Simeon’s praise.

*Ts, vill. 14
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CHAPTER V.

THE VISIT AND HOMAGE OF THE MAGI, AND THE
FLIGHT INTO EGYPT.

(St. Matt, ii. 1-18.)

THE story of the homage to the infant Saviour by the
Magi is told by St. Matthew, in language of which the
brevity constitutes the chief difficulty. Even their desig-
nation is not free from ambiguity. The term Mayz isused
in the LXX., by Philo, Josephus, and by profane writers,
alike in an evil and, so to speak, in a good sense—in the
«Soalsoin fOTmeT case as implying the practice of magical
Actsviil, 9; arts;® in the latter, as referring to those Eastern
xiii. 6, 8 . .

(specially Chaldee) priest-sages, whose researches,
in great measure as yet mysterious and unknown to us,
seem to have embraced much deep knowledge, though not
untinged with superstition. It is to these latter, that the
Magi spoken of by St. Matthew mmst have belonged.
Their number—to which, however, no importance at-
taches—cannot be ascertained. Varions suggestions have
been made as to the country of ¢the East,” whence they
came.” The oldest opinion traces the Magi—though par-
tially on insufficient grounds-—to Arabia. And there is
this in favour of it, that not only the closest intercourse
existed between Palestine and Arabia, but that from about
120 B.C. to the sixth century of our era, the kings of Yemen
professed the Jewish faith.

Shortly after the Presentation of the Infant Saviour in
the Temple, certain Magi from the East arrived in Jeru-
salem with strange tidings. They had seen at its ¢ rising’
a sidereal appearance, which they regarded as betokening
the birth of the Messiah-King of the Jews, in the sense
which at the time attached to that designation. Accor-
dingly, they had come to Jerusalem to pay homage to
Him, probably not because they imagined He must be born
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in the Jewish capital, but becanse they would naturally
expect there to obtain authentic information, ¢ where’ Ile
might be found. In their simplicity, the Magi addressed
themselves in the first place to the official head of the
nation. But their inquiry produced on King Herod, and
in the capital, a far different impression from the feeling
of the Magi. Unscrupulously cruel as Herod had always
proved, even the slightest suspicion of danger to his rule
—the bare possibility of the Advent of One, Who had
such claims upon the allegiance of Israel, and Who, if
acknowledged, would evoke the most intense movement
on their part—must have struck terror to his heart. Nor
is it difficult to understand that the whole city should,
although on different grounds, have shared the ¢trouble’
of the king. They knew only too well the character of
Herod, and what the consequences would be to them, or
to any one who might be suspected, however unjnstly, of
sympathy with any claimant to the royal throne of David.
Herod took immediate measures, characterised by his
usual cunning. He called together all the High-Priests—
past and present—and all the learned Rabbis, and, with-
ont committing himself as to whether the Messiah was
already born, or only expected, simply propounded to
them the question of His birthplace. At the same time
he took care diligently to inquire the precise time, when
the sidereal appearance had first attracted the attention of
ast.amtt.  the Magi® So long as any one lived, who was
ii. 7 born in Bethlehem between the earliest appear-
ance of this ‘star’ and the time of the arrival of the
Magi, he was not safe. The subsequent conduct
of Herod ® shows that the Magi must have told
him, that their first observation of the phenomenon had
taken place two years before their arrival in Jerusalem.
The assembled authorities of Israel could only return
one answer to the question submitted by Herod. As shown
by the rendcring of the Tarqum Jonathan, the prediction
in Micah v. 2 was at the time universally understood as
pointing to Bethlehem, as the birthplace of the Messiah.
That such was the general expectation, appears from the

bv.18
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Talmuad, where, in an imaginary conversation between an
Arab and a Jew, Bethlehem is authoritatively named as
Messial’s birthplace. St. Matthew reproduces the pro-
phetic utterance of Micah, exactly as such quotations were
popularly made at that time. It will be remembered that,
Hebrew being a dead langunage so far as the people were
concerned, the Holy Scriptures were always translated
into the popular dialect, the person so doing being desig-
nated Methurgeman (dragoman) or interpreter. These ren-
derings, which at the time of St. Matthew were not yet
allowed to be written down, formed the precedent for, if
not the basis of, our later Targum.

The further conduct of Herod was in keeping with
his plans. He sent for the Magi—for various reasons,
secretly. After ascertaining the precise time when they
had first observed the ¢star,” he directed them to Beth-
lehem, with the request to inform him when they had
found the Child; on pretence that he was equally desirous
with them to pay Him homage. As they left Jerusalem
for the goal of their pilgrimage, to their surprise and joy,
the ‘star,! which had attracted their attention at its
‘rising,” and which, as seems implied in the narrative,
they had not seen of late, once more appeared on the
horizon, and seemed to move before them, till ‘it stood
over where the young child was ’—that 1is, of course, over
Bethlehem, not over any special house in it. And, since
in ancient times such extraordinary ¢ guidance ’ by a ¢ star’
was matter of belief and expectancy, the Magi would,

! Astronomically speaking there can be no doubt that the most
remarkable conjunction of planets—that of Jupiter and fa‘nrn in the
constellation Pisces, which occurs only once in 800 years —took place
no less than three times in the year 747 A.C.C., or two years before the
birth of Christ (in May, Oct., and Dec.). In the year following Mars
joined this conjunction. Kepler, who was led to the discovery by ob-
serving a similar conjunction in 1603-4, also noticed that when the
three planets came into conjunction a new, extraordinarily brilliant
star was visible between Jupiter and Saturn, and he suggested that a
similar star had appeared under the same circumstances in the conjunc-
tion preceding the Nativity. 1t has been astronomically ascertained
that such a sidereal apparition wonld be visible to those who left
Jernsalem, and that it wonld point—almost secm to go before—in the
direction of and stand over Bethlehem.
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from their standpoint, regard it as the fullest confirmation
that they had been rightly directed to Bethlehem—and
‘they rejoiced with exceeding great joy.” It could mnot bo
difficult to learn in Bethlehem, where the Infant, aronnd
Whose Birth marvels had gathered, might be found. It
appears that the temporary shelter of the ‘stable’ had
been exchanged by the Holy Family for the more per-
manent abode of a ‘house; * and there the
Magi fonnd the Infant-Saviour with His Mother.

Only two things are recorded of this visit of the Magi
to Bethlehem : their homage, and their offerings. Viewed
as gifts, the incense and the wyrrh would, indeed, have
been strangely inappropriate. But their offerings wero
evidently intended as specimens of the products of their
country, and their presentation was, even as in our own
days, expressive of the homage of their country to the
new-found King. In this sense, then, the Magi may
truly be regarded as the representatives of the Gentile
World ; their homage as the first and typical acknowledg-
ment of Christ by those who hitherto had been ¢far off;’
and their offerings as symbolic of the world’s tribute. The
ancient Church has traced in the gold the emblem of
His Royalty ; inthemyrrh, of His Humanity, and that in
the fullest evidence of it, in His burying; and in the in-
cense, that of His Divinity.

It could not be, that these Magi should become the in-
struments of Herod’s murderous designs; mnor yet that
the Infant-Saviour should fall a victim to the tyrant.
Warned of Ged in adream, the ¢ wise men’ returncd ¢into
their own country another way ;’ and, warned by the Angel
of the Lord in a dream, the Holy I"amily sought temporary
shelter in Egvpt. Buffled in the hope of attaining his
object through the Magi, the reckless tyrant sought to
secure it by an indiscriminate slanghter of all the chil-
dren in Bethlehem and its immediate neighbourhood, from
two years and under. True, considering the population of
Bethlehem, their number could only have been small—
probably twenty at most. DBut the decd was none the less
atrocious ; and these infants may justly be regarded as

b v 11
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the ¢ protomartyrs,” the first witnesses, of Christ, ¢ the blos-
som of martyrdom’ (* flores martyrum,’ as Prudentius calls
them).

But of two passages in his own Old Testament Scrip-
tures the Kvangelist sees a fulfilment in these events.
The flight into Egypt is to him the fulfilment of this ex-
pression by Hosea, ‘Ont of Egypt have I called My
*Hos.xi.1 Son.* In the murder of ¢ the Innocents,” he sees
vJer.xxxi 15 the fulfilment of Rachel’s lament® over her chil-
dren, the men of Benjamin, when the exiles to Babylon met
in Ramah,®and there was bitter wailing at the pro-
spect of parting for hopeless captivity, and yet
bitterer lament, as they who might have encumbered the on-
ward march were pitilessly slaughtered. Those who have
attentively followed the course of Jewish thinking, and
marked how the ancient Synagogue, and that rightly,
read the Old Testament in its unity, as ever pointing to
the Messiah as the fulfilment of Israel’s history, will
not wonder at, but fully accord with St. Matthew’s retro-
spective view.

¢ Jer, xl. 1

CHAPTER VL

THE CHILD-LIFE IN NAZARETH.
(St. Matt. ii, 19-23; St. Luke ii. 39, 40.)

Tne stay of the Holy Family in Egypt must have been of
brief duration. The cup of Herod’s misdeeds, but also of
his misery, was full. During the whole latter part of his
life, the dread of a rival to the throne had haunted him,
and he had sacrificed thousands, among them those nearest
and dearest to him, to lay that ghost. And still the
tyrant was not at rest. A more terrible scene is not pre-
sented in history than that of the closing days of Herod.!
Tormented by nameless fears; even making attempts on

' For an account of the personal history of Herod see ‘Life and
Times,’ bk. ii., chaps. ii. and ix., and app. iv.
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his own life; the delirium of tyranny, the passion for
blood, drove him to the verge of madness. The ost
loathsome disease had fastened on his body, and his suffer-
ings werc at times agonising. By the advice of his
physicians, he had himself carried to the baths of Cal-
lirhoe (east of the Jordun), trying all remedies with the
determination of one who will do hard battle for life. 1t
was in vain. He knew that his hour was come, and had
himself conveyed back to his palace under the palin-trees
of Jericho.

The last days of Herod were stained by fresh murders.
The execution of Antipater—the false accuser and real
murderer of his half-brothers Alexander and Aristobulus
—yreceded the death of lhis father by but five days. The
latter occurrcd from seven to fourteen days before the
Passover, which in 750 took place on April 12.

Herod had reigned thirty-seven years—thirty-four
since his conquest of Jerusalem. Soon the rule for which
he had so.long plotted, striven, and stained himself with
untold crimes, passed from his descendants. A century
more, and his whole race had been swept away.

Hernd had three times changed his testament.! But
a few days before his death he made yet another disposi-
tion, by which Archelaus, the elder brother of Antipas,
was appointed king; Antipas tetrarch of Galilee and
Perwa; and Thilip tetrarch of the territory east of the
Jordan. Although the Emperor seems to have anthorised
him to appoint his successor, Herod wisely made his dis-
position dependent on the approval of Augustus. But the
latter was not by any means to be taken for granted.
Archelaus had, indeed, been immediately proclaimed King
by the army ; but he prudently declined the title, till it
had been confirmed by the Emperor.

Augustus decided, however, to do this, thongh with
certain slight modifications, of which the most important
was that Archclans should bear the title of Ithnarch,
which, if he descrved it, would by-and-by be exchanged

' Herod had warried no less than ten times. Sce his genealogical
table.
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for that of King. His dominions were to be Judea,
Idumzea, and Samaria,with a revenue of 600 talents (about
230,0001. to 240,0001.). It is needless to follow the for-
tunes of the new Ethnarch. His brief reign ceased in the
year 6 of our era, when the Emperor banished him, on
account of his crimes, to Gaul.

It must have been soon after the accession of Archelaus,
but before tidings of it had actually reached Joseph in
Lgypt, that the Holy Family returned to Palestine. ~The
first intention of Joseph seems to have been to settle in
Bethlehem, where he had lived since the birth of Jesus.
Obvious reasons would incline him to choose this, and, if
possible, to avoid Nazareth as the place of his residence.
But when, on reaching Palestine, he learned who the
successor of Herod was, and also, no doubt, in what
manner he had inaugurated his reign, common prudence
would have dictated the withdrawal of the Infant-Saviour
from the dominions of Archelaus. It needed Divine direc-
tion to determine his return to Nazareth. .

Of the many years spent in Nazareth, during which
Jesus passed from infancy to manhood, the Evangelic
narrative has left us but briefest notice. Of His childhood :
that ¢He grew and waxed strong in spirit, filled with
st Lake  Wisdom, and the grace of God was upon him;’2
.40 of His youth : besides the account of His ques-
tioning the Rabbis in the Temple, the year before He
attained Jewish majority—that ¢ He was subject to His
Parents,” and that ¢ He increased in wisdom and stature,
and in favour with God and man. Considering what
loving care watched over Jewish child-life, tenderly
marking by not fewer than eight designatious the various
stages of its development,' and the deep interest naturally
attaching to the early life of the Messiah, that silence, in
contrast to the almost blasphemous absurdities of the
Apocryphal Gospels, teaches us once more, that the
Gospels furnish a history of the Saviour, not a biography
of Jesus of Nazareth.

1 See * Sketches of Jewish Social Life,” Edersheim, pp. 103, 104, aud
* Life and Times,” vol. i. pp. 226-234.
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CHAPTER VIIL

IN TIIE HOUSE OF HIS HEAVENLY, AND IN THE HOME OF
IS EARTHLY FATHER—THE TEMPLE OF JERUSALEM—
THE RETIREMENT AT NAZARETH.

(St. Luke ii. 41-52.)

ONCE only is the silence which lies on the history of
Christ’s early life broken. It is to record what took place
on His first visit to the Temple.

In strict law, personal observance of the ordinances,
and hence attendance on the feasts at Jernsalem, devolved
on a youth only when he was of age, that is, at thirteen
years. Then he became what was called ‘a son of the
Commandment,” or ‘of the Torah.” But, as a matter of
fact, the legal age was in this respect anticipated by two
years, or at least by one. It was in accordance with this
custom that, on the first Pascha after Jesus had passed
His twelfth year, His Parents took Him with them in the
‘company’ of the Nazarenes to Jerusalem. The text
scems to indicate, that it was their wont to go up to the
Temple; and we mark that, although women were not
bound to make such personal appearance, Mary gladly
availed herself of what seems to have been the direction
of Hillel (followed also by other religious women, men-
tioned in Rabbinic writings), to go up to the solemn
services of the Sanctuary. Politically, times had changed.
Archelaus was banished, and Judeea, Samaria, and Idumwa
were now incorporated into the Roman province of Syria,
under its Governor, or Legate, P. Sulpicius Quirinius. The
special administration of that part of Palestine was, how-
cver, entrusted to a Procurator, whose ordinary residence
was at Ceesarca.

It was, as we reckon it, in spring a.p. 9, that Jesus for
tho first time went up to the Paschal Feast in Jerusalem.
A brief calm had fallen upon the land. The census and
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taxing, with the consequent rising of the Nationalists with
Ezekias at their head, which had marked the accession of
Herod, misnamed the Great, were alike past. There was
nothing to provoke active resistance, and the party of the
Zealots, as the Nationalists were afterwards called, although
still existing, and striking deeper root in the hearts of the
people, was, for the time, rather ¢ the philosophical party —
their minds busy with an ideal, which their hands were not
yet preparing to malke a reality. And so, when, according to
» Ps,xlii, 4; ancient wont,? the festive company from Nazareth,
552 soon swelled by other bands, went up to Jerusa-
iDegrees’;  lem, chanting by the way those ‘Psalms of
exxxiv.  Ascent’® to the accompaniment of the flute,
they might implicitly yield themselves to the spiritual
thoughts kindled by such words.

When the pilgrims’ feet stood within the gates of
Jerusalem, there could have been no difticulty in finding
hospitality, however crowded the City may have becn on
such occasions—the more so when we remember the ex-
treme siniplicity of BHastern manners and wants, and the
abundance of provisions which the many sacrifices of the
season would supply. Glorious as a view of Jerusalem
must have seemed to a child coming to it for the first time
from the retirement of a Galilean village, we must bear in
mind, that Ile Who now looked upon it was not an ordi-
nary Child. But the one all-engrossing thought would be
of the Temple. As the pilgrim ascended the Mount, crested
by that symmetrically proportioned building, which could
hold within its gigantic girdle not, fewer than 210,000
persons, his wonder might well increase at every step.
The Mount itself seemed like an island, abruptly rising
from out deep valleys, surrounded by a sea of walls,
palaces, streets, and houses, and crowned by a mass of
snowy marble and glittering gold, rising terrace upon
terrace. Altogether it measured a square of about 1,000
feet. At its north-western,angle, and connected with it,
frowned the Castle of Antonia, held by the Roman garrison.!

' For a full description reference must be wade to ¢The Temple,
its Ministry and Services, &c.’
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In some part of this Temple, ¢sitting in the midst of
the Doctors, both hearing them and asking them questions,’
we must look for the Child Jesus on the third and the
two following days of the Feast on which He first visited
the Sanctuary. Only on the two first days of the Feast of
Passover was personal attendance in the Temple necessary.
With the third day commenced the so-called half-holidays,
when it was lawful to return to one’s home—a provision
of which, no doubt, many availed themselves. For the
Passover had been eaten, the festive sacrifice (or Chagiguh)
offered, and the first ripe barley reaped and brought to the
Temple, and waved as the Omer of first flour before the
Lord. Hence, in view of the well-known Rabbinic pro-
vision, the expression in the Gospel-narrative concerning
ose.Luke the ¢ Parents’ of Jesus, ¢ when they had fulfilled
i 43 the days,’® cannot necessarily imply that Joseph
and the Mother of Jesus had remained in Jerusalem during
the whole Paschal week. We read in the Talmud that
the members of the Temple-Sanhedrin, who on ordinary
days sat as a Court of Appeal from the close of the Morn-
ing to the time of the Evening Sacrifice, were wont on
Sabbaths and feast-days to come out upon  the Terrace’ of
the Temple, and there to teach. In such popular instruc-
tion the utmost latitude of questioning would be given.
It is in this audience, which sat on the ground, sur-
rounding and mingling with the Doctors—and hence
during, not after the Feast—that we must seek the Child
Jesus. -

The presence and questioning of a Child of that age
did not necessarily imply anything so extraordinary, as to
convey the idea of supernaturalness to those Doctors or
others in the audience. Jewish tradition gives other in-
stances of precocious and strangely advanced students.
Besides, scientific theological learning would not be neces-
sary to take part in such popular discussions. If we may
judge from later arrangements, not only in Babylon, but in
Palestine, there were two kinds of public lectures, and two
kinds of students. The first, or more scientific lectures,
implied considerable preparation on the part of the lecturing

D
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Rabbis, and at least some Talmudic knowledge on the part
of the attendants. On the other hand, there were Students
of the Court, who during ordinary lectures sat scparated
from the regular students by a kind of hedge, outside, as
it were in the Court, some of whom seem to have been
ignorant even of the Bible. The lectures addressed to
such a general andience would, of course, be of a very
different character.

But if there was nothing so unprecedented as to render
His Presence and questioning marvellous, yet all who
heard Him ‘were amazed’ at His ‘combinative insight’
and ¢ discerning answers.’ Judging by what we know of
such discussions, we infer that His questioning may have
been connected with the Paschal solemnities. Or perhaps
He would lead up by His questions to their decper mean-
ing, as it was to be unfolded, when Himself was offered up,
“the Lamb of God, Which taketh away the sin of the
world.’

Other questions also almost force themselves on the
mind—most notably this : whether on the occasion of this
His first visit to the Temple, the Virgin-Mother had told her
Son the history of His Infancy, and of what had happened
when, for the first time, He had becn brought to the
Temple. It would almost seem so, if we might judge from
the contrast between the Virgin-Mother’s complaint about
the search of His father and of her, and His own emphatic
appeal to the business of His Father. But most sur-
prising—-truly wonderful it must have seemed to Joseph,
and even to the Mother of Jesus, that the meck, quiet
Child should have been found in such company, and so
engaged. The reply of Jesus to the expostulation of them
who had sought Him ‘sorrowing’ these three days, scts
clearly these three things before us. He had been so
entirely absorbed by the awakening thought of His Being
and Mission, however kindled, as to be not only neglectful,
but forgetful of all around. Secondly : we may venture to
say, that He now realised that this was emphatically is
Father’s House. And, thirdly: so far as we can judge, it
was then and there that, for the first time, He felt the
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strong and irresistible impulse—that Divine necessity of
His Being—to be ¢ about His Iather’s business.’

A further, though to us it scems a downward step, was
the quict, immediate, unquestioning return of Jesus to
Nazareth with His Parents, and His willing submission to
them while there. It was not self-exinanition but self-
submission, all the more glorious in proportion to the
greatness of that Self. This constant contrast before her
eyes only deepened in the heart of Mary the ever-present
impression of ‘all those matters, of which she was the
most cognisant.

With His return to Nazareth began Jesus’ life of
youth and early manhood, with all of inward and outward
devclopment, of heavenly and earthly approbation which it
est. Luke i, Carried.®  ‘Whether or not He went to Jerusalem
82 on recurring Feasts, we know not, and need not
inquire. Other influences were at their silent work to weld
His inward and outward development, and to determine the
manner of His later Manifesting of Himself. We assume
that the school-education of Jesus must have ceased soon
after His return to Nazareth.

Jewish home-life, especially in the country, was of
the simplest. Only the Sabbath and festivals, whether
domestic or public, brought what of the best lay within
reach. The same simplicity would prevail in dress and
manners. We cannot here discuss the vexed question
whether ¢ the brothers and sisters’ of Jesus were such in
the real sense, or step-brothers and sisters, or else cousins,
though it seems to us as if the primary meaning of the
terms would scarcely have been called in question, but for
ve a theory of false asceticism, and an undervaluing
b et; of the sanctity of the married estate.® But,
gt Lokt ~whatever the precise relationship between Jesus
i 46; xiil. and these ¢ brothers and sisters,” it must, on any

3?'5":‘,'\'23', theory, have been of the closest, and exercised
14;1Cor.ix. 1ts influence upon Him.

5; Gul.i. 18 Passing over Joses or Joseph, of whose his-
tory we know next to nothing, we would venture to infer
from the Epistle of St. James, that his religious views had

D2
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originally been cast in the mould of Shammai. Of His
cousin Simon'! we know that he had belonged to the
Nationalist party, since he is expressly so designated
est. ke (Zelotes,* Canancean®). Lastly, there are in the
vi15; Acts Epistle of St. Jude, one undoubted and another
st Mark  probable reference to two of those (Pseudepi-
.18 graphic) Apocalyptic books, which at that time
marked one deeply interesting phase of the Messianic out-
oSt Jude look of Israel.® We have thus within the nar-
vw.14,15t0 ToW circle of Christ’s Family-Life—not to speak
2’,;’0;"',;"';,?; of any intercourse with the sons of Zebedee, who
;,suvmbnb‘y probably were also His cousins—the three most
Assu. of hopeful and pure Jewish tendencies, brought into

constant contact with Jesus: in Phausalsm, the
tcaching of Shammai; then, the Natiopnalist ideal; and,
finally, the hope of a glorious Messianic future. To these
there should probably be added at least knowledge of the
lonely preparation of His kinsman John, who, though
certainly not an Essene, had, from the necessity of his
calling, much in his outward bearing that was akin to
them.

From what are, necessarily, only suggestions, we turn
again to what is certain in connection with His Family-
Life and its influences. From St. Mark vi. 8, we may
infer with great probability, though not with absolute cer-
acomp,st. tainty,? that He had adopted the trade of Joseph.
et - Among the Jews the contempt for manual labour,
vi. 42 which was one of the characteristics of heat-henism,
did not exist. On the contrary, it was deemed a religious
duty, frequently and most earnestly insisted upon, to learn
some trade, provided it did not minister to luxury, nor
tend to lcad away from personal observance of the Law.
There was not such separation between rich and poor as
with us, and while wealth might confer social distinction,
the absence of it in no way implied social inferiority.

The reverence towards parents, as a duty higher than
any of outward observance, and the love of brethren, which

' I regard this Simon (Zelotes) as the son of Clopas (brother of
Juseph, the Virgin’s husband) and of Mary.
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Jesus had learned in His home, form, so to speak, the
natural basis of many of His teachings. They give us
also an insight into the family-life of Nazareth. Even the
games of children, as well as festive gatherings of fanilies,
find their record in the words and the life of Christ. This
also is characteristic of His past. And so are His deep
sympathy with all sorrow and suffering, and His love for
the family circle, as evidenced in the home of Lazarus.
That He spoke llebrew, and used and quoted the Scrip-
tures in the original, has been shown,! although, no doubt,
He understood Greek, possibly also Latin.

Thus, Christ in His home-life and surroundings, as
well as by the prevailing ideas with which Ile was brought
into contact, was in sympathy with all the highest tenden-
cies of His people and time. Beyond this, into the mys-
tery of His inner converse with God, the unfolding of His
spiritual receptiveness, and the increasing communication
from above, we dare not enter. It is best to remain con-
tent with the simple account of the Evangelic narrative:
¢ Jesus increased in favour with God and man,’

CHAPTER VIIL

A VOICE IN TIIE WILDERNESS.
(St. Matt. iii. 1-12; St. Mark i. 2-8; St. Luke iii. 1-18.)

A SILENCE, even more complete than that concerning tho
early life of Jesus, rests on the thirty years and inore,
which intervened between the birth and the open forth-
ghowing of John in his character as Forerunner of the
Messiah.  Only his outward and inward development, and
o st Lukes, IS being ¢in the deserts,” are briefly indicated.®

80 At last that solemn silence was broken by an
appearance, a proclamation, a rite, and a mmmtl) as
startling as that of Elijah had been. In many respects,
indeed, the two messengers and their times bore singular

1 Sce ¢ Life and Times of Jesus the Messiak,’ vol. i p. 234.
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likeness. John came suddenly out of the wilderness of
Judeea, as Elijah from the wilds of Gilead; John bore the
same strange ascetic appearance as his predecessor; the
message of John was the counterpart of that of klijah ;
his baptism that of Elijah’s novel rite on Mount Carmel.
And, as if to make complete the parallelism, even the more
minute details surrounding the life of Elijah found their
counterpart in that of John.

Palestine, the ancient kingdom of Herod, was now
divided into four parts: Judaa being under the direct
administration of Rome, two other tetrarchies under the
rule of Herod’s sons (Herod Antipas and Philip), while
the small principality of Abilene was governed by ILysa-
nias, of whom no details can Dbe furnished.

Herod Antipas, whose rule extended over forty-three
years, reigned over Galilee and Perxca—the districts which
were respectively the principal sphere of the Ministry of
Jesus and of John the Baptist. Like his brother Arche-
laus, Herod Antipas possessed in an even aggravated form
most of the vices, without any of the greater qualities, of
his father. Of deeper religious feelings or convictions he
was entirely destitute, though his conscience occasionally
misgave, if it did not restrain, him. The inherent weak-
ness of his character left hin in the absolute control of his
wife, to the final ruin of his fortunes. He was covetous,
avaricious, luxurious, and utterly dissipated; suspicious,
and with a good deal of that fox-cunning which, especially
in the Iast, often forms the sum total of state-craft. Like
his father, he indulged a taste for building—always
taking carc to propitiate Rome by dedicating all to the
Emperor.

A happier account can be given of Philip, the son of
Herod the Great and Cleopatra of Jerusalem. He was a
moderate and just ruler, and his reign of thirty-seven
years contrasted favourably with that of his kinsmen. The
land was quiet and prosperous, and the people contented
and happy.

As regards the Roman rule, matters had greatly
changed for the worse since the mild sway of Augustus.
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When Tiberius succeeded to the Empire, and Judiwa
was a province, merciless harshness characterised the
administration of Palestine; while the Emperor himself
was bitterly hostile to Judaism and the Jews, and that
although, personally, openly careless of all religion.

St. Luke significantly joins together, as the highest
religious authority in the land, the names of Annas and
Caiaphas. The former had been appointed by Quirinius.
After holding the Pontificate for nine years, he was de-
posed, and succeeded by others, of whom the fourth was
his son-in-law Caiaphas, in whom the Procurator at last
found a sufficiently submissive instrument of Roman
tyranny. The character of the High-Priests during the
whole of that period is described in the Talmud in terriblo
language. And although there is no evidence that ¢the
house of Annas’ was guilty of the same sins as some of
their successors, they are included in the woes pronounced
on the corrupt leaders of the priesthood, whom the Sanc-
tuary is represented as bidding depart from the sacred
precincts, which their presence defiled.

Such a combination of political and religious distress,
surely, constituted the time of Israel's utmost need. As
yet no attempt had been made by the people to right
themselves by armed force. In these circumstances, the
cry that the Kingdom of Heaven was near at hand, and
the call to preparation for it, must have awakened echocs
throughout the land, and startled the most careless and
unbelieving. It was, according to St. Luke’s exact state-
ment, in the fifteenth year of the reign of Tiberius Ceesar
—reckoning, as provincials would do, from his co-regency
with Augustus (which commenced two years before his
sole reign)—in the year 26 A.n. According to our former
computation, Jesus would then be in His thirtieth year.
The scene of John’s first public appearance was in ‘the
wilderness of Judwa,” that is, the wild, desolute district
around the mouth of the Jordan. We know not whether
est.Luke  JOhn baptized in this place, nor yet how long le
iii. 3 continued there; but we are expressly told that
his stay was not confined to that locality.* Soon afterwards
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we find him at Bethany ® (A.V. Bethabara), which is farther

s st.5obmg, UP the stream. The outward appearance and

23 the habits of the Messenger corresponded to the

character and object of his Mission. Neither his dress nor

his food was that of the Essenes; and the former, at least,

vo i« o like that of Elijah,” whose mission he was now
2 Kingsi.8 ¢ )
to ¢ fulfil.

This was evidenced alike by what he preached, and by
tlie new symbolic rite, from which he derived the name of
¢ Baptist.” The grand burden of his message was: the
announcement of the approach of ‘the Kingdom of
Heaven,” and the needed preparation of his hearers for
that Kingdom. The latter he songht, positively, by ad-
monition, and, negatively, by warnings, while he directed
all to the Coming One, in Whom that Kingdom would
become, so to speak, individualised.

Concerning this ¢ Kingdom of Heaven,” which was the
great message of John, and the great work of Christ Him-
self, we may here say, that it is the whole Old Testament
sublimated, and the whole New Testament realised. This
rule of heaven and Kingship of Jehovah was the very sub-
stance of the Old Testament ; the object of the calling and
mission of Israel; the meaning of all its ordinances,
whether civil or religious; the underlying idea of all its
institutions. It explained alike the history of the people,
the dealings of God with them, and the prospects opened
up by the prophets. It coustituted alike the real contrast
between Israel and the nations of antiquity, and Israel’s
real title to distinction.

A review of many passages on the subject shows that,
in the Jewish mind, the expression ¢ Kingdom of Heaven’
referred, not so much to any particular period, as in
general to the Rule of God—as acknowledged, manifested,
and eventually perfected. Very often it is the equivalent
for personal acknowledgment of God: the taking upon
onesclf of the ¢yoke’ of ‘the Kingdom,’ or of the com-
mandments—the former preceding and conditioning the
latter.

As we pass from the Jewish ideas of the time to the
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tcaching of the New Testament, we feel that while thero
is complete change of spirit, the form in which the idea
of the Kingdom of Heaven is presented is substantially
similar.

John came to call Israel to submit to the Reign of
God, about to be manifested in Christ. Hence, on the one
hand, he called them to repentance—a ‘change of mind’—
with all that this implied ; and, on the other, pointed them
to the Christ, in the exaltation of His Person and Oftice.
Thus the symbolic action by which this preaching was
accompanied might be designated ¢ the baptism of repent-
ance.’

For what John preached, that he also symbolised by a
rite which, though not in itself, yet in its application, was
wholly new. Hitherto the Law had it, that those who had
contracted Levitical defilement were to immerse before
offering sacrifice. Again, it was prescribed that such
Gentiles as became ¢ proselytes of righteousness,” or ¢ pro-
selytes of the Covenant,’ were to be admitted to full par-
ticipation in the privileges of Israel by the threefold rites
of circumcision, baptism, and sacritice—the immersion
being, as it were, the acknowledgment and symbolic
removal of moral defilement, corresponding to that of
Levitical uncleanness. But never before had it been pro-
posed that Israel should undergo a ‘baptism of repentance,
although there are indications of a deeper insight into the
meaning of Levitical baptisms. Was it intended that the
Learers of John should give this as evidence of their re-
pentance, that like persons defiled they sought purifica-
tion, and like strangers they sought admission among the
people who took on themselves the Rule of God? These
two ideas would, indeed, have made it truly a ‘ baptism of
repentance.” But it seems difticult to suppose that the
prople would have been prepared for such admissions ; or,
at least, that there should have been no record of the mode
in which a change so decply spiritual was brought about.
«Comp. Gen. May it not rather have been that as, when the first
x3xv. 2 Covenant was made, Moses was directed to pre-
pare Israel by symbolic baptism of their persons * and their
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garments,® so the initiation of the new Covenant, by which
s Ex.xix.10, the people were to enter into the hlngdom of
P God, was preceded by another general svmbohc
baptism of those who would be the true Israel, and receive,
or take on themselves, the Law from God ?

CHAPTER IX.

THE BAPTISM OF JESUS.

(St. Matt. iii. 13-17; St. Mark i. 7-11; St. Luke iil. 21-23;
St. John i. 32-34.)

THE more we think of it, the better do we seem to under-
stand how that ¢ Voice crying in the wilderness: Repent!
for the Kingdom of Heaven is at hand,” awakened echoes
throughout the land, and brought from city, village, and
hamlet strangest hearers. For once, every distinction was
levelled. Pharisee and Sadducee, outcast publican and
semi-heathen soldier, met here as on common ground.
Their bond of union was the common ‘hope of Israel’—
the only hope that remained : that of ¢ the Kingdom.’
That Kingdom had been the last word of the Old
Testament. As the thoughttul Israelite, whether Lastern
or Western, viewed even the central part of his worship in
sacrifices, and remembered that his own Scriptures bLad
spoken of them in terms which pointed to somt,thing be-
yond their offering,! he must have felt that ¢the blood of
bulls and of goats, and the ashes of an heifer sprinkling
the unclean,’ could only ¢ sanctify to the purifying of the
flesh;’ that, indeed, the whole body of ceremonial and
ritual ordinances ¢ could not make him that did the service
perfect as pertaining to the conscience.” They were only
‘the shadow of good things to come;’ of ‘a new’ and better
o meb.ix,  COVenant, established upon better promises.’® It
13,95 x.1; was otherwise with the thought of the Kingdom.
vil-613  Pach successive link in the chain of prophecy,

! Comp. 1 Sam. xv. 22; Ps. x1. 6-8; 1i. 7,17; Is. i, 11-13 ; Jer. vii.
22, 23 ; Amos v. 21, 22; Ecclus. vii. 9; xxxiv. 18 19; xxxv. 1, 7.
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even the wild fantasies of Apocalyptic literature, bound
Israel anew to this hope.

This great expectancy would be strung to utmost ten-
sion during the pressure of outward circumstances more
hopeless than any hitherto experienced. And now the cry
had been suddenly raised: ¢The Kingdom of Heaven is
at hand!’ It was heard in the wilderness of Judwxa,
within a few hours’ distance from Jerusalem. No wonder
Pharisee and Sadducee flocked to the spot. They would
not see anything in the messenger that could have given
their expectations a rude shock. His was not a call to
armed resistance, but to repentance, such as all knew and
felt must precede the Kingdom. The hope which he held
out was not of earthly possessions, but of purity. His
appearance would command respect, and his character was
in accordance with his appearance. Not rich nor yet
Pharisaic garb with wide fringes, bound with many-coloured
or even priestly girdle, but the old prophet’s poor raiment
and a leathern girdle. Not a luxurious life, but one
of meanest fare. ‘Not a reed shaken by the wind,” but
unbendingly firm in deep and settled conviction. For
himself he sought nothing; for them he had only one
absorbing thought: The Kingdom was at hand, the King
was coming—let them prepare !

Such entire absorption in his mission, which leaves ns
in ignorance of even the details of his later activity, must
have given force to his message. And still the voice,
everywhere proclaiming the same message, travelled up-
ward, along the winding Jordan which cleft the land
of promise. It was probably the autumn of the year
779 (a.u.c.), which, it may be noted, was a Subbatic
year. Released from business and agriculture, the mul-
titudes flocked around him as he passed on his Mission.
He bhad reachel -vhat seems to have been the nost
northern point of his Mission-journey, Beth-Abara (‘the
house of passage,” or ‘of shipping’)—according to the
ancient reading, Bethany (‘ the house of shipping’)—one
« st.Jonn 1, Of the fords across the Jordan into Perwea. Hero
8 he baptized.* But long before John had reached



44 JESUS THE MESSIAH

that spot, tidings of his word and work must have come
even into the retirement of Jesus’ home-life.

From earliest ages it has been a question why Jesus
went to be baptized. We need not seck for any ulterior
motive. The one question with Him was, as He afterwards
put it: ‘The Baptisin of John, whence was it? from
heaven, or of men?’ (St. Matt. xxi. 25). That question
once answered, there could be no longer doubt nor hesita-
tion. IHe went not from any other motive than that it
was of God. The Baptism of Christ was the last act of
His private life ; and, emerging from its waters in prayer,
He learned, when His business was to commence, and
how it would be done.

Alone the two met—probably for the first time in their
lives. Over that which passed between them Holy Scrip-
ture has laid the veil of reverent silence, save as regards
thie beginning and the outcome of their meeting, which it
was necessary for us to know. When Jesus came, John
knew Him not. And even when he knew Him, thut was
not enough. For so great a witness as that which John
was to bear, a present and visible demonstration from
heaven was to be given.

We can understand how what he knew of Jesus, and
what he now saw and heard, must have overwhelmed John
with the sense of Christ’s transcendentally higher dignity,
and led himn to hesitate about, if not to refuse, administer-
ing to Ilim the rite of Baptism. Not because it was ‘ the
baptism of repentance,’ but because he stood in tho
presence of Him * the latchet of Whose shoes’ he was ‘ not
worthy to loose” And yet in so ‘forbidding’ Him, and
even suggesting his own baptism by Jesus, John forgot
and misunderstood his mission. John himself was never
to be baptized ; he only held open the door of the new
Kingdom ; himself entered it not, and he that was least in
that Kingdom was greater than he. Jesus overcame his
reluctance by falling back upon the simple and clear
principle which had brought Him to Jordan: ¢ It becometh
us to fulfil all righteousness.” Thus putting aside, with-
out argument, the objection of the Baptist, He followed
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the Hand that pointed Iim to the open door of ‘the
Kingdom’

Jesus stepped out of the baptismal waters ¢ praying.’
s st.Luke One prayer, the only one which He taught His
i 21 disciples, recurs to our minds.

As the prayer of Jesus winged heavenwards, His
solemn response to the call of the Kingdom—* Heroam I;°
‘Lo, I come to do Thy Will >—the answer came, which at
the same time was also the predicted sign to the Baptist.
Heaven seemed cleft, and, in bodily shape like a dove, the
Holy Ghost descended on Jesus, remaining on Him. Here,
at theso waters, was the Kingdom into which Jesus had
entered in the fulfilment of all righteousnessy and from
them He emerged as its Heaven-designated, Heaven-
gnalified, and Heaven-proclaimed King. As such He had
received the fulness of the Spirit for His Messianic work.
As such also the voice from Heaven proclaimed it, to Him
and to John: ‘Thou art (‘this is’) My Beloved Son, in
Whom I am well pleased.” The ratification of the great
Davidic promise, the announcement of the fulfilment of its
predictive import in Psalm ii., was God’s solemn declara-
tion of Jesus as the Messiah, His public proclamation of it,
and the beginning of Jesns’ Messianic work. And so the
v st John 1. Baptist understood it, when he ¢ bare record ’ that
H He was “ the Son of God.’ ®

CHAPTER X,

THE TEMPTATION OF JESUS.
(St. Matt. iv. 1-11; St. Mark i. 12, 13; St. Luke iv. 1-13.)

Tur proclamation and inaunguration of the ¢ Kingdom of
Heaven’ at such a time, and under snch circumstances,
was one of the great antitheses of history. A similar, even
greater antithesis, was the commencement of the Ministry
of Christ. TFrom the Jordan to the wilderness with its
wild beasts; from the devout acknowledgment of the
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Baptist, the consecration and filial prayer of Jesus, the
descent of the Holy Spirit, and the heard testimony of
Heaven, to the utter forsakenness, the felt want and weak-
ness of Jesus, and the assaunlts of the Devil—no contrast
more startling could be conceived.

And yet that at His consecration to the Kingship of the
Kingdom, Jesus should have become clearly conscious of all
that it implied in a world of sin; that the Divine method by
which that Kingdom should be established, should have been
clearly brought out, and its reality tested; and that the
King, as Representative and Founder of the Kingdom,
should have encountered and defeated the representative,
founder, and holder of the opposite power, ¢ the prince of
this world ’—these are thoughts which must arise in every
one who believes in any Mission of the Christ. We can
understand how a Life and Work such as that of Jesus
would commence with ¢the Temptation,” but none other
than His. Judaism never conceived such an idea ; because
it never conceived a Messiah like Jesus. The patriarchs
indeed had been tried and proved ; so had Moses, and all the
heroes of faith in Israel. And Rabbinic legend, enlarging
upon the Biblical narratives, has much to tell of the original
envy of the Angels; of the assaults of Satan upon Abraham,
when about to offer up Isaac; of attempted resistance by
the Angels to Israel’'s reception of the Law ; and of the
final vain endeavour of Satan to take away the sounl of
Moses. Foolish, and even blasphemous, as some of these
legends are, thus much at least clearly stands out, that
spiritual trials must precede spiritual elevation. In their
own language : ¢ The Holy One, blessed be His Name, does
not elevate a man to dignity till He has first tried and
searched him ; and if he stands in temptation, then He
raises him to dignity.’

But so far from any idea obtaining that Satan was to
agsault the Messiah, in a well-known passage the Arch-
enemy is represented as overwhelmed and falling on his
face at sight of Him, and owning his complete defent.

Thus, though such ideas were, indeed, present to the
Jewish mind, they were so in a sense opposite to the
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Gospel narratives. But if the narrative cannot be traced
to Rabbinic legend, the question may be raised if it be not
an adaptation of an Old Testament narrative, such as the
account of the forty days’ fast of Moses on the mount, or of
Elijah in the wilderness?  Viewing the Old Testament in
its nnity, and the Messiah as the apex in the columnn of its
history, we admit—or rather, we must expect—throughout
points of correspondence between Moses, Llijah, and the
Messiah. In fact, these may be described as marking the
three stages in the history of the Covenant. Moses was
its giver, Llijah its restorer, the Messiah its renewer and
perfecter. And as such they all had, in a sense, a similar
outward consceration for their work. But that neither Moses
nor Elijah was assailed by the Devil, constitutes not the
only, thongh a vital, difference between the fast of Moses
and Elijah, and that of Jesus. Moses fasted in the middle,
Elijah at the end, Jesus at the beginning of His ministry.
Moses fasted in the Presence of God ; Elijah alone; Jesus
assaulted by the Devil. Moses had been called up by God;
Elijah had gone forth in the bitterness of his own spirit;
Jesus was driven by the Spirit. Moses failed after his
forty days’ fast, when in indignation he cast the Tables of
the Law from him; Elijah failed before his forty days’
fast ; Jesus was assailed for forty days and endured the
trial. Moses was angry against Israel; Elijah despaired
of Israel ; Jesus overcame for Israel.

Before proceeding further, a most difficult and solemn
question arises: In what respect could Jesus Christ, the
Perfect Sinless Man, the Son of God, have been tempted
of the Devil? That He was so tempted is of the very
essence of this narrative, confirmed throughout His after-
life, and laid down as a fundamental principle in the
a1eb.iv, teaching and faith of the Church.* On the other
15 hand, temptation without the inward correspond-
ence of existent sin is not only unthinkable, so far as man
b st. Tames 1S concerned,® but temptation without the possi-
L4 bility of sin seems unreal—a kind of Docetism.}

* The heresy which represents the Uody of Christ as only apparent,
not real.
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Yet the very passage of Holy Scripture in which Christ's
equality with us as regards all temptation is expressed,
also emphatically excepts from it this one particular, sin,®
e Heb.iv. DOb onlyin the sense that Christ actually did not
3t James  SiD, DOT mere]y in this, that ¢ our concupiscence’ ®
114 had no part in His temptations, but emphatically
in this also, that the notion of sin has to be wholly ex-
cluded from our thoughts of Christ’s temptations.

To obtain, if we can, a clearer understanding of this
subject, two points must be kept in view. Christ’s was
real, though unfallen Human Nature; and Christ’'s Human
was in inseparable union with His Divine Nature. Jesus
voluntarily took upon Himself human nature with all its
infirmities and weakunesses—but without the moral taint
of the Fall : without sin. It was human nature, in itself
capable of sinning, but not having sinned. The position
of the first Adam was that of being capable of not sinning,
not that of being incapable of sinning. The first Adam
would have been ‘ perfected’—-or passed from the capability
of not sinning to the incapability of sinning—by obedience.
That ¢obedience’—or absolute submission to the Will of
God—was the grand outstandiug characteristic of Christ’s
work ; but it was so, because He was not only the Un-
sinning, Unfallen Man, but also the Son of God. To sum
up: The Second Adam, morally unfallen, though volun-
tarily subject to all the conditions of our Nature, was,
with a peccable Human Nature, absolutely impeccable
as being also the Son of God—a peccable Nature, yet an
impeccable Person : the God-Man, ‘tempted in regard to
all (things) in like manner (as we), without (excepting)
sin.

A few sentences are here required in explanation of
seeming differences in the Evangelical narration of the
event. The historical part of St. John’s Gospel begins
after the Temptation—tbat is, with the actual Ministry
of Christ. If St. Mark only summarises in his own brief
manner, he sapplies the twofold notice that Jesus was
“driven’ into the wilderness, ‘and was with the wild
beasts,” which is in fullest internal agreement with the
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detailed narratives of St. Matthew and St. Luke. The
only noteworthy difference between these two is that
St. Matthew places the Temple-temptation before that of
the world-kingdom, while St. Luke inverts this order,
probably because his narrative was primarily intended for
Gentile readers, to whose mind this might present itself
as to them the true gradation of tewmptation. To St.
Matthew we owe the notice, that after the Temptation
¢ Angels came and ministered’ unto Jesus; to St. Luke,
that the Tempter only ¢ departed from Him for a season.’
During the whole forty days of Christ’s stay in the wil-
derness His temptation continued, though it only attained
its high-point at the last, when, afier the long fast, He
felt the weariness and weakness of hunger. As fasting
occupies but a very snbordinate place in the teaching of
Jesus, and as, so far as we know, He exercised on no other
occasion such ascetic practices, we are left to infer internal,
as well as external, necessity for it in the present instance.
The former is easily understood in His pre-occupation ;
the latter must have had for its object to reduce Him to
utmost outward weakness, by the depression of all the
vital powers. We regarcl it as a psychological fact that,
under such cn‘cumstances, of all mental faculties the
memory alone is active, indeed almost preternaturally
active. During the prc-ceding thirty-nine days the plan,
or rather the future, of the Work to which He had been
consecrated, must have been always before Him. It is
impossible that He hesitated for a moment as to the means
by which He was to establish the Kingdom of God. The
unchangeable convictions which He had already attained
must have stood out before Him : that His Father’s business
was the Kingdom of God; that He was furnished to it,
not by outward weapons, but by the abiding Presence of
the Spirit ; above all, that absolute submission to the Will
of God was the way to it, nay, itself the Kingdom of God.
* Tt will be observed that it was on these very points that
the final attack of the Enemy was directed in the utmost
weakness of Jesns. But, on the other hand, the Tempter
could not have failed to assault Him with considerations
E
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which He must have felt to be true. How could He hope,
alone, and with such principles, to stand against Israel ?
He knew their views and feelings; and as, day by day,
the sense of utter loneliness and forsakenness increasingly
gathered around Him, in His increasing faintness and
weakness, the seeming hopelessness of such a task as He
had undertaker must have grown upon Him with almost
overwhelming power.  Alternately, the temptation to de-
spair, presumptlon, or the cutting short of the contest
in some decisive manner, must have presented itself to
His mind, or rather have been presented to it, by the
Tempter.

And this was, indeed, the essence of His last three
great temptations; which, as the whole contest, resolved
themselves into the one question of absolute submission to
the Will of God. If He submitted to it, it must be suffer-
ing—suffering to the bitter end; to the extinction of life,
in the agonies of the Cross ; denounced, betrayed, rejected
by His people. And when thus beaten about by tempta-
tion, His powers reduced to the lowest ebb of faintness, all
the more vividly would memory hold out the facts so well
known.: the scene lately enacted by the banks of Jordan,
and the two great expectations of His own people, that the
Messiah was to head Israel from the Sanctuary of the
Temple, and that all kingdoms of the world were to become
subject to Him.

He is weary with the contest, faint with hunger, alone
in that wilderness. He must, He will absolutely submit
to the Will of God. But can this be the Will of God ?
One word of power, and the scene would be changed. By
His Will the Son of God, as the Tempter suggests—not,
however, calling thereb) in question His Sonslnp, but
rather proceeding on its admitted reality —can change the
stones into bread. He can do miracles—put an end to
present want and question, and, as visibly the possessor of
absolute miraculous power, the goal is reached! But this
would really have been to change the idea of Old Testament
miracle into the heathen conception of magic, which was
absolute power inherent in an individual, without moral
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purpose. The moral purpose—the grand moral purpose
in all that was of God—was absolute submission to the
Will of God. His Spirit had driven Him into that wil-
derness. His circumstances were God-appointed, and
where Ie so appoints them, He will support us in them,
even ag in the failure of bread, He supported Israel by
the manna.® Jesus does more than not succumb:
He conquers. The Scriptural reference to a better
life upon the Word of God marks more than the end of
the contest ; it marks the conquest of Satan. He emerges
on the other side trinmphant, with this expression of His
assured conviction of the sufficiency of God.

It cannot be despair—and He cannot take up His
Kingdom alone, in the exercise of mere power. If it be
not despair of God, let it be presumption !

The Spirit of God had driven Jesus into the wilderness;
the spirit of the Devil now carried Him to Jerusalem. Jesus
stands on the lofty pinnacle of the Tower, or of the Temple-
porch, presumably that on which every day a Priest was
stationed to watch, as the pale morning light passed over
the hills of Judwa far off to Hebron, to announce it as
the signal for offering the morning sacrifice. In the next
temptation Jesus stands on the watch-post which the
white-robed Priest has just quitted. Fast the morning
light is spreading over the land. In the Priests’ Court
below Him the morning-sacrifice has been offered. The
massive Temple-gates are slowly opening, and the blast of
the Priests’ silver trumpets is summoning Israel to begin
a new day by appearing before their Lord. Now then let
Himn descend, Heaven-borne, into the midst of Priests and
people. What shouts of acclamation would greet His
appearance! What homage of worship would be His! The
goal can at once be reached, and that at the head of
believing Israel.

Jesus is surveying the scene. By His side is the
Tempter. The goal might indeed thus be reached; but
not the Divine goal, nor in God’s way—and, as so often,
Scripture itself explained and guarded the Divine promise
by a preceding Divine command. And thus onco more

E 2

3 Deut, viii. 3
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Jesus not only is not overcome, but He overcomes by
absolute submission to the Will of God.

To submit to the Will of God! But is not this to
acknowledge His anthority, and the order and disposition
which He has made of all things? Once more the scene
changes. They have turned their backs upon Jerusalem
and the Temple. Behind are also all popular prejudices,
narrow nationalism, and limitations. They no longer
breathe the stifled air, thick with the perfume of incense.
They have taken their flight into God’s wide world. There
they stand on the top of some very high mduntain. Before
Him from out the cloud-land at the edge of the horizon
the world, in all its glory, beauty, strength, majesty, lies
unveiled. Its work, its might, its greatness, its art, its
thought, emerge into clear view. It is a world quite other
than that which the retiring Son of the retired Nazareth-
home had ever seen, that opens its enlarging wonders.
But passingly sublime as it must have appeared to the
Perfect Man, the God-Man—and to Him far more than te
us from His infinitely deeper appreciation of, and wider
sympathy with the good, the true, and the beautiful —He
had already overcome. It was, indeed, not ¢ worship,” but
homage which the Evil One claimed from Jesus, and that
on the apparently rational ground that, in its present state,
all this world ¢ was delivered’ unto him, and he exercised
the power of giving it to whom he would. But in this
very fact lay the answer to the suggestion. High above
this moving scene of glory and beauty arched the decp
blue of God’s heaven, and brighter than the sun, which
poured its light over the sheen and dazzle beneath, stood
out the fact: ‘I must be about My Father’s business;’
above the din of far-off sonnds rose the voice : ¢ Thy King-
dom come !’ Was not all this the Devil’s to have and to
give, because it was not the Father’s Kingdom, to which
Jesus had consecrated Himself? To destroy all this: to
destroy the works of the Devil, to abolish his kingdom, to
set man free from his dominion, was the very object of
Christ’s Mission. On the ruins of the past shall the new
arige. It is to become the Kingdom of God; and Christ’s
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consecration to it is to be the corner-stone of its new
Temple. Those scenes are to be transformed into one of
higher worship ; those sounds to merge into a melody of
praise. An endless train, unnumbered multitudes from
afar, are to bring their gifts, to pour their wealth, to con-
secrate their wisdom, to dedicate their beauty—to lay it all
in lowly worship as humble offering at His feet. And so
Satan’s greatest becomes to Christ his coarsest temptation,
which He casts from Him; and the words: ‘ Thon shalt
worship the Lord thy God, and Him only shalt thou serve,’
which now receive their highest fultilment, mark not only
Satan’s defcat and Christ’s triumph, but the principle of
His Kingdom—of all victory and all triumph.

Foiled, defeated, the Enemy has spread his dark pinions
towards that far-off world of his, and covered it with their
shadow. The sun no longer glows with melting heat ; the
mists have gathered on the edge of the hLorizon, and en-
weapped the scene which has faded from view. And in
the cool and shade that followed have the Angels come and
ministered to His wants, both bodily and mental. He
would not yield to Jewish dream ; He did not pass from
despair to presumption ; and lo, after the contest, with no
reward as its object, all is His. He would not have Satan’s
vassals as His legions, and all Heaven’s hosts are at His
command.

They had been overcome, these three temptations
against submission to the Will of God, present, personal,
and specifically Messianic. Yet all His life long there
were echoes of them : of the first, in the suggestion of His
+st.Jobn  brethren to show Himself?; of the second, in the
vii. 3-5 popular attempt to make Him a king, and per-
haps also in what constituted the final idea of Judas
Iscariot ; of the third, as being most plainly Satanic, in
the question of Pilate: ¢ Art Thou then a king ?’
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CHAPTER XL

THE DEPUTATION FROM JERUSALEM—THE THREE SECTS OF
THE PHARISEES, SADDUCEES, AND ESSENES.

(St. John i. 19-24.)

APART from the carnal form which it had taken, there
is something sublime in the continuance and intensity
of the Jewish expectation of the Messiah. It outlived
not only the delay of long centuries, but the persecutions
and scattering of the people ; it continued under the
disappointment of the Maccabees, the rule of a Herod,
the administration of a corrupt and contemptible Priest-
hood, and, finally, the government of Rome as represented
by a Pilate ; nay, it grew in intensity almost in pro-
portion as it seemed unlikely of realisation. These are
facts which show that the doctrine of the Kingdom, as the
sum and substance of Old Testament teaching, was the
very heart of Jewish religious life; while, at the same
time, they evidence a moral elevation which placed abstract
religious conviction far beyond the reach of passing events,
and clung to it with a tenacity which nothing could
loosen.

Tidings of what these many months had occurred by
the banks of the Jordan must have early reached Jeru-
salem, and ultimately stirred to the depths its religious
society, whatever its preoccupation with ritual questions
or political matters. For it was not an ordinary move-
ment, nor in connection with any of the existing parties,
religious or political. An extraordinary preacher, of
extraordinary appearance and habits, not aiming, like
others, after renewed zeal in legal observances, or increased
Levitical purity, but preaching repentance and moral
renovation in preparation for the coming Kingdom, and
sealing this novel doctrine with an equally novel rite, had
drawn from town and country multitudes of all classes—
inquirers, penitents, and novices. The great and burning
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question seemed, what the real character and meaning of
it was ? or rather, whence did it issue, and whither did it
tend? The religious leaders of the people proposed to
answer this by instituting an inquiry through a trust-
worthy deputation.

That the interview referred to occurred after the Bap-
tism of Jesus, appears from the whole context. Similarly,
the statement that the deputation which came to John was
‘sent from Jerusalem ’ by ¢ the Jews’ implies that it pro-
ceeded from authority, even if it did not bear more than a
semi-official character. For, althongh the expression ¢ Jews’
in the fourth Gospel generally conveys the idea of con-
trast to the disciples of Christ (e.g. St. John vii. 15),
yet it refers to the people in their corporate capacity, that
1s, as represented by their constituted religious authori-
«comp.st. 11€8* On the other hand, it seems a legitimate
Jon v.15,  inference that, considering their own tendencies,
22; xviii.12, and the political dangers connected with such a
! step, the Sanhedrin of Jerusalem would not have
come to the formal resolution of sending a regular deputa-
tion on such an inquiry. Moreover, a measure like this
would have been entirely outside their recognised mode of
procedure. It is quite true that judgment upon false
prophets and religious seducers lay with it ; but the Bap-
tist had not as yet said or done anything to lay him open
to such an accusation. If, nevertheless, it seems most
probable that ¢the Priests and Levites’ came from the
Sanhedrin, we are led to the conclusion that theirs was an
informal mission, rather privately arranged than publicly
determined upon.

And with this the character of the deputies agrees.
‘ Priests and Levites '—the colleagues of John the Priest
—would be selected for such an errand, rather than leading
Rabbinic authorities. The presence of the latter would,
indeed, have given to the movement an importance, if not
a sanction, which the Sanhedrin could not have wished.
I'inally, it seems quite natural that such an informal in-
(uiry, set on foot most probably by the Sanhedrists, should
have been entrusted exclusively to the Pharisaic party.
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It would in no way have interested the Sadducees; and
«se . What members of that party had seen of John?
.7, & must have convinced them that his views and
aims lay entirely beyond their horizon. )

The two great parties of Pharisees and Sadducees !
mark, not sects, but mental directions, such as in their
principles are natural and universal, and, indeed, appear
in connection with all metaphysical questions. The latter
originally represented a reaction from the Pharisees—the
moderate men, who sympathised with the later tendencies
of the Maccabees.

Without entering on the principles and supposed prac-
tices of ‘the fraternity’ or °association’ of Pharisees,
which was comparatively small, numbering only about
6,000 members, the following particulars may be of in-
terest. The object of the association was twofold: to
observe in the strictest manner, and according to tradi-
tional law, all the ordinances concerning Levitical purity,
and to be extremely punctilious in all connected with
religious dues (tithes and all other dues). A person might
undertake only the second, without the first of these obli-
gations. But he could not undertake the vow of Levitical
purity without also taking the obligation of all religious
dues. If he undertook both vows he was a Chubher, or
As ociate. Here there were four degrees, marking an
ascending scale of Levitical purity, or separation from all
that was profane. In opposition to these was the Am ha-
arets, or ¢ country people ’ (the people which knew not, or
cared not for the law, and were regarded as ‘ cursed ’).

The two great obligations of the ¢oflicial * Pharisee, or
bsiLae | Associate’—that in regard to tithing ® and that

o e . oy . .
xi.42; xviii. 10 regard to Levitical purity—are pointedly re-
1is 0t forred to by Christ.® In both cases they are associ-
sisoar;  ated with a want of corresponding inward reality,
staut o and with hypocrisy.  But the sayings of some

"™ of the Rabbis in regard to Pharisaism and the

U For further particulars as to the origin and peculiar views and
practices of these parties see * Life and Times of Jesus the Messiah,’
Book i. ch. viii,, aud Book iii. ch. ii.



PtARISEES, SADDUCEES, AND ESSENES 57

professional Pharisee are more withering than any in the
New Testament. Such an expression as ¢the plague of
Pharisaism’ is not uncommon ; and a silly pietist, a clever
sinner, and a female Pharisee, are ranked among °the
troubles of life.” The Sadducees had, indeed, some reason
for the taunt, that ¢ the Pharisees would by-and-by subject
the globe of the sun itself to their purifications,” the more
s0 that their assertions of purity were sometimes conjoined
with Epicurean maxims, betokening a very different state
of mind, such as, ¢ Make haste to eat and drink, for the
world which we quit resembles a wedding feast.’

But it would be unjust to identify Pharisaism, as a
religious direction, with such embodiments of it, or even
with the official ¢ fraternity.” While it may be granted
that the tendency and logical sequence of their views and
practices were such, their system, as opposed to Saddu-
ceeism, had very serious bearings: dogmatic, ritual, and
legal.

Jhe fundamental dogmatic differences between the
Pharisees and Sadducees concerned : the rule of faith and
practice ; the ‘after death ;’ the existence of angels and
gpirits ; and free will and predestination. In regard to
the first of these points, the- Sadducees did not lay down
the principle of absolute rejection of all traditions as such,
but they were opposed to traditionalism as represented
and carried out by the Pharisces. When put down by
sheer weight of authority, they would probably carry the
controversy further, and retort on their opponents by an
appeal to Scripture as against their traditions, perhaps
ultimately even by an attack on traditionalism ; but always
as represented by the Pharisees. A careful examination
of the statements of Josephus on this subject will show
that they convey no more than this. That there was
sufficient ground for Sadducean opposition to Plarisaic
traditionalism, alike in principle and in practice, will
appear from the following quotation, to which we add,
by way of explanation, that the wearing of phylacteries
was decemed by that party of Scriptural obligation, and
that the phylactery for the head was to consist (according



58 JESUS THE MESSiaa

to tredition) of four compartments. ¢ Against the words
of the Scribes is more punishable than against the words
of Scripture. He who says, No phylacteries, so as to
transgress the words of Scripture, is not guilty (free) ; [he
who says] five compartments—to add to the words of
the Scribes—he is guilty.’

The second doctrinal difference between Pharisees and
Sadducees concerned the ‘after death.,’ According to the

New Testament,® the Sadducees denied the re-
* St, Matt, . - .
xxii. 23, and surrection of the dead, while Josephus, going
pualel Py further, imputes to them denial of reward or
L35  punishment after death, and even the doctrine
that the soul perishes with the body. The latter

statement may be dismissed as among those inferences
which theological controversialists are too fond of im-
puting to their opponents. But it is otherwise in regard
to their denial of the resurrection of the dead. Not only
Josephus, but the New Testament and Rabbinic writings,
attest this. The Mishnah expressly states that the
formula ¢ from age to age,’ or rather ¢ from world to world,’
had been introduced as a protest against the opposite
theory; while the Talmud, which records disputations
between Gamaliel and the Sadducees on the subject of
the resurrection, expressly imputes the denial of this
doctrine to the ¢Scribes of the Sadducees.’ In fairness
it is perhaps only right to add that in the discussion
the Sadducees seem only to have actually denied that
there was proof for this doctrine in the Pentateuch, and
that they ultimately professed themselves convinced by
the reasoning of Rabbi Gamaliel. 'Whether or not their
opposition to the doctrine of the resurrection in the first
instance was prompted by rationalistic views, which they
endeavoured to support by an appeal to the letter of
the Pentateuch, as the source of traditionalism, it deserves
notice that in His controversy with the Sadducees Christ
appealed to the Pentateuch in proof of His teaching

Connected with this was the equally rationalistic
opposition to belief in Angels and Spirits.®

" Actsxxiil. 8 . 0
o Remembering what the Jewish Angelology was,
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one can scarcely wonder that in controversy the Sadducecs
should have been led to the opposite extreme.

The last dogmatic difference between the two ‘sects’
concerned the problem of man’s free will and God’s pre-
ordination, or rather their compatibility. The difference
seems to have been this: that the Pharisees accentuated
God’s pre-ordination, the Sadducees man’s free will; and
that, while the Pharisees admitted only a partial influence
of the human element on what happened, or the co-opera-
tion of the human with the Divine, the Sadducees denied
all absolute pre-ordination, and made man’s choice of evil
or good, with its consequences of misery or happiness, to
depend entirely on the exercise of free will and self-
determination.

The other differences between the Pharisees and
Sadducees can be easily and briefly summed up. They
concern cerewmonial, ritnal, and juridical questions. In
regard to the first, the opposition of the Sadducees to the
excessive scruples of the Pharisees on the subject of
Levitical defilements led to frequent controversy.

Even greater importance attached to differences on
ritual questions, although the controversy here was purely
theoretical.  For the Sadducees, when in office, always
conformed to the prevailing Pharisaic practices. But
the Sadducean objection to pouring the water of libation
upon the altar on the Feast of Tabernacles, led to riot
and bloody reprisals on the only occasion on which it
scems to have been carried into practice.! There were
also many other minor differences which need not here be
discussed.

Among the divergences on juridical questions it may
be mentioned that the Sadducees only allowed marriage
with the ¢ betrothed,” and not with the actually espoused
widow of a deceased childless brother.2 Josephus, indeed,

! For details about the observances on this festival, I must refer to
¢ The Temple, its Ministry and Services.’

2 The Sadducees in the Gospel argue on the Pharisaic theory,
apparently for the twofold object of casting ridicule on the doctrine of

the resurrection, and on the Pharisaic practice of marriage with the
aspoused wife of a deccased brother.
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charges the Sadducees with extreme severity in criminal
matters ; but this must refer to the fact that the ingenuity
or punctiliousness of the Pharisees would afford to most
offenders a loophole of escape. On the other hand, such of
the diverging juridical principles of the Sadducees as are
attested on trustworthy authority, seem more in accord-
ance with justice than those of the Pharisees.

With the exception of dogmatic differences, the con-
troversy between the two parties turned on questions of
¢ canon-law.” Josephus tells us that the Pharisees com-
manded the masses, and especially the female world, while
the Sadducees attached to their ranks only a minority, and
that belonging to the highest class. The leading priests
in Jerusalem formed, of course, part of that highest class
of society; and from the New Testament and Josephus
we learn that the High-Priestly families belonged to the
Sadducean party> But not a few of the
Pharisaic leaders were actnally priests, while
the Pharisaic ordinances make more than ample recog-
nition of the privileges and rights of the Priesthood. Even
as regards the deputation to the Baptist of ¢ Priests and
bst.Johni. lievites’ from Jerusalem, we are expressly told
H that they ¢ were of the Pharisees.’®

The name Pharisees, ¢ Perushim,” ¢ separated ones,” was
not taken by the party itself, but given to it by their
opponents. Irom 1 Mace. ii. 42 ; vii. 13 ; 2 Mace. xiv. 6
it appears that originally they had taken the sacred
eps xer, 4, Dame of Chasidim, or ‘the pious’¢ This, no
xaxi.23; ~ doubt, on the ground that they were truly
D% those who, according to the directions of Ezra,d
WxUs had separated themselves ¢from the filthiness of

the heathen’ (all heathen defilement) by carry-
ing out the traditional ordinances.! The derivation of the
name ‘Sadducee’ has always been in dispute. But the
inference is at hand, that, while the ¢Pharisees’ would
arrogate to themselves the Scriptural name of Chasidim,
or ‘the pious,” their opponents would retort that they
were satisfied to be Tsaddigim, or ‘righteous’ Thus the

1 Comp. generally, ‘ Sketches of Jewish Social Life,’ pp. 230, 231.

*Actsv. 17
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name of Tsaddiqim would become that of the party
opposing the Pharisees, that is, of the Sudducees.

There remains yet another party, mention of which
could not be omitted in any description of those times.
But while the Pharisees and Sadducees were parties within
the Synagogue, the Essenes! were, although strict Jews,
yet separatists, and, alike in doctrine, worship, and prac~
tice, outside the Jewish body ecclesiastic. Their numbers
amounted to only about 4,000. They are not mentioned
in the New Testament, and only very indirectly referred
to in Rabbinic writings. Their entire separation from all
who did not belong to their sect, the terrible oaths by
which they bound themselves to secrecy about their
doctrines, and which would prevent any free religious dis-
cussion, as well as the character of what is known of their
views, would account for the scanty notices about them.

On one point, at least, our brief inquiry can leave no
doubt. The Essenes could never have been drawn either
to the person or the preaching of John the Buptist.
Similarly, the Sadducecs would, after they knew its real
character and goal, turn contemptuously from a movement
which would awaken no sympathy in them, and could only
become of interest when it threatened to endanger their
class by awakening popular enthusiasm, and so rousing
the suspicions of the Romans. To the Pharisees there
were questions of dogmatic, ritual, and even national im-
portance involved, which made the barest possibility of
what John announced a question of moment. And,
although we judge that the report which the earliest
« st.vatt,  Dharisaic hearers of John® brought to Jerusalem
.7 —no doubt, detailed and accurate—and which
led to the despatch of the deputation, would entirely pre-
dispose them against the Baptist, yet it behoved them, as
leaders of public opinion, to take such cognisance of it, as
would not only finally determine their own relation to the
movement, but enable them effectually to direct that of
otliers also,

! For a fuller account of the Essenes see *Life and Times, vol. i.
pp- 324-334.
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CHAPTER XIIL

THE TWOFOLD TFSTIMONY OF JOINN—THE FIRST SABBATH
OF JESUS’ MINISTRY—THE FIRST SUNDAY—THE FIRST

DISCIPLES.
(Sg. John i. 16-61.)

TaE forty days, which had passed since Jesus had come to
him, must have been to the Baptist a time of unfolding
understanding, and of ripened decision. On first meeting
Jesus by the banks of Jordan, he had felt the seeming
incongruity of baptizing One of Whom he had rather
need to be baptized. Yet what he needed was not to be
baptized, but to learn that it became the Christ to fulfil
all righteousness. This was the first lesson. The next
and completing one came when after the Baptism the
heavens opened, the Spirit descended, and the Divine
Voice of Testimony pointed to, and explained the promised
« st Jobni, Sign.* 1t told him that the work which he had

begun in the obedience of faith had reached
fulfilment.

He had entered upon it not only without illusions, but
with such entire self-forgetfulness as only deepest con-
viction of the reality of what he announced could have
wrought. As we gather the elements of that conviction,
we find them chiefly in the Book of Isaiah. His speech
and its imagery, and especially the burden of his message,
were taken from those prophecies.

In his announcement of the.Kingdom, in his call to
inward repentance, even in his symbolic Baptism, one
Great Personality always stood out before the mind of
John. All else was absorbed in that great fact: he was
only the voice of one that cried, ¢ Prepare ye the way!’

And now, on the last of those forty days, simultaneously,
as it would seem, with the final great Temptation of Jesus,
which must have summed up all that had preceded it in
the previous days, came the hour of John’s temptation by
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the deputation from Jernsalem. Very gently it came to
him, not like the storm-blast which swept over the Master.
Yet a very real temptation it was, this provoking to the
assumption of successively lower grades of seclf-assertion,
where only entire self-abnegation was the rightful feeling.
And greatest temptation it was when, after the first victory,
came the not unnatural challenge of his authority for what
he said and did. This was the question which must at
all times, from the beginning of his work to the hour of
his death, have pressed most closely upon him, since it
touched not only his conscience, but the very ground of
his mission, nay, of his life. For what was the meaning
of that question which the disciples of John brought to
Jesus: ¢ Art Thou He that should come, or do we look
for another ?’ other than doubt of his own warrant and
authority for what he had said and done? But in that
first time of his trial at Bethabara he overcame—the first
temptation by the humility of his intense sincerity, the
second by the simplicity of his own experimental con-
viction; the first by what he had seen, the second by
what he had heard concerning the Christ at the banks of
Jordan.

Yet, as we view it, the questions of the Pharisaic
deputation seem but natural. After his previous emphatic
disclaimer at the beginning of his preaching (St. Luke iii.
15), of which they in Jerusalem could scarcely have been
ignorant, the suggestion of his Messiahship—not indecd
expressly made, but sufficiently implied to elicit what the
language of the fourth Gospel shows to have been the most
energetic denial-—could scarcely have been more than
tentative. It was otherwise with their question whether he
were ‘ Elijah.”  Yet, bearing in mind what we know of the
Jewish expectations of Elijah, this also could scarcely have
been meant in its full literality—but rather as ground for
the further question after the goal and warrant of his
mission. Hence also John’s disavowing of such claims is
not satisfactorily accounted for by the common explana-
tion, that he denied being Elijah in the sense of not being
what the Jews expected of the Forerunner of the Messiah :
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the real, identical Elijah of the days of Ahab; or else,
that he denied being such in the sense of the peculiar
Jewish hopes attaching to his reappearance in ¢the last
days.” 'There is much deeper truth in the disclaimer of
the Baptist. It was, indeed, true that, as foretold in the
o &t Lukes, Angelic announcement,® he was sent ‘in the
17 spirit and power of Elias,’ that is, with the same
object and the same qualifications. Similarly, it is true
what, in His mournful retrospect of the result of John’s
mission, and in the prospect of His own end, the Saviour
said of him: ¢Elias is indeed come.” But ¢the spirit and
power’ of the Elijah of the New Testament, which was to
accomplish the inward restoration through penitent recep-
tion of the Kingdom of God in its reality, could only ac-
complish that object if they received it '—if ‘they knew
him.” And as in his own view, so also in very fact the
Baptist, though Divinely such, was not really Elijah fo
Israel. 'This is the meaning of the words of Jesus: ¢ And
b st aae. 1f ye will receive it, this is Elias, which was for
xi. 14 to come.’®

More natural still seems the third question of the
Pharisees, whether the Baptist were ¢ that prophet.” The
reference here is undoubtedly to Deut. xviii. 15, 18, Not
that the reappearance of Moses as lawgiver was expected.
But the prediction taken in connection with the pro-
o Jer.xxxi, ise € of a ‘new covenant’ with a ‘new law’
31 &e. written in the hearts of the people was expected
to take place in Messianic days, and by the instrumentality
of ¢ that prophet.’

‘Whatever views the Jewish embassy might have enter-
tained concerning the abrogation, renewal, or renovation
of the Law in Messianic times, the Baptist repelled the
suggestion of his being ‘that prophet’ with the same
energy as those of his being either the Christ or Elijah.
We mark increased intensity and directness in the testi-
a st Johni. Mony which he now bears to the Christ before the
22-28 Jerusalem deputies.?

And the reward of his overcoming temptation was at
hand. On the very day of the Baptist’s temptation Jesus
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had left the wilderness. On the morrow after it, ¢John
seeth Jesus coming unto him, and saith, Behold, the Lamb
of God, Which taketh away the sin of the world!” We
cannot. doubt, that the thought here present to the mind
of John was the description of ¢ The Servant of
Jehovah,’ as set forth in Is. liii. It must always
b Comp. 5t Dave been Messianically understood ; ® it formed
}gﬂttst'}:'uke the groundwork of Messianic thoughtbo the New
xxii- 37, Testament writers >—nor did the Synagogue read
32; 1 Pet.it. it otherwise, till the necessities of controversy
2 diverted its application, not indeed from the
times, but from the Person of the Messiah. But we can
understand how, during those forty days, this greatest
height of Isaiah’s conception of the Messiah was the one
outstanding fact before his view. And what he believed,
that he spake, when again, and unexpectedly, he saw
Jesus.

Yet, while regarding his words as an appeal to the
prophecy of Isaiah, two other references must not be ex-
cluded from them: those to the Paschal Lamb, and to the
Daily Sacrifice. These are, if not directly pointed to, yet
implied. For the Paschal Lamb was, in a sense, the basis
of all the sacrifices of the Old Testament, not only from its
saving import to Israel, but as that which really made
them ¢ the Church,” and peopleof God. Hence the institu-
tion of the Paschal Lamb was, so to speak, only enlarged
and applied in the daily sacrifice of a Lamb, m which
this twofold idea of redemption and fellowship was ex-
hibited. Lastly, the prophecy of Isaiah liii. was but the
complete realisation of these two ideas in the Messiah.
Neither could the Paschal Lamb with its completion in
the Daily Sacrifice be properly viewed without this pro-
phecy of Isaiah, nor yet that prophecy properly understood
without its reference to its two great types. Jewish com-
ment explains how the morning and evening sacrifices were
intended to atone, the one for the sins of the night, the
other for those of the day, so as ever to leave Israel guilt-
less before God; and it expressly ascribes to them the
efticacy of a Il'uruclete—that being the word used. And

l.‘

* Is. lil. 13-
liii.
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both the school of Shammai and that of Hillel insisted on
the symbolic import of the Lamb of the Daily Sacrifice in
regard to the forgiveness of sin. In view of such clear
testimony from the time of Christ, less positiveness of
assertion might, not unreasonably, be expected from those
who declare that the sacrifices bore no reference to the
forgiveness of sins, just as, in the face of the application
made by the Baptist and other New Testament writers,
more exegetical modesty seems called for on the part of
those who deny the Messianic references in Isaiah.

It was, as we have reason to believe, the early morning
of a Sabbath. John stood, with the two of his disciples
who most shared his thoughts and feelings. One of them
we know to have been Andrew (v. 40); the other, un-
named one, could have been no other than John himself,
the beloved disciple. They had heard what their teacher
had on the previous day said of Jesus. And now that
Figure once more appeared in view. The Baptist is not
teaching now, but learning, as the intensity and penetra-
tion of his gaze calls from him the now worshipful repeti-
tion of what, on the previous day, he had explained and
enforced. There was no leave-taking on the part of these
two—perhaps they meant not to leave John. It needed
no direction of John, no call from Jesus. But as they
went, in the dawn of their rising faith, He turned Him. 1t
was not because He discerned it not that He put to them
the question, ¢ What seek ye ?” which elicited a reply so
simple, so real, as to carry its own evidence. He is still
to them the Rabbi—the most honoured title they can find
—yet marking still the strictly Jewish view, as well as
their own standpoint of ¢ What seek ye?’ There is strict
correspondence to their view in the words of Jesus. Their
very Hebraism of  Rabbi’ is met by the equally Hebraic
‘Come and see;’! their unspoken, but half-conscious
longing by what the invitation implied.

! The precise date of the origin of this designation is not quite clear.
When Jesus is so addressed it is in the sense of ‘my Teacher’ Nor
can there be any reasonable doubt that thus it was generally current
in and before the time noted in the Gospels. The expression ¢ Come
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It was but early morning—ten o’clock.! The form of
the narrative and its very words convey, that the two, not
learners now but teachers, had gone, each to search for his
brother—Andrew for Simon Peter, and John for James.
Here already, at the outset of this history, the haste of
energy characteristic of the sons of Jona? outdistanced the

St.Johni, MOT® quiet intenseness of John :* ¢ He (Andrew)
4 first findeth his own brother.” But Andrew and
John equally brought the same announcement, still
markedly Hebraic in its form: ¢We have found the
Messias.” This, then, was the outcome to them of that
duy—He was the Messiah; and this the goal which their
longing had reached, ¢ We have found Him.’

And still this day of first marvellous discovery had not
closed. It could scarcely have been but that Andrew had
told Jesus of his brother, and even asked leave to bring
him. The searching glance of the Saviour now read in
Peter’s inmost character his future call and work: ¢ Thou
art Simon, the son of John—thou shalt be called Ceplas,
which is interpreted (Grecianised) Peter.’

It was Sunday morning, the first of Christ’s Mission-
work, the first of His Preaching. He was purposing to re-
turn to Galilee. The first Jerusalem-visit must be prepared
for by them all ; and he would not go there till the right
time—for the Paschal Feast. It was probably a distance of
about twenty miles from Bethany (Bethabara) to Cana. By
the way, two other disciples were to be gained—this time
not brought but called, where and in what precise circum-
stances we know not. But the notice that Philip was a

and see’ is among the most common Rabbinic formulas, although
generally connected with the acquisition of special and important in-
formation.

! The common supposition is, that the time must be computed
according to the Jewish method, in which case the tenth hour would
represent 4 P.M. But remembering that the Jewish day ended with
sunset, it could, in that case, have been scarcely marked that ¢they
abode with Him that day.’ The correct interpretation would therefore
point in this, as in other passages of St. John, to the Asiatic numeration
of hours, corresponding to our own. Comp. J. B. MecLellan’s New
Testament, pp. 740-742.

? Note : According Lo the best text, John, and not Jora, as below.

F2
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fellow-townsman of Andrew and Peter secems to imply
some instrumentality on their part. Similarly we gather
that afterwards Philip was somewhat in advance of the
rest, when he found his acquaintance Nathanael, and en-
gaged in conversation with him just as Jesus and the
others came up. But here also we mark, as another
characteristic trait of John, that he, and his brother with
him, seem to have clung close to the Person of Christ, just
as did Mary afterwards in the house of her brother. It
was this intense exclusiveness of fellowship with Jesus
which traced on his mind that fullest picture of the God-
Man, which his narrative reflects.

The call to Philip from the lips of the Saviour met
with immediate responsive obedience. Yet though no
special obstacles had to be overcome and hence no special
narrative was called for, it must have implied much of
learning, to judge from what he did and from what he
said to Nathanael. In Nathanael’s conquest by Christ
there is something special implied, of which the Lord’s
words give significant hints. Nathunael (Theodore, ¢the
gift of God’) had, as we often read of Rabbis, rested for
prayer, meditation, or study, in the shadow of that wide-
spreading tree so common in Palestine, the fig-trce. The
approaching Passover-season, perhaps mingling with
thoughts of John’s announcement by the banks of Jor-
dan, would naturally suggest the great deliverance of
Israel in the age tocome. Such a verse as that with which
the meditation for the New Moon of Nisan, the Passover-
month, closes—¢ Happy is he that hath the God of Jacob
for his help ’ #—would recur, and so lead back the
mind to the suggestive symbol of Jacob’s vision,
and its realisation in ‘the age to come.’

These are, of course, only suppositions; but it might
well be that Philip had found him while still busy with
such thoughts. 1t must have seemed a startling answer
to his thoughts, this announcement, made with the fresh-
ness of new conviction: ¢ We have found Him of Whom
Moses in the Law, and the Prophets, did write.” But
this addition about: the Man of Nazareth, the son of

Ps. cxlvi. §
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Joseph, wonld appear a terrible anti-climax. It was so
difterent from anything that he had associated either with
the great hope of Israel, or with the Nazareth of his own
neighbourhood, that his exclamation, without implying
any special imputation on the little town, scems only
natural. There was but one answer to this—that which
Philip made, which Jesus had made to Andrew and John
‘Come and see.” And as he went with him evidences irre-
fragnble multiplied at every step. As he neared Jesus,
he heard Him speak to the disciples words concerning him,
which recalled, truly and actually, what had passed in his
soul. And to his astonished question came such answer
that he could not but burst into immediate and full acknow-
ledgment : ¢ Thou art the Son of God,” Who hast read my
inmost being ; ‘Thou art the King of Israel,” Who dost
meet its longing and hope.

Thus Nathanael, ¢ the God-given ’—or, as we know him
in after-history, Bartholomew, ‘the son of Telamyon '—
was on that first Sunday added to the disciples.

CHAPTER XIII.

THE MARRIAGE-FEAST IN CANA OF GALILEE.
(St. John ii 1-12.)

\WE are now to enter on the Ministry of ‘The Son of
Man,’ first and chiefly in its contrast to the preparatory
call of the Baptist, with the asceticism symbolic of it.
We behold Him now as freely mingling with hinmanity,
entering into its family life, sanctioning and hallowing all
by His Presence and blessing ; then as transforming the
¢water of legal purification’ into the wine of the new dis-
pensation; and, lastly, as having absolute power as the
“Son of Man,’ being also ¢the Son of God’ and ¢the King
of Israel.’

1t must be borne in mind that marriage conveyed to
the Jews much higher thoughts than merely those of festivity
and merriment.  The pious fasted before it, confessing their
sing. It was regarded almost as & Sacrament, Entrance
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into the married state was thought to carry the forgiveness of
sins. It almost seems as if the relationship of Husband
and Bride between Jehovah and His people, so frequently
insisted upon, not only in the Bible, but in Rabbinic
writings, had always been standing out in the back-
ground.

A special formality, that of ¢betrothal; preceded the
actual marriage by a period varying in length, but not ex-
ceeding a twelvemonth in the case of a maiden. At the
betrothal, the bridegroom, personally or by deputy, handed
to the bride a piece of money or a letter, it being expressly
stated in each case that the man thereby espoused the
woman. A legal document fixed the dowry which each
brought, the mutual obligations, and all other legal points.

On the evening of the actual marriage, the bride was
led from her paternal home to that of her husband. First
came the merry sounds of music; then they who dis-
tributed among the people wine and oil; and nuts among
the children; next the bride, covered with the bridal veil,
her long hair flowing, surrounded by her companions, and
led by ‘ the friends of the bridegroom,” and *the children
of the bride-chamber.” All around were in festive array ;
gome carried torches, or lamps on poles ; those nearest had
myrtle-branches and chaplets of flowers. Every one rose
to salute the procession, or join it; and it was deemed
almost a religious duty to break into praise of the beauty,
the modesty, or the virtues of the bride. Arrived at her
new home, she was led to her husband. Some such for-
mula as: ‘Take her according to the Law of Moses and
of Israel,” would be spoken, and bride and bridegroom
crowned with garlands. Then a formal legal instrument
was signed, which set forth that the bridegroom undertook
to work for her, to honour, keep, and care for her, as is
the manner of the men of Israel ; that he promised to give
his maiden-wife at least two hundred Zuz! (or more as
might be),? and toincrease her own dowry (which, in the

If the Zuz be reckoned at 7d., about 5Z. 16s 8.
2 This, of course, represents only the minimum. In the case of a
Priest’s danghter the ordinary legal minimum was doubled
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case of a poor orphan, the authorities supplied) by at least
one-half, and that he also undertook to lay it out for her to
the best advantage, all his ewn possessions being gnarantee
for it. Then, after the prescribed washing of hands and
benediction, the marriage-supper began—the cup being
filled, and the solemn prayer of bridal benediction spoken
overit. And so the feast lasted—it might be more than
one day, till at Jast ¢ the friends of the bridegroom ’ led the
bridal pair to the bridal-chamber and bed. Here it ought
to be specially noticed, as a striking evidence that the
writer of the fourth Gospel was not only a Hebrew, but
intimately acquainted with the varying customs prevailing
in Galilee and in Judwa, that at the marriage of Cana no
¢ friend of the bridegroom ’ or ¢ groomsman’ is mentioned,
while he s referred to in St. John iii. 29, where the
words are spoken outside the boundaries of Galilee. For
among the simpler Galileans the practice of having ¢ friends
of the bridegroom ’ did not obtain, though all the invited
scomp.st. guests bore the general name of ¢ children of the
Matt-ix.15 hride-chamber.’®

It was the marriage in Cana of Galilee. All connected
with the account of 1t is strictly Jewish—the feast, the
guests, the invitation of the stranger Rabbi, and its accept-
ance by Jesus. We are not able to fix with certainty the
site of the little town of Cana. But if we adopt the most
probable identification of it with the modern pleasant village
of Kefr Kenna, a few miles north-east of Nazareth, on the
rcad to the Lake of Galilee, we picture it to ourselves as
on the slope of a hill, its houses rising terrace upon terrace.
As we approach the little town we come upon a fountain
of excellent water, around which clustered the village gar-
dens and orchards that produced in great abundance the
best pomegranates in Palestine. Here was the home of
Nathauael-Bartholomew, and it seems not unlikely, that
with him Jesus had passed the time intervening between
His arrival and ¢ the marriage,’ to which His Mother had
come—the omission of all mention of Joseph leading to the
supposition, that he had died before that time. "There is
oot any difficulty in understanding that on His arrival
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Jesus would hear of this ¢ marriage,” of the presence of His
Mother in what seems to have been the house of a friend,
if not a relative ; that He and His disciples would be bidden
to the feast; and that He resolved not only to comply with
the request, but to use it as a leave-taking from home and
friends—similar, though also far other, than that of Elisha,
when he entered on his mission.

As we pass through the court of that house in Cana,
and reach the covered gallery which opens on the various
rooms—in this instance, particularly, on the great reception
room—all is festively adorned. Inthe gallery the servants
move about, and there the ¢ water-pots’ are ranged, ¢ after
the manner of the Jews, for purification—for the washing
not only of hands before and after eating, but also of the
wComo. . VESsels used.® ¢ Purification’ was one of the

p. St. . . . . . .

Mark i main points in Rabbinic sanctity, and the mass

of the people would have regarded neglect of the
ordinances of purification as betokening either gross igno-
rance or daring impiety.

At any rate, such would not be exhibited on'an occasion
like the present; and outside the reception-room, as St.
John relates, six of those stone pots, of which we know from
Rabbinic writings, were ranged. It seems likely thateach
of these pots might have held from 17 to 25} gallons. For
such an occasion the family would produce or borrow the
largest and handsomest stone-vessels that conld be procured,
and it seems to have been the practice to set apart some of
these vessels exclusively for the use of the bride and of the
more distinguished guests, while the rest were used by the
general company.

Entering the spacious, lofty dining-room, which would
be brilliantly lighted with lamps and candlesticks, the
guests are disposed round tables on coucles, soft with
cushions or covered with tapestry, or seated on chairs. The
bridal blessing has been spoken, and the bridal cup emptied. .
The feast is proceeding—not the common meal, which was
generally taken about even, according to the Rabbinic say-
ing, that he who postponed it beyond that hour was as if
he swallowed a stone—but a festive evening meal. And
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now there must have been a painful pause, or something
like it, when the mother of Jesus whispered to Him that
‘the wine failed.” There could, perhaps, be the less cause
for reticence on this point towards her Son, not merely
because this failure may have arisen from the accession of
guests in the persons of Jesus and Ilis disciples, for whom
no provision had been originally made, but because the gift
of wine or oil on such occasions was regarded as a meri-
torious work of charity.

But all this still leaves the main incidents in the narra-
tive untouched. How are we to understand the implied
request of the Mother of Jesus, how His reply, and what
was the meaning of the miracle? Although we have no
absolute certainty of it, we have the strongest internal
reasons for believing that Jesus had done no miracles these
thirty years in the home at Nazareth, but lived the life of
quiet subiission and obedient waiting. That was the then
part of His Work.

And so when Mary told Him of the want that had arisen,
it was simply in absolute confidence in her Son, probably
without any conscious expectancy of a miracle on s part.
Yet not without a touch of maternal self-consciousness,
almost pride, that He, Whom she could trust to do anything
that was needed, was her Son, Whom she could solicit 1n
the friendly family whose guests they were—and that what
He did would be done if not for her sake, yet at her request.
It was a true earth-view to take of their relationship: the
outcome of His misunderstood meekness. And therefore it
was that as on the first misunderstanding in the Temple,
Ile had said: ¢Wist ye not that I must be about My
Father’s business ?’ so now: ¢ Woman, what have I to do
with thee ?” With that ¢business’ earthly relationship,
however tender, had no connection.

And Mary did not, and yet she did, understand Him,
when she turned to the servauts with the direction, implicitly
to follow His behests. What happened is well known:
how, in the excess of their zeal, they filled the water-pots to
the brim—an accidental circumstance, yet useful, as show-
ing that there could be neither delusion nor collusion ; how,
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probably in the drawing of it, the water became best wine
—*“the conscious water saw 'its God, and Dblushed;’ then
the coarse proverbial joke of what was probably the master
of ceremonies and purveyor of the feast, intended, of course,
not literally to apply to the present company, and yet in its
accidentalness an evidence of the reality of the miracle.
After this the narrative abruptly closes with a retrospective
remark on the part of him whorelatesit: ¢ And His disciples
Lelieved on Him.’

CHAPTER XIV.

TIIE CLEANSING OF THE TEMPLE.
(St. Jobn ii. 13-23.)

IMMEDIATELY after the marriage of Cana, Mary and the
¢ brethren of Jesus’ went with Him, or followed Him, to
est, Matt, v, C2PErDUM, which henceforth became ¢ His own
iy city ’a during His stay by the Lake of Galilee.
R It seems most probable that the 7'ell Him of
modern exploration marks the site of the ancient Cujer-
nanm, Keplur Nachum, or Tunchumin, At the time it could
have been of only recent origin, since its Synagogue had but
lately been reared, through the friendly liberality of the
v st Mate, true and faithful Centurion.® But alrcady its
Vil 5, & jmportance was such, that it had become the
station of a garrison, and of one of the principal custom-
houses. Its soft sweet air, the fertility of the country—
notably of the plain of Gennesarct close by; and the
fertilising proximity of a spring which, from its teeming
with fish like that of the Nile, was popularly regarded as
springing from the river of Bgypt—this and more must
have made Capernaum one of the most delightful places in
these ¢ Gardens of Princes,” as the Rabbis interpreted the
word ¢ Gennesaret,’ by the ¢cither-shaped lake’ of thct
name. 'The town lay quite up on its north-western shore,
only two miles from where the Jordan falls into the lake,
Close by tlie shore stood the Synagogue, built of white
limestone on dark Lasalt foundation. ~ All the houses of the
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town are gone: the good Centurion’s house, that of Mat-
et yarky, thew the publican,® that of Simon Peter,’ the
15;comp.  temporary home which first sheltered the Master
iii. 20, 31 . .
ost.amte.  and Ilis loved ones. All are unrecognisable
viii. 14 —a confused mass of ruins—save only that
white Synagogue in which He taught. From its ruins
we can still mcasure its dimensions, and trace its fallen
pillars ; nay, we discover over the lintel of its entrance the
est. Jonn  device of a pot of.manna, which may have lent
vied9,89  jts form to His teaching there.c

And this, then, is Capernaum—the first and the chief
home of Jesus, when He had entered on His active work.
But, .on this occasion, He ¢ continued there not mauny days.’
Ior, already, ‘the Jews’ Passover was at hand,” and Ho
must needs keep that feast in Jerusalem. If our former
computations are right this Passover must have taken place
in the spring (about April) of the year 27 4.D. A month
before the feast bridges and roads were put in repair, and
sepulchres whitened, to prevent accidental pollution to the
pilgrims. Then, some would select this out of the three
great annual feasts for the tithing of their flocks and herds,
which, in such case, had to be done two weeks before the
Passover ; while others would fix on it as the tinie for going
a gt goun P to Jerusalemn before the feast ¢ to purify them-
xi. 5. selves’ 9—that is, to undergo the prescribed
purification in any casc of Levitical defilement. But what
must have appealed to every one in the land was the appear-
ance of the ‘ money-changers’ who opened their stalls in
every country-town on the 15th of Adar (just a month
Lefore the feast). They were, no doubt, regularly accre-
dited and duly authorised. Tor all Jews and proselytes
—women, slaves, and minors excepted—had to pay the
annual Temple-tribute of half a shekel, according to the
‘sacred ’ standard, equal to about ls. 2d. of our money.
TFrom this tax, many of the Priests—to the chagrin of the
Rabbis—claimed exemption. y

This Temple-tribute had to be paid in exact half-shekels
of the Sanctuary, or ordinary Galilean shekels. When it
is remembered that, besides strictly Palestinian silver and
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especially copper coin, Persian, Tyrian, Syrian, Egyptian,
Grecian, and Roman money circulated in the conntry, it will
be understood what work these ‘money-changers’ must
have had. From the 15th to the 25th Adar they had stalls
in every country-town. On the latter date, which must
therefore be considered as marking the first arrivals of
festive pilgrims in the city, the stalls in the country
were closed, and the money-changers henceforth sat within
the precincts of the Temple. All who refused to pay
the Temple-tribute, except Priests, were liable to dis-
traint of their goods. The money-changers made a
statutory fixed charge of from 1}d. to 2d. on every half-
shekel. In some cases, however, double this amount was
charged.

It is a reasonable inference that many of the foreign
Jews arriving in Jerusalem would take the opportunity of
changing at these tables their foreign money, and for this,
of course, fresh charges would be made. Ior there was a
great deal to be bought within the Temple-area, needful
tor the feast (in the way of sacrifices and their adjuncts),
or for purification. We can picture to ourselves the scene
around the table of an Kastern money-changer—the
weighing of the coins, deductions for loss of weight, arguing,
disputing, bargaining—and we can realise the terrible
truthfulness of our Lord’s charge that they had made the
Father’s House a mart and place of traflic. But even so
the business of the Temple money-changers would not be
exhausted. Through their hands would pass probably all
business matters connected with the Sanctuary. Some
idea of the vast accumulation of wealth in the Temple-
treasury may be formed from the circumstance that, despite
many previous spoliations, the value of the gold and silver
which Crassus * carried from the Temple-treasury
amounted to the enormous sum of about two and
a half millious sterling.

The noisy and incongruous business of an KEastern
money-lender was not the only one carried on within the
sacred Temple-enclosure. A person bringing a sacrifice
might not only learn, but actually obtain, in the Temple

* 51-53 B.C.
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from its officials what was required for the meat- and drink-
offering. The prices were fixed by tarift every month, and
on payment of the stated amount the offerer received one
of four counterfoils, which respectively indicated, and, on
handing it to the proper official, procured the prescribed
complement of his sacrifice.! The Priests and Levites in
charge of this made up their accounts every evening, and
these (thoughn-—ecessary) transactions must have left a
considerable margin of profit to the treasury. This would
soon lead to another line of traffic. * Offerers might, of
course, bring their sacrificial animals with them, and we
know that on the Mount of Olives there were four shops,
specially for the sale of pigeons and other things requisite for
sacrificial purposes. Butthen, when an animal was brought,
it had to be examined as to its Levitical fitness by persons
regularly qualified and appointed. Disputes might here
arise, due to the ignorance of the purchaser or the greed of
the examiner. But all trouble and difficulty would be avoided
by a regular market within the Temple-enclosure, where
sacrificial animals conld be purchased, having presumably
been duly inspected, and all fees paid before being offered
for sale. It needs no comment to show how utterly the
Temple would be profaned by such traflic, and to what
scenes it might lead.

These Temple-Bazaars,? the property, and one of the
principal sources of income, of the family of Annas, were
the scene of the purification of the Temple by Jesns ; and
in the private locale attached to these very Buzaars, where
the Sanbedrin held its meetings at the time, the final con-
demnation of Jesus may have been planned, if not actually
pronounced.  We can now also understand why the Temple
oflicials, to whom these Bazaars belonged, only challenged
the authority of Christ in thus purging the Temple: the
unpopularity of the whole traffic, if not their consciences,
prevented their proceeding to actual violence. Nor do we
any longer wonder that no vesistance was offered by the
people to the action of Jesus; and that even the remon-

1 Comp. *The Temple and its Services, &e.” pp. 118, 119,

2 Nee * Life and 'Times of Jesus the Messiah,” Vol.i. pp. 370-72 of the
larger work.,
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strances of the priests were not direct, but in the form of a
perplexing question.

Many of those present must have known Jesus. The
zeal of His early disciples, who, on their first recognition
of Him, proclaimed the new-found Messiah, could not have
given place to absolute silence. The many Galilean pil-
grims in the Temple could not but have spread the tidings,
and the report must soon have passed from one to the other
in the Temple-courts, as He first entered their sacred en-
closure. They would follow Him, and watch what He did,
Nor were they disappointed. He inaugurated His Mission
by fulfilling the prediction concerning Him Who was to be
Israel’s refiner and purifier (Mal. iii. 1-8). Scarce had He
entered the Temple-porch, and trod the Court of the Gen-
tiles, than He drove thence what profanely defiled it. There
was not a hand lifted, not a word spoken to arrest Him as
ITe made the scourge of small cords, and with it drove out
of the Temple hoth the sheep and the oxen ; not a word said
nor a hand raised as He poured into their receptacles the
changers’ money and overthrew their tables. Ilis Presence
awed them, His words awakened even their conscicnces; they
knew only too well how true His dennnciations were. And
behind Him was gathered the wondering multitude, with
whom such bold and Messianic vindication of Temple sanc-
tity would gain Him respect, approbation and admiration,
and which, at any rate, secured His safety.

For when ‘the Jews,” by which here, as in so many
other places, we are to nnderstand the rulers of the people
—in this instance, the Temple ofticials—did gather conrage
to come forward, they ventured not to lay hands on Him.
Still more strangely, they did not even reprove Him for
what He had done, as if it had been wrong or improper.
With infinite cunning, as appealing to the multitude,
they only asked for ‘a sign’ which would warrant such
assumption of authority. But this question of challenge
marked two things: the essential opposition between the
Jewish authorities and Jesus, and the manner in which
they would carry on the contest, which was henceforth to
be waged between Him and the rulers of the people.
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And Jesus foresaw, or rather saw it all. As for ¢ the
sign,’ then and ever again sought by an ‘evil and adulte-
rous generation’—evil in their thoughts and ways, and
adulterous to the God of Tsrael—He had then, as afterwards,?
eseaaee. only one ‘sign’ to give: ¢ Destroy this 'lemplo,
si.3-10  and in three days I will raise it up.’ Thus He
met their challenge for a sign by the challenge of a sign :
Crucify Him, and He would risc again; let them suppress
the Christ, He would triumph.

CHAPTER XV.

JESUS AND NICODEMUS.
(St. John iii. 1-21.)

Tue Feast of the Passover commenced on the 15th Nisan,
dating it, of course, from the preceding evening. On the
evening of the 13th Nisan, with which the 14th, or ¢ pre-
paration-day,” commenced, the head of each household
would, with lighted candle and in solemn silence, search
out all leaven in his house, prefacing his search with solemn
thanksgiving and appeal to God, and closing it by an
equally solemn declaration that he had accomplished it. so
far as within his knowledge, and disavowing responsihility
for what lay beyond it. And as the worshippers went to
the Temple, they would see prominently exposed, on a
beneh in one of the porches, two desecrated cakes of some
thankoffering, indicating that it was still lawful to eat of
that which was leavened. At ten, or at latest eleven
o'clock, one of those cakes was removed, and then they
knew that it was no longer lawful to cat of it. At twelvo
o’clock the sccond cake was removed, and this was the
signal for solemnly burning all the leaven that had been
gathen ed.
The ‘cleansing of the Temple’ undoubtedly preceded
St Jol i the actual festive Pasehal week.> To those who
were in Jerusalem it was a week such as had
never been before, a week when ¢ they saw the signs which
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He did,” and when, stirred by a strange impulse, ¢they
believed in His Name’ as the Messiah.

Among the observers who were struck by these signs
was Nicodemus, one of the Pharisees and a member of the
Jerusalem Sanhedrin. And, as we gather from his mode
of expression, not he only, but others with him. From
the Gospel-history we know hiwm to have been cautious by
nature and education, and timid of character, and we
cannot wonder that he should have wished to shroud this
his first visit in the utmost possible secrecy. It was a
most compromising step for a Sanhedrist to take. With
that first bold purgation of the Temple a deadly feud
between Jesus and the Jewish authorities had begun, of
which the sequel could not be doubtful.

Nevertheless, Nicodemus came. And as Jesus was not
depressed by the resistance of the authorities, nor by the
¢ milk-faith ” of the multitude (as Luther calls it), so He -
was not elated by the possibility of making such a convert
as a member of the Great Sanhedrin.

The report of what passed reads, more than almost any
other in the Gospels, like notes taken at the time by one
who was present. We can almost put it again into the
form of brief notes, by heading what each said in this
manner, Nicodemus :—or, Jesus. They are only the out-
lines of the conversation, giving in each case the really im-
portant gist, and leaving abrupt gups between, as would be
the manner in such notes.  Yet they are quite suflicient to
tell us all that is important for us to know. We can scarcely
doubt that it was the narrator, Johu, who was the wit-
ness that took the notes. His own reflections upon it, or
tather his after-look upon it, in the light of later facts, and
under the teaching of the Holy Ghost, is described in the
verses with which the writer follows his account of what
had passed between Jesus and Nicodemus (St. John iii.
16-21). In the same manner he winds up with similar
reflections  (ib. vv. 81-36) the reported conversation
between the Baptist and his disciples. In neither case
are the verses to which we refer part of what either
Jesus or John said at the time, but what, in view of it,
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John says in name of, and to the Church of the New
Testament.

If from St. John xix. 27 we might infer that St. John
had ¢a home’ in Jerusalem itself, the scene about to be
described would have taken place under the roof of him
who has given us its record. Up in the simply furnished
Aliyah—the guest-chamber on the roof—the lamp was
still burning. There was no need for Nicodemus to pass
through the house, for an outside stair led to the upper
room. It was night, when Jewish superstition would
keep men at home; a wild, gusty spring night, when
loiterers would not be in the streets; and no one would
see him as at that hour he ascended the outside steps that
led up to the Aliyah. His errand was soon told: one
sentence, that which admitted the Divine Teachership of
Jesus, implied all the questions he could wish to ask. It
was all about ¢ the Kingdom of God,’so connected with that
Teacher come from God, that Nicodemus would inquire.

And Jesus took him straight to whence alone that
¢Kingdom’ could be seen. ¢ Except a man be born from
above,! he cannot see the Kingdom of God.” Judaisin
could understand a new relationship towards God and
man, and even the forgiveness of sins. But it had no
conception of a moral renovation, a spiritual birth, as the
initial condition for reformation, far less as that for seeing
the Kingdom of God. And it was becanse it had no idea
of such ¢birth from above,’ of its reality or even possibility,
that Judaism could not be the Kingdom of Ged.

All this sounded quite strange and unintelligible to
Nicodemus. He could understand how a man wmight
become other, and so ultimately be other; but how a man
should first be other in order to become other—more than
that, needed to be ‘ born from above,” in order to ‘see the
Kingdom of God ’—passed alike his experience and his
Jewish learning. Ouly one possibility of being occurred

' Notwithstanding the high authority of Professor IWestcott, I must
still bhold that this and not anew,’ is the right rendering. The word
#va0ev has always the meaning ‘above’ in the fourth Gospel (ch. iii. 3,
7, 31; xix. 11, 23); and otherwise also St. John always speaks of ‘a
birth’ from God (St. John i. 13; 1 John ii. 29; iii. 9; iv. 7; v. 1, 4, 18),

G
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to him: that given him in his natural disposition, or, as a
Jew would have put it, in his original innocency when he
first entered the world. And this he thought aloud.®
st.John But there was another world of being than that
ti. 4 of which Nicodemus thought. 'That world was
the ‘ Kingdom of God’ in its essential contrariety to the
kingdom of this world, whether in the general sense of
that expression, or even in the special Judaistic sense
attaching to the ¢Kingdom’ of the Messiah. But that
¢ Kingdom’ was spiritual, and here a man must be in order
to become. How was he to attain that new being? The
Baptist had pointed it out in its negative aspect of repent-
ance and putting away the old by his Baptism of water;
and as regarded its positive aspect he had pointed to Him
Who was to baptize with the Holy Ghost and with fire.
This was the gate of being, through which a man must
enter into the Kingdom, which was of the Messiah, be-
cause it was of God and the Messiah was of God. and in
that sense ‘the Teacher come from God’—that is, being
sent of God, He taught of God by bringing to God. But
as to the mystery of this leing in order to become— hark!
did he hear the sound of the wind as it swept past the
Aliyah ?  He heard its voice ; but he neither knew whence
it came, nor whither it went. So was every one that was
born of the Spirit. You might hear the voice of the Spirit
Who originated the new being, but the origination of that
new bemg or its further development into all that it might
and would become, lay beyond man’s observation.
Nicodemus now understood in some measure what
entrance into the Kingdom meant; but he wanted to
know the how of these things before he believed them.
But to that height of being no one could ascend but He
that had come down from heaven, the only true Teacher
come from God. Or did Nicodemus think of another
Teacher — hitherto their only Teacher, Moses — whom
Jewish tradition generally believed to have ascended into
the very heavens, in order to bring the teaching unto
them ? Let the hxctow of Moses, then, teach them! They
had heard what Moscs had taught them; they had seen
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‘the earthly things’ of God—and, in view and hearing of
it all, they had not believed but murmured and rebelled.
Then came the judgment of the fiery serpents, and, in
answer to repentant prayer, the symbol of new leing, a life
restored from death, as they looked on their no longer
living but dead death lifted uwp before them. A symbol
this, showing forth two clements : negatively, the putting
away of the past in their dead death (the serpent no longer
living, but a brazen serpent) ; and positively, in their look
of faith and hope. Before this symbol, as has been said,
tradition has stood dumb. It could only suggest one
meaning, and draw from it one lesson. The meaning
which tradition attached to it was that Isracl lifted up
their cyes, not merely to the serpent, but rather to their
Father in heaven, and had regard to His mercy. This, as
St. John afterwards shows (ver. 16), was a true but in-
suflicient interpretation. And the lesson which tradition
drew from it was that this symbol taught the dead would
live again; for, as it is argued, ‘behold, if God made it
that, through the similitude of the serpent which brought
death, the dying should be restored to life, how much more
shall He, Who is Life, restore the dead to life?’ And here
lies the true interpretation of what Jesus taught. If the
uplifted serpent, as symbol, brought life to the believing
look whieh was fixed upon the giving, pardoning love of
God, then, in the truest sense, shall the uplifted Son of
Man give true life to everyone that believeth, looking up
in Him to the giving and forgiving love of God, which His
Son camme to bring, to declare, and to manifest. ‘For as
Moses lifted up the serpent in the wilderness, so must the
Son of Man be lifted up, that whosoever believeth should
in I1im have eternal life.’

And so the record of this interview abruptly closes.
Of Nicodemus we shall hear again in the sequel, not need-
lessly, nor yet to complete a biography, were it even that
of Jesus; but as is necessary for the understanding of this
sstoonn  History.  What follows® are not the words of
iii. f6-21 Christ, but of St. John. In them, looking back
many years afterwards in the light of completed events,

@2
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the Apostle takes his stand, as becomes the circumstances,
where Jesus had ended His teaching of Nicodemus—under
the Cross.

And to all time and to all men sounds, like the Voice
of the Teacher come from God, this eternal Gospel-message :
¢ God so loved the world, that He gave His only-begotten
Son, that whosoever believeth in Him should not perish,
but have everlasting life.’

CHAPTER XVI.
IN JUD.EA AND THROUGH SAMARIA.
(St. John iv. 1-4.)

From the city Jesus retired with His disciples to ‘the
country,” which formed the province of Judwea. There He
est.Jonn  baught, and His disciples baptized.® The number
iv.2 of those who professed adhesion to the expected
new Kingdom, and were consequently baptized, was as
large, in that locality, as had submitted to the preaching
and Baptism of John—perhaps even larger. An exag-
gerated report was carried to the Pharisaic authorities:
sst.John ¢ Jesus maketh and baptizeth more disciples than
.1 John.’® From which, at least, we infer that the
opposition of the leaders of the party to the Baptist was
now settled, and that it extended to Jesus; and also, what
careful watch they kept over the new movement.

But what seems at first sight strange is the twofold
circumstauce that Jesus should for a time have established
Himself in such apparently close proximity to the Baptist,
and that on this occasion, and on this only, He should
have allowed His disciples to administer the rite of Bap-
tism. The latter must not be confounded with Christian
Baptism, which was only introduced after the death of
Christ,® or, to speak more accurately, after the
ontpouring of the Holy Ghost. The administra-
tion of the same rite by John and by the disciples of Jesus
seems not only unnecessary, but it might give rise to mis-

¢ Rom. iv. 3
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conception on the part of enemies, and misunderstanding
or jealousy on the part of weak disciples.

Such was actually the case when, on one occasion, a
discussion arose ‘on the part of John’s disciples with a
sst.dohn  Jew,’ 'on the subject of purification.? We know
iii. 25 not the special point in dispute. But what really
interests us is, that somehow this Jewish objector must have
connected what he said with a reference to the Baptism of
Jesus’ disciples. TFor, immediately afterwards, the disci-
ples of John, in their zeal for the honour of their master,
brought him tidings or what to them seemed interference
with the work of the Baptist, and almost presumption on
the part of Jesus. While fully alive to their error, we
cannot but honour and sympathize with this loving care
for their master. Never before had such deep earnestness
and self-abnegation as his been witnessed. In the high-day
of his power, when all men wondered whether he would an-
nounce himself as the Christ, or, at least, as His Forerunner.
or as one of the great Prophets, John had disclaimed
everything for himself, and pointed to Another! And, as
if this had not been enough, the multitudes which had
formerly come to John now flocked around Jesus; nay,
He had even usurped the one distinctive function still left
to their master. It was evident that, hated and watched
by the Pharisees, watched also by the ruthless jealousy
of a Herod, overlooked if not supplunted by Jesus, the
mission of their master was nearing its close. It had been
a life and work of suffering and self-denial ; it was about ro
end in loneliness and sorrow.  They said nothing expressly
to complain of Him to Whom John had borne witness, but
they told of what He did, and how all men came to Him.

The answer which the Baptist made may be said to
mark the high-point of his life and witness. In the silence,
which was now gathering around him, he heard but One
Voice, that of the Bridegroom. For it he had waited and
worked. And now that it had come, he was content: his
¢joy was now fulfilled.” ¢He must increase, but I must
decrease.” It was the right and good order.

' This, aud not ¢ the Jews,' is the better reading
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That these were his last words, publicly spoken and
recorded, may, however, explain to us why on this excep-
tional occasion Jesus sanctioned the administration by His
disciples of the Baptism of John. Far divergent as their
paths had been, this practical sanction on the part of Jesus of
John’s Baptism, when the Baptist was about to be forsaken,
betrayed and murdered, was Christ’s highest testimony to
him. Jesus adopted his Baptism ere its waters for ever
ceased to flow, and thus He blessed and consecrated them.

Leaving for the present the Baptist, we follow the foot-
steps of the Master. St. John alone tells of the early
Judzean ministry and the journey through Samaria, which
preceded the Galilean work.

The shorter road from Judea to Galilee led through
Samaria; and this was the one generally taken by the
Galileans on their way to the capital. On the other hand,
the Judaans seem chiefly to have made a défour through
Perzxa, in order to avoid hostile and impure Samaria. The
expression, * He must needs go through Samaria,” probably
refers to the advisability in the circumstances of taking
the most direct road, since such prejudices in regard to
Samaria would not influence the conduct of Jesus. Great
as these undoubtedly were, they have been unduly exag-
gerated by modern writers, ‘misled by one-sided quotatlons
from Rabbinic works.

The Biblical history of that part of Palestine which
« Comp. 1 bore the name of Samaria need not here be re-
Kings sii,  peated.® Before the final deportation of Israel
% et by Shalmaneser, or rather Sargon, the ¢ Samaria’
‘2“}-{“"{"?"’" to which his operations extended must have con-

xv.29; Shal- gjderably shrunk in dimensions. It is diflicult
m:meber

wvi.3-5;  to suppose that the original deportation was so
’é}i};;ﬁ:l;v’ﬁ, complete as to leave behind no traces of the
Scomp.2  original Israelitish inhabitants.® Their number
Cuon . would probably be swelled by fugitives from

Jer.xii5:  Assyria, and by Jewish settlers in the troublous
Amosv-3  times that followed. Afterwards they were largely
increased by apostates and rebels against the order of
things established by Ezra and Nehcmiah.
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The first foreign colonists of Samaria brought their
2 gings  peculiar forms of idolatry with them.® But the
it 30,31 Providential judgments by which they were
visited led to the introduction of a spurious Judaism, con-
sisting of a mixture of their former superstitions with
v 2gings  9ewish doctrines and rites.® Although this state
wil. 2541 of matters resembled that which had obtained in
the original kingdom of Israel, perhaps just because of
this, Ilzra and Nehemiah, when reconstructing the Jewish
commonwealth, insisted on a strict separation between
those who had returned from Babylon and the Samaritans,
resisting equally their offers of co-operation and their at-
tempts at hindrance. This embittered the national feeling
of jealousy already existing, and led to that constant hos-
tility between Jews and Samaritans which has continued
to this day. The religious separation became final when
the Samaritans built “a rival temple on Mount Gerizim,
and Manasseh, the brother of Juddua, the Jewish High-
Priest, having refused to annul his marriage with the
daughter of Sanballat, was forced to flee, and became the
High-Priest of the new Sanctuary. Henceforth, by impu-
dent falsification of the text of the Pentateuch, Gerizim was
declared the rightful centre of worship, and the doctrines
and rites of the Samaritans exhibited a curious imitation
and adaptation of those prevalent in Judwca. As might
be expected, their tendency was Sadducean rather than
Pharisaic.

In general it may be said that, while on certain points
Jewish opinion remained always the same, the judgment
passed on the Samaritans, and especially as to intercourse
with them, varied, according as they showed more or less
active hostility towards the Jews.!

The expression, ‘ the Jews have no deulings with the
ost.John Samaritans,’ ¢ finds its Rabbinic counterpart in
tv.9 this: ¢ May I never set eyes on a Samaritan;’
or else, ‘May I never be thrown into company with
him!” A Rabbi in Cicsaren explains, as the cause of theso
changes of opinion, that formerly the Samaritans had heen

1 For more precise details see the ¢ Life and Times of Jesus the Mes-
siah,” vol. i. pp. 400, 401.
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observant of the Law, which they no longer were. Mat-
ters proceeded so far, that they were entirely excluded
from fellowship. But at the time of Christ Jewish tole-
ration declared all their food to be lawful, and there would
be no difficulty as regarded the purchase of victuals on the
part of the disciples of Jesus.

The Samaritans strongly believed in the Unity of God;
they held the doctrine of Angelsand devils; they received
the Pentateuch as of sole Divine authority ; they regarded
Mount Gerizim as the place chosen of God, maintaining
that it alone had not been covered by the Flood, as the
Jews asserted of Mount Moriah; they were most strict
and zealous in what of Biblical or traditional Law they
received ; and they looked for the coming of a Messiah, in
Whom the promise would be fulfilled, that the Lord God
would raise up a Prophet from the midst of them, like
unto Moses, in Whom His words were to be, and unto
sDeut. xviii. W hom they should hearken.®2 Thus while in
15,18 some respects access to them would be more
difficult than to His own countrymen, yet in others Jesus
would find there a soil better prepared for the Divine Seed,
or, at least, less encumbered by the thistles and tares of
traditionalism and Pharisaic bigotry.

CHAPTER XVIL,

JESUS AT THE WELL OF SYCHAR.
(St. John iv. 1-42.)

THERE is not a district in ¢ the Land of Promise’ which
presents a scene more fair or rich than the plain of Samaria
(the modern Kt Muklna). As we stand on the summit of
the ridge, on the way from Shiloh, the eye travels over the
wide sweep, extending more than seven miles northward,
till it rests on the twin heights of Gerizim and Ebal,
which enclose the Valley of Shechem. Following the
straight olive-shaded road from the south to where a spur
of Gerizim jutting south-east forms the Vale of Shechem,
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we stand by that ¢ Well of Jacob’ to which so many sacred
memories attach. North of the entrance to the Vale of
Shechem riscs Mount Kbal, which also forms, so to speak,
the western wall of the northern extension of the Plain of
Samaria. ITere it lears the name of El ’Askar, from
Askar, the ancient Sychar, which nestles at the foot of
Ebal, at a distance of about two miles from Shechem,

It was, as we judge, about six o'clock of an evening in
early summer, when Jesus, accompanied by the small band
which formed His disciples, emerged into the rich Plain of
Samaria. Iar as the eye could sweep, ‘ the fields’ were
¢already white unto the harvest.” They had reached the
Well of Jacob.’ Here Jesus waited, while the others
went to the little town of Sychar on their work of
ministry. This latter circumstance marks that it was
evening, since noon was not the time either for the sale
of provisions or for their purchase by travellers. Probably
John remained with the Master. They would scarcely
have left Him alone, especially in that place; aud the
whole narrative reads like that of one who had been present
at what passed.

There was another well on the east side of the town,
and much nearer to Sychar than ¢ Jacob’s Well ;” and to it
probably the women of Sychar generally resorted. It
should also be borne in mind thatin those days such work
no longer devolved, as in early times, on the matrons and
maidens of fair degree, but on women in much humbler
station. This Samaritaness may have chosen ¢Jacob’s
Well,” perhaps, because she had been at work or lived in
that direction ; perhaps because, if her character was what
seems implied in verse 18, the concourse of the more com-
mon women at the village-well of an evening might scarcely
malke such a pleasant place of resort to her.

But whatever the motives which brought her thither,
both to Jesus and to the woman the meeting was unsought::
providential in the truest sense. The request: ¢ Give Me
to drink,” was natural on the part of the thirsty traveller.
LEven if He had not spoken, the Samaritaness wonld have
recognised the Jew by His appearance and dress, if, as
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seems likely, He wore the fringes on the border of His
garment.! His speech would by its pronunciation place
His nationality beyond doubt. Any kindly address, con-
veying a request not absolutely necessary, would naturally
surprise the woman ; for, as the Evangelist explanatively
adds: ‘Jews have no dealings with Samaritans.” Besides,
we must remember that this was an ignorant Samaritaness
of the lower order. In the mind of such an one, two
points would mainly stand out: that the Jews in their
wicked pride would have no intercourse with them ; and
that Gerizim, not Jerusalem, as the Jews falscly asserted,
was the place of rightful worship. It was, therefore,
genuine surprise which expressed itself in the question :
¢ How is 1t, Thou, being a Jew, of me askest to drink ?’

And the ‘How is it?’ of the Samaritan woman soon
and fully found its answer. He Who had spoken to her
was not, like what she thought and knew of the Jews. He
was what Israel was intended to have become to mankind;
what it was the final object of Israel to have been. Had
she but known it, the present relation between them would
have been reversed; the Well of Jacob would have been
but a symbol of the living water, which she would have
asked and He given.

The ¢ How can these things be ?’ of Nicodemus finds a
parallel in the bewilderment of the woman. Jesus had
nothing wherewith to draw from the deep well. Whence,
then, the ¢ living water’? And yet, as Nicodemus’ ques-
tion not only similarly-pointed to a physical impossibility,
but also indicated his searching after higher meaning and
spiritnal reality, so that of the woman: ‘No! art Thou
greater than our father Jacob ?’—who at such labour had
dug this well, finding no other means than this of supply-
ing his own wants and those of his descendants. Nor did
the answver of Jesus now differ in spirit from that which
He had given to the Rabbi of Jerusalem. But to this

! The ‘fringes’ on the 7wllith of the Samaritans are blue, while
those worn by the Jews are white. The Samarvitans do not scem to
have worn phylacteries. But neither did many of the Jews of old—unor,
1 feel persuaded, did our Lord.



JESUS AT THE WELL OF SYCHAR 91

woman His answer must be much simpler and plainer than
to the Rabbi. It was not water like that of Jacob’s Well
which He would give, but ‘living water.” In the Old Tes-
tament a perennial spring had, in figurative language, been
«Gen, xxvi. thus designated,® in significant contrast to water
Nitev accumulated in a cistern.® But there was more
Pder 138 than this: it was water which, in him who had
drunk of it, became a well, not merely quenching the thirst
on this side time, but ¢ springing np into everlasting life.’

We would mark here that though in many passages
the teaching of the Rabbis is compared to water, it is
never likened to a ‘well of water springing up.”’ The
difference is great. For it is the boast of Rabbinism that
its disciples drink of the waters of their teachers ; chief
erit lies in receptiveness not spontaneity, and higher
praise cannot be given than that of being ¢a well-plastered
cistern, which lets not out a drop of water.” But this is
quite the opposite of what our Lord teaches. For it is
only true of what man can give when we read this (in
Ecclus. xxiv. 21): ¢They that drink me shall yet be
thirsty.” At the Feast of Tabernacles, amidst universal
rejoicing, water from Siloam was poured from a golden
pitcher on the altar, as emblem of the outpouring of the
Holy Ghost.! But the saying of our Lord to the Samari-
taness referred neither to His teaching, nor to the Holy
Ghost, nor yet to faith, but to the gift of that new spiritual
life in Him, of which faith is but the outcome.

If the humble, ignorant Samaritaness had formerly but
imperfectly guessed that there was a higher meaning in
the words of Him Who spake to her, she now believes in
the incredible; believes it because of Him and in Him ;
believes also in a satisfaction throngh Him of outward
wants, reaching up beyond this to the everlasting life.
But all these elements are still in strange confusion. And
thus Jesus reached her heart in that dimly conscious longing
which she expressed, though her intellect was incapable of
distinguishing the new truth.

' See ‘The Temple and its Ministry,’ pp. 241-243.
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It is difficult to suppose that He asked the woman to
call her husband with the primary object of awakening in
her a sense of sin. Nor does anything in her bearing in-
aver.1o  dicate any such eftect; indeed, her reply® and
vver.23  her after-reference to it ® rather imply the con-
trary. We do not even know for certain whether the five
previous husbands had died or divorced her, and, if the
latter, with whom the blame lay, although not only the
peculiar mode in which our Lord refers to it but the
present condition of the woman seem to point to a sinful
life in the past. In Judwa a course like hers would have
been almost impossible; but we know too little of the
social and moral condition of Samaria to judge of what
might there be tolerated. On the other hand, we have
abundant evidence that, when the Saviour so unexpectedly
laid open to her a past which He could only supernatu-
rally have known, the conviction at once arose in her that
He was a Prophet, just as in similar circumstances it had
est.Joun  been forced upon Nathanael.©
i. 148, 49 This conviction, sudden but firm, was already
faith in Him; and so the goal had been attained—not,
perhaps, faith in His Messiahship, about which she might
have only very vague notions, but in Him. We feel that
the woman has no after-thought, no covert purpose in
what she now asks.  All her life long she had heard that
Gerizim was the mount of worship, and that the Jews were
indeadly error. But here was an undonbted Prophet, and
Headew. Were they then in error about the right place
of worship, and what was she to think and to do ¥

Once more the Lord answers her question by leading
her far beyond all controversy : even on to the goal of all
ITis teaching. ¢ There cometh an hour, when neither in this
mountain, nor yet in Jerusalem, ye shall worship the Father.’
Words, these, that pointed to the higher solution in the
worship of a comnon Father, which would be the worship
neither of Jews nor of Samaritans, but of children. And
yet there was truth in their present difterences. *Ye wor-
ship ye know not what : we worship what we know, since
salvation is from out the Jews” 'The Swmaritan was
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aimless worship, because it wanted the goal of all the Old
Testainent institutions, that Messiah ¢ Who was to be of
srom i3 the seed of David’*—for of the Jews, ¢as con-
*Row.ix.5 cerning the flesh, was Christ to come.’ But
ouly of present interest could such distinctions be; for
an hour would cowme, nay, already was, when the true
worshippers would ¢ worship the Iather in spirit and in
truth, for the Father also seeketh such for His worshippers.
Spirit is God '—and only worship in spirit and in truth
could be acceptable to such a God.

Higher teaching than this could not be uttered. And
she who heard thus far understood it, that in the glorious
picture, which was set before her, she saw the coming of
the Kingdom of the Messiah. ‘I know that Messiah
cometh. When He cometh, He will tell us all things.’
It was then that, according to the need of that untutored
woman, He told her plainly what in Judica, and even by
His disciples, would have been carnally misinterpreted and,
misapplied: that He was the Messiah,

It was the crowning lesson of that day. The disciples
had returned from Sychar. That Jesus should converse
with a woman was so contrary to all Judwean notions of a
Rabbi, that they wondered. Yet, in their reverence for
Iim, they dared not ask any questions. Meanwhile the
woman, forgetful of her errand, and only conscious of that
new well-spring of life which had risen within her, had
left the unfilled waterpot, and hurried into *the City.
¢ Come, see 2 man who told me all that 1 have done. No—
is this the Christ 7’ We infer that these strange tidings
soon gathered many around her; that they questioned, and
as they ascertained from her the indisputable fact of His
superhuman knowledge believed on Him, so far as the
woman could set Him before them as object of faith.c
:vv.30.40 Under thisimpression ¢ they went out of the City,
4ver.30 and came on their way towards Him, ¢

Meantime the disciples had urged the Master to eat
of the food which they had brought. But His Soul was
otherwise engaged. His words of rehuke made them won-
der whether, unknown to them, some one had bronght Him
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vse aate, food. It was not the only nor the last instance
xvi.6,7  of their dulness to spiritual realities.®

Yet with Divine patience He bore with them : ¢ My
meat is, that I may do the Will of Him that sent Me, and
that I may accomplish (bring to a perfect end) His work.’
T'o the disciples that work appeared still in the far future.
To them it seemed as yet little more than seed-time; the
green blade was only sprouting; the harvest of such a
Messianic Kingdom as they expected was still months dis-
tant. To correct their mistake, the Diviue Teacher, as so
often, and as best adapted to His hearers, chose His illus-
tration from what was visible around. To show their
meaning more clearly, we venture to reverse the order of
the sentences which Jesus spoke: ¢ Behold, I say unto
you, lift up your eyes and look [observantly] at the fields,
that they are white to the harvest. [But] do ye not say
that there are yet four months, and the harvest cometh *’

Notice how the Lord further unfolded His own lesson
of present harvesting, and their inversion of what was
sowing and what reaping time. ¢ Already’ he that
reaped received wages, and gathered fruit unto eternal life
(which is the real reward of the Great Reaper, the seeing
of the travail of His Soul), so that in this instance the
sower rejoiced equally as the reaper. And, in this respect,
the otherwise cynical proverb, that one was the sower,
another the reaper of his sowing, found a true application.
It was indeed so, that the servants of Christ were sent to
reap what others had sown, and to enter into their labour.
And yet, as in this instance of the Samaritans, the sower
would rejoice as well as the reaper.

It was as Christ had said. The Samaritans, who
believed ¢ because of the word’ (speech) ¢ of the woman
[what she said] as she testified’ of the Christ, ¢ when they
came’ to that well, ¢ asked Him to abide with them. And
He abode there two days. And many more believed
because of His own word (speech, discourse), and said
unto the woman: No longer because of thy speaking do
we believe. For we ourseives have heard, and know, that
this is truly the Saviour of the world.’
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CHAPTER XVIIIL

THE CURE OF THE ‘NOBLEMANS’ SON AT CAPERNAUM.
(St. Matt. iv. 12; St. Mark i. 14 : St. Luke iv. 14, 15 ; St. John iv. 43-64.)

WaeN Jesus returned to Galilee, it was in circumstances
entirely different from those under which He had left it.
est. Jonn v, As He Himself said,* there had, perhaps natur-
4 ally, been prejudices connected with the humble-
ness of His upbringing, and the familiarity engendered by
knowledge of His home-surroundings. These were over-
come when the Galileans had witnessed at the feast in
Jerusalem what Ile had done. Accordingly, they were
now prepared to receive Him with the reverent attention
which His Word claimed. =~ 'We way conjecture that it
was partially for reasons such as these that He first bent
His steps to Cana. The miracle, which had there been
vst. Joun i, Wrought,? would still further prepare the people
-1 for His preaching. Besides, this was the home
of Nathanael, in whose house welcome would now await
ITim. Itwas here that the second recorded miracle of His
Galilean ministry was wrought, with what effect upon the
whole district may be judged ‘rom the expectancies
est. Lukeiv. Which the fame of it excite | even in Nazarcth,
& the city of His early upbringing.©

It appears that the son of one of Herod Antipas’ officers
was sick, and at the point of death. YWhen tidings reached
the father that the Prophet, or more than Prophet, Whose
fame had preceded Him to Galilee, had come to Cana, he
resolved in his despair of other means to apply to Him
for the cure of his child. We do not assume that this
¢ court-ofticer’ was actuated by spiritual belief in the Son
of God when applying to Him for help. Rather would
we go to almost the opposite extreme, and regard him as
simply actuated by what, in the circumstances, might be
the views of a devout Jew. Instances are recorded in
the Talmud, which may here serve as our gnide. Various
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cases are related in which those serionsly ill, and even at
the point of death, were restored by the prayers of cele-
brated Rabbis.

But the great and vital contrast lies alike in what was
thought of Him Who was instrumental in the cure and in
the moral effects which followed. The profane representa-
tion of the relation between God and His servants, the
utterly unspiritual view of prayer, which are displayed by
the Rabbis, and their daring self-exaltation mark suffi-
cievtly the contrast in spirit between the Jewish view and
that which nnderlies the Evangelic narrative.

‘When, to the request that Jesus would come down to
Capernaum to perform the cure, the Master replied, that
unless they saw signs and wonders they would not believe,
what He reproved was not the request for a miracle,
which was necessary, but the urgent plea that He should
come down to Capernaum for that purpose. That request
argued ignorance of the real character of the Christ, as if
He were either merely a Rabbi endowed with special
power, or else a miracle-monger. What He intended to
teach this man was, that He, Who had life in Himself,
could restore life at a distance as easily as by His Pre-
sence; by the word of His Power as readily as by personal
application. When the ‘court-officer’ had learned this
lesson, he became ¢ obedient unto the faith,” and ¢ went his
« ver. 50 way,’® presently to find his faith both crowned
"ver.53  and perfected.®

Whether this ‘royal officer’ was Chuza, Herod’s
steward, whose wife, under the abiding impression of this
miracle to her child, afterwards gratefully ministered to
¢ st Lake  J€SUS,® must remain undetermined. Suffice it
vlii. 3 to mark the progress in the ¢ royal officer’ from
tver.50  belief in the power of Jesus to faith in His
*ver3 word,? and thence to absolute faith in Him,® with
its expansive effect on that whole household. And so are
we ever led from the lower stage of belief by what we sce
Him do, to that higher faith which springs from experi-
mental knowledge of what He 7s.
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CHAPTER XIX.

TNE SYNAGOGUE AT NAZARETH-—SYNAGOGUE-WORSIIP
AND ARRANGEMENTS.

(St. Luke iv. 16.)

THE stay in Cana, though we have no means of determin-
ing its length, was probably of only short duration. Per-
haps the Sabbath of the same weck already found Jesus in
the Synagogue of Nazareth.

As the lengthening shadows of Friday's sun closed
around the quiet valley, He would hear the well-remem-
bered double blast of the trumpet from the roof of the
Synagogue-minister’s house, proclaiming the advent of the
holy day. Once more it sounded through the still summer-
air, to tell all that work must be laid aside. Yet a third
time it was heard, ere the ¢ minister’ put it aside close by
where he stood, not to profane the Sabbath by carrying it;
for now the Sabbath had really commenced, and the festive
Sabbath lamp was lit.

Sabbath morn dawned, and early He repaired to that
Synagogue where He had so often worshipped in the
humble retirement of His rank, sitting, not up there
among the elders and the honoured, but far back. The
old well-known faces were around Him, the old well-re-
membered words and services fell on His ear. And now
He was again among them, a stranger among His own
countrymen ; this time, to be looked at, listened to, tested,
tried. It was the first time, so far as we know, that He
taught in a Synagogue, and this Synagogne that of His
own Nazareth.

That Synagogues originated during, or in consequence
of, the Babylonish captivity, is admitted by all. The Old
T'estament contains no allusion to their existence, and the
Rabbinic attampta to trace them even to Patriarchal times
deserve, of course, no serious consideration. We can
readily understand how, during the long years of exile in

H
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Babylon, places and opportunities for common worship on
Sabbaths and feast-days must bave been felt almost a
necessity. This would furnish, at least, the basis for the
institution of the Synagogue. After the return to Pal-
estine, and still more by ¢the dispersed abroad,” such
¢ meeting-houses ’ would become absolutely requisite. Here
those who were ignorant even of the language of the Old
Testament would have the Scriptures read and ¢ targumed’
to them. It was but natural that prayers, and, lastly,
addresses, should in counrse of time be added. Thus the
regular Synagogue services would gradually arise; first
on Sabbaths and on feast- or fast-days, then on ordinary
days, at the same hours as, and with a sort of internal
correspondence to, the worship of the Temple. The services
on Mondays and Thursdays were special, these being the
ordinary market-days, when the country-people came into
the towns, and would avail themselves of the opportunity
for bringing any case that might require legal decision
before the local Sanhedrin, which met in the Sy‘nagogue,
and consisted of its authorities. Naturally, these two
days would be utilised to afford the country-people,
who lived far from the Synagogues, opportunities for
worship.

A congregation, according to Jewish Law, must consist
of at least ten men. Another and perhaps more important
rule was as to the direction in which Synagogues were to
be built, and which worshippers should occupy during
prayer. DPrayer towards the east was condemned, on the
ground of the false worship towards the east mentioned in
Izek. viil. 16.  The prevailing direction in Palestine was
towards the west, as in the Temple. It is a mistake to
suppose that the men and women sat in opposite aisles,
separated by a low wall.

We can with the help given by recent excavations form
a conception of these ancient Synagogues. The Synagogue
is built of the stone of the country. The flooring is formed
of slabs of white limestone ; the walls are solid (from 2 eveu
to 7 feet in thickness), and well built of stones, rongh in
the exterior, but plastered in the interior. The building is
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furnished with sufficient windows to admit licht. The roof
is {lat, the columns being sometimes connected by blocks of
stone, on which massive rafters rest.

Entering by the door at the southern end, and making
the circuit to the north, we take our position in front of
the women’s gallery. Those colonnades form the body of
the Synagogue. At the south end, facing north, is a
movable ¢ Ark,’ containing the sacred rolls of the Law and
the Prophets. It was made movable, so that it might be
carried out, as on public fasts.  Steps generally led up to
it. In front hangs the Vilon or curtain. But the Hely
Lamp is never wanting, in imitation of the undying light
aExod. inthe Temple.® Right beforc the Ark, and facing
xxvit. 20 the people, are the scats of honour, for the rulers
vsr.Matt,  Of the Synagogue and the honourable.® The place
xxiii. 6 for him who leads the devotion of the people is
also in front of the Ark, cither clevated, or else, to mark
humility, lowered. In the middle of the Synagogue (so
generally) is the elevation, on which there is the desk, from
which the Law is read. This is also called the chair, or
throne. Those who are to read the Law will stand, while
he who is to preach or deliver an address will sit. Beside
them will be the Methurgyeman, either to interpret or to
repeat aloud what is said.

"To neglect attendance on the services of the Synagogue
would not only involve personal guilt. but bring punish-
meut upon the whole district. Indeed, to be effectual,
prayer must be oftered in the Synagogue. At the same
time, the more strict ordinances in regard to the Temple,
such as that we must not enterit carryiny a stafl) nor with
shoes, nor even dust on the feet, nor with scrip or purse,
do not apply to the Synagogue, as of comparatively inferior
sanctity. However, the Synagogue must not be made a
thoronghfare. We must not behave lightly in it. We
may not joke, laugh, eat, talk, dress, nor resort there for
shelter from sun or rain. Only Rabbis and their disciples,
to whom so many things are lawful, and who, indeed, must
look upon the Synagogue as if it were their own dwelling,
may eat, drink, perhaps even sleep there. Under certain

€2
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circumstances also, the poor and strangers may be fed
there. But, in general, the Synagogue must be regarded
as consecrated to God.

All this, irrespective of any Rabbinic legends, shows
with what reverence these  houses of congregation’ were
regarded.  And now the weekly Sabbath, the pledge
between Israel and God, had once more come. To meet it
as a bride or queen, each house was adorned on the Friday
evening. The Sabbath lamp was lighted; the festive
garments put ou; the table provided with the best which
the family could afford ; and the benediction spoken over
a cup of wine, which, as always, was mixed with water.
And as Sabbath morning broke, they hastened with
quick steps to the Synagogue; for such was the Rabbinic
rule in going, while it was prescribed to return with slow
and lingering steps. Jewish punctiliousness defined every
movement and attitude in prayer. If those rules were
ever observed in their entirety, devotion must have been
crushed under their weight. But we have evidence that,
in the time of our Lord, and even later, there was room
for prrsonal freedom left; for not only was much in the
services determined by the usage of each place, but the
leader of the devotions might preface the regular service
by free prayer, or insert such between certain parts of the
liturgy.

The officials are all assembled. The lowest of these
sst. Tuke  Was the Chazzan, or minister,® who often acted also
tv. 20 as schoolmaster. For this reason, and because
the conduct of the services frequently devolved upon him,
great care was taken in his selection. Then there were
the elders or rulers, whose chief was the Archisynagogos.
All the rulers of the Synagogue were duly examined as to
their knowledge, and ordained to the office. They formed
the local Sanhedrin or tribunal. But their election de-
pended on the choice of the congregation; and absence
of pride, as also gentleness and hmmllty, are mentioned
as special qualifications.

To these regular officials we have to add those who
officiated during the service, the delegate of the congrega-
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tion—who, as its mouthpiece, conducted the devotions—
the Interpreter or AMethurgeman, and those who were
called on to read in the Law and the Prophets, or else to
preach.

We are now in some measure prepared to follow the
worship on that Sabbath in Nazareth. On Ilis entrance
into the Synagogue, or perhaps before that, the chief
ruler would request Jesus to act for that Sabbath as the
Sheliach Tsibbur, or delegate of the congregation. For,
according to the Mishnah, the person who read in the
Synagogue the portion from the Prophets, was also expected
to conduct the devotions, at least in greater part. If this
rule were enforced at that time, then Jesus would ascend
the elevation, and, standing at the lectern, begin the
service by two prayers.

After this followed what may be designated as the
Jewish Creed. It consisted of three passages from the
sDent.vi, Pentatench,® so arranged that the worshipper
3031 took upon himself first the yoke of the Kingdom
xv.37-41  of Heaven, and only after it the yoke of the com-
mandments. The recitation of these passages was followed
by a prayer.

This finished, he who officiated took his place before
the Ark, and there repeated certain ¢ Eulogies’ or Bene-
dictions. These are eighteen, or rather nineteen, in
number, and date from different periods. But on
Sabbaths only the three first and the three last of them,
which are also those undoubtedly of greatest age, were
repeated, and between them certain other prayers in-
serted.

After this the Driests, if any were in the Synagogue,
spoke the blessing, elevating their hands up to the
shoulders (in the Temple above the hecad). This was
vcomp.  called the lifting up of hands.® In the Syna-
1Tin. 8.8 opaue the priestly blessing was spoken in three
sections, the people each time responding by an Amen.
Lastly, in the Synagogue, the word ¢ Adonai’ was - sub-
stituted for Jehovah.,  If no descendants of Aaron were
present, the leader of the devotions repcated the usual
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s Numb.vi.  priestly benediction.*  After the benediction
2836 followed the last Eulogy.

It was the practice of leading Rabbis, probably dating
from very early times, to add at the close of this Eulogy
certain prayers of their own, either fixed or free, of which
the Talmud gives specimens. From very early times also,
the custom seems to have obtained that the descendants
of Aaron, beforc pronouncing the blessing, put off their
shoes. In the Lenediction the Priests turned towards the
people, while he who led the ordinary prayers stood with
his back to the people, looking towards the Sanctuary.
'The public prayers closed with an Amen, spoken by the
congregation.

The liturgical part being thus completed, one of the
most important, indeed, what had been the primary object
of the Synagogue service, began. The Chazzan, or
minister, approached the Ark, and brought out a roll of
the Law. It was taken from its case and unwound from
those cloths which held it. The time had now come for
the reading of portions from the Law and the Prophets.
The reading of the Law was both preceded and followed by
brief Benedictions.

Upon the Law followed a section from the Prophets.
As the Hebrew was not generally understood, the
Methurgeman, or Interpreter, stood by the side of the
boomp.  Teader? and translated into the Aramzan verse
1 Cor. xiv. by verse, and in the section from the Prophets,

’ after every three verses. But the Methurgeman
was not allowed to read his translation, lest it might
popularly be regarded as authoritative. This may help us
in some measure to understand the popular mode of Old
Testament quotations in the New Testament. So long as
the substance of the text was given correctly, the Methurge-
man might paraphrase for better popular understanding,
Again, it is but natural to suppose that the Methurgeman
would prepare himself for his work by such matenals as
he would find to hand, among which, ¢f course, the trans-
Jation of the LXX. wonld hold a prominent place. This
may in part account alike for the employment of the T.XX.,



SYNAGOGUE-WORSHIP AND ARKRANGEMENTS 103

and for its Targumic modifications, in the New Testament
quotations.

The reading of the section from the Prophets was in
olden times immediately followed by an address, discourse,
or sermon, that is, where a Rabbi capable of giving snch
instruction, or a distinguished stranger, was present.
Neither the leader of the devotions (¢ the delegate of the
congregation ’), nor the Metlurgemaun, nor yet the preacher,
required ordination. That was reserved for the rule of the
congregation, whether in legislation or administration,
doctrine or discipline. The only points required in the
preacher were the necessary qualifications, both mental
and moral.

Jewish tradition uses the most extravagant terms to
extol the institution of preaching. So it came, that many
cultivated this branch of theology. When a popular
preacher was expected, men crowded the area of the
Synagogue, while women filled the gallery. On such
occasions, there was the additional satisfaction of feeling
that they had done something specially meritorious in
running with quick steps, and crowding into the Symna-
gogue. For, was it not to carry out the spirit of Hos.
vi. 3, xi. 10—at least, as Rabbinically understood ? Even
grave Rabbis joined in this ¢ pursuit to know the Lord,’
and one of them comes to the sumewhat caustic conclusion,
that ¢ the reward of a discourse is the haste.

It is interesting to know that, at the close of his
address, the preacher very generally referred to the great
Messianic hope of Israel. The service clozed with a short
prayer, or what we would term an ‘ascription.’

We can now picture to ourselves the Synagogue, its
worship and teaching. We can sec the leader of the
people’s devotions as (according to Tatmudic direction) he
first refuses, with mock modesty, the honour conferred on
him by the chief ruler ; then, when urged, prepares to go;
and when pressed a third time, goes up with slow and
measured steps to the lectern, and then before the Ark.
We can imagine how one after another, standing and
facing the people, unrolls and holds in his hand a copy of



104 JESUS THE MESSIAH

the Taw or of the Prophets, and reads from the Sacred
Word, the Methurgeman interpreting. Iinally, we can
picture it, how the preacher would sit down and begin his
discourse, none interrnpting him with questions till he had
finished, when a succession of cobjections, answers, or in-
quiries might await the helper, if the preacher had em-
ployed such. And help it certainly was not in many
cases, to judge by the depreciatory remarks which not
unfrequently occur, as to the manners, tone, vanity, self-
conceit, and silliness of the Methurgeman or Amora as he
was sometimes called.  As he stood beside the Rabbi, he
usually thonght far more of attracting attention and
applause to himself, than of benefiting his hearers. Hence
some Rabbis wonld only employ special and trusted inter-
preters of their own, who were above fifty years of age.
In short, so far as the sermon was concerned, the impression
it produced must have been very similar to what we know
the addresses of the monks in the Middle Ages to have
wrought. All the better can we understand, even from
the human aspect, how the teaching of Jesus, alike in its
substance and form, in its manner and matter, differed
from that of the scribes; how multitudes would hang en-
tranced on His word ; and how, everywhere and by all, its
impression was felt to be overpowering.

CHAPTER XX.

THE FIRST GALILEAN MINISTRY.
(St. Matt. iv, 13-17; St. Mark i. 14, 15; St. Luke iv. 15-32.)

As there could be no unn-Jewish forwardness on the part
of Jesus, so would there be none of that mock humility of
relnctance to officiate, in which Rabbinism delighted. It
seems likely that Jesus commenced the first part of the
service, and then pronounced before the ¢Ark’ those
Eunlogies which were regarded as, in the xtrictest sense,
the prayer. And now, one by one, Priest, Levite, and,
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in succession, five Israelites, had read from the Law. The
whole narrative secms to imply that Jesus Himself read
the concluding portion from the Prophets. It is most
likely that the lesson for that day was taken from the pro-
vis. 1.1 g Phecies of Isaiah, and that it included the passage?
vsi.Luke . quoted by the Evangelist as read by the Lord
W51 Jesus. We know that the rolls’ on which the
Law was written were distinet from those of the Prophets.
In this instance we are expressly told that the minister
¢ delivered unto Him the book of the prophet Esaias,” and
that, ¢ when He had unrolled the book,” He ‘found’ the
place from which the Evangelist makes quotation.

It was, indeed, Divine ¢wisdom '—the Spirit of the
Lord ’ upon Him, which directed Jesus in the choice of the
text for His first Messianic Sermon. It struck the key-
note to the whole of His Galilean ministry. The ancient
eTheother Synagogue regarded Is. Ixi. 1, 2, as one of the
Toeh®,, three passages,® in which mention of the IToly
B, Ghost was connected with the promised redemp-
iii. 50 tion. In this view, the application which the
passage received in the discourse of our Lord was peculiarly
suitable. TFor the words in which St. Luke reports what
followed the introductory text seem rather a suminary
than either the introduction or part of the discourse of
Christ. ¢ This day is this Scripture fulfilled in your ears.’
As regards its form, it would be: so to present the teach-
ing of Holy Scripture, as that it can be drawn together in
the focus of one sentence; as regards its substance, that
this be the onc focus: all Scripture fulfilled by a present
Christ.

There was not a word of that which common Jewish ex-
pectaney would have connected with, nay, chiefly accentu-
ated in an announcement of the Messianic redemption ; not
aword to raisc carnal hopes, or flatter Jewish pride. Truly,
it was the most un-Jewish discourse for a Jewish Messiah
of those days, with which to open His Ministry. And yet
such was the power of these ‘words of grace,’ that tho
hearers hung spell-bound upon them. For the time they
forgot all else— Who it was that addressed them, even the
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strangeness of the message, so in contrast to any preach-
ing of Rabbi or Teacher that had been heard in that
Synagogue.

The discourse had been spoken, and the breathless
silence with which, even according to Jewish custom, it had
been listened to, gave place to the usnal after-sermon hum of
an Bastern Synagogue. On one point all were agreed : that
they were marvellous words of grace, which had proceeded
out of His mouth. And still the preacher waited for some
question, which would have marked the spiritual applica-
tion of what He had spoken. They were indeed making
application of the Sermon to the Preacher, but in quite
different manner from that to which His discourse had
pointed. It was not the fulfilment of the Scripture in
Him, but the circumstance that such an one as the Son
of Joseph, their village carpenter, should have spoken such
words, that attracted their attention.

They had Leard, and now they wounld fain have seen.
But already the holy indignation of Him, Whom they only
knew as Joseph’s Son, was kindled. No doubt they would
next expect that here in Iis own city, and all the more
because it was such, He would do what they had heard had
taken place in Capernaum. It was the world-old saying,
as speciously popular as most such sayings: ¢Charity
begins at home —or, according to the Jewish proverb, and
in application to the special circumstances: ¢ Physician,
heal thyself” Whereas, if there was any meaning in the
discourse He had just spoken, Charity does not begin at
home ; and ‘ Physician, heal thyself’ is not of the Gospel for
the poor, nor yet the preaching of God’s Jubilee, but that of
the Devil, whose works Jesus had come to destroy. How could
He say this better than by again repeating, though now with
different application, that sad experience, ¢ No prophet is
est.gon  accepted in his own country;’? and by pointing
Iv. 44 to those two Old Testament instances of it, whose
names and authority were most frequently on Jewish lips ?
Not they who were ¢ their own,” but they who were most
receptive in faith—nct Israel, but Gentiles, were those
most markedly favoured in the ministry of Elijah and
of Elisha.
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That Jesus should have turned so fully the light upon
the Gentiles, and flung its large shadows upon them j that
¢ Joseph’s Son ’ should have taken up this position towards
them ; that He would make to them spiritual application
unto death of His sermon, since they wounld not make it
unto life, stung them to the quick. Away He must out of
His city ; it could not bear His Presence any longer, not
even on that holy Sabbath. Out they thrust Him from
the Synagogue; out of the city, along the road by rhe
brow of the hill on which the city is built—perhaps to
that western angle, at present pointed out as the site.
This, with the unspoken intention of crowding Him over
the cliff, which there rises abruptly about forty feet out of
the valley beneath. If we are correct in indicating the
locality, the road here bifurcates, and we can conceive how
Jesus, Who had hitherto allowed Himself to be pressed
onwards by the surrounding crowd, now turned, and by
His look of commanding majesty, which ever and again
wrought on those around miracles of subjection, constrained
them to halt and give way before Him, while unharmed
He passed through their midst.

Cast out of His own city, Jesus pursued His solitary
way towards Capernaum. There, at least, devoted friends
and believing disciples would welcome Him. There, also,
a large draught of souls would fill the Gospel-net. Caper-
o st.Mate, Daum would be His Galilean home.*? Here He
i1 would, on the Sabbath-days, preach in that
vst. Luke  Synagogue, of which the good centurion was the
TS taky, builder,® and Jairus the chief ruler.c These
22 names, aud the memories connected with them,
are a sufficient comment on the effect of His preaching:
that ¢ His word was with power.” In Capernaumn, also,
was the now believing houschold of the court-officer, whose
ounly son the Word of Christ, spoken at a distance, had
restored to life. Here also, or in the immediate neigh-
bourhoad, was the home of His earliest and closest disci-
ples, the brothers Simon and Andrew, and of Jammes and
John, the sons of Zchedee.

lle came; and now Capernaum was not the only place
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where He taught. Rather was it the centre for itinerancy
s st aate,  through all that district, to preach in its Syna-
w117 gopues.®  Amidst such ministry of quiet ¢ power,’
chiefly alone and unattended by His disciples, the sunmimer
passed. To the writer of the first Gospel, as, years afterwards,
he looked back on this happy time when he had first seen
the Light, till it had sprung up even to him ‘in the region
and shadow of death,’ it must have been a time of peculiarly
bright mewmories. How often, as he sat at the receipt of
custom, must he have seen Jesns passing by; how often
must he have heard His Words, some, perhaps, spoken to
himself, but all preparing him at once to obey the sum-
mons when it came: Follow Me!

There was a dim tradition in the Synagogue, that this
prediction,® ¢ The people that walk in darkness
see a great light,’ referred to the new light, with
which God would enlighten the eyes of those who had
penetrated into the mysteries of Rabbinic lore, enabling
them to perceive concerning ‘loosing and binding, con-
cerning what was clean and what was unclean.” Others
regarded it as a promise to the early exiles, fulfilled when
the great liberty came to them. To Levi-Matthew it
scemed as if both interpretations had come true in those
days of Christ’s first Galilean ministry.

3 Is,ix. 2

CIIAPTER XXI.

AT THE “UNKNOWN ’ FEAST IN JERUSALEM, AND BY
THE POOL OF BETHESDA.
(St. John v.)

THE shorter days of early autumn had come as Jesus passed
from Galilec to what, in the absence of any certain evi-
dence, we must still be content to call ‘the Unknown
Teast’ in Jerusalem. Thus much, however, secems clear :
that it was either the ¢ I'east of Wood-offering’ on the
15th of Abh (in August), when, amidst demonstrations of
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joy, willing givers brought from all parts of the country
the wood required for the service of the Altar; or else the
¢ Feast of Trumpets’ on the 1st of Tishri (.lbout the niiddle
of September), which marked the beginning of the New
(civil) Year. The journcy of Christ §0 that Feast and its
results are not mentioned in the Synoptic Gospels, because
that Judean ministry lay, in great measure, beyond their
historical standpoint. But this and similar events belonged
to that grand Self-Manifestation of Christ, with the corre-
sponding growth of opposition consequent upon it, which
it was the object of the fourth Gospel to set forth.

It may be inferred that, during the summer of Christ’s
first Galilean ministry, when Capernaum was His centre
of action, the disciples had returned to their homes and
usual avocations, while Jesus moved about chiefly alone
and unattended. This explains the circumstance of a
second call, even to His most intimate and closest followers.
It also accords best with that gradnal development in
Christ’s activity, which, commencing with the more private
teaching of the new Preacher of Righteousness in the
villages by the lake, or in the Synagogues, expanded into
that publicity in which Ie at last appears, surrounded by
His Apostles, attended by the loving ministry of those to
whom lle had bronght healing of body or sonl, and fol-
lowed by a multitnde which e\,el)whele plt‘bbed around
Him for teaching and help.

This more publlc activity commenced with the return
of Jesus from ¢ the Unknown Feast ' in Jerusalem. There
e had, in answer to the challenge of the Jewish authori-
ties, fox the first time set forth ][15 Messianic claims in all
their fulness. And there, also, 1Ie had for the first time
encountered that active persccution unto death, of which
Golgotha was the logical outcome. This Feast, then, was
the time of critical decision.

It seems only accordant with all the great decisive
steps of Him in Whose footprints the disciples trod, after
He had marked them, as it were, with His Blood—that
Heo should have goune up to that Ieast alone and un-
attended,
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The narrative transports us to what, at the time, seems
to have been a well-known locality in Jerusalem, though
all attempts to identify it, or even to explain the name
Bethesda, have hitherto failed. All we know is, that it
was a pool enclosed within five porches, by the sheep-
«xen.jii.  market, presumably close to the ¢ Shecp-Gate.’ ®
82; %3 Thig, as seetus most likely, opened from the busy
northern suburb of markets, bazaars, and workshops, east-
wards upon the road which led over the Mount of Olives
and Bethany to Jericho.

In the five porches surrounding this pool lay ¢ a great
multitude of the impotent,’ in anxious hope of a miraculous
cure. The popular superstition, which gave rise to a
peculiarly painful exhibition of human misery of body and
soul, is strictly true to the times and the people. Even
now travellers describe a similar concourse of poor crippled
sufferers, on their miserable pallets or on rugs, around the
mineral springs near Tiberias, filling, in true Oriental
fashion, the air with their lamentations. In the present
instance there would be even more occasion for this than
around any ordinary thermal spring. For the popular
idea was, that an Angel ! descended into the water, causing
it to bubble up, and that only he who first stepped into
the pool would be cured. As thus only one person could
obtain benefit, we may imagine the lamentations of the
“many ’ who wonld, perhaps day by day, be disappointed
in their hopes. This bubbling up of the water was, of
course, dne not to supernatural but to physical causes.
Such intermittent springs are not uncommon, and to this
day the so-called  Fountain of the Virgin’in Jerusalem
exhibits the same phenomenon. The Gospel-narrative
does not ascribe this ¢ troubling of the waters’ to Angelic
agency, nor endorse the belief, that only the first who
afterwards cntered them could be healed. This was
evidently the belief of the impotent man, as of all the
b st John v, Walting multitude.® But the words in verse 4

of our Anthorised Version, and perhaps, also,

1 For the popunlar Jewish views on .\ngels see ‘ The Life and Times
of Jesus the Messiah,” Appendix xiii.
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the last clause of verse 8, are admittedly an interpola-
tion.

The waters had not yet been ‘troubled,” when Jesus
stood among that multitude of sufferers and their attendant
friends. It was in those breathless moments of intense ex-
pectancy, when every eyve was fixed on the pool, that the
eye of the Saviour searched for the most wretched object
among them all. In him, as a typical case, could Ie best
do and teach that for which He had come. This ¢impotent’
man, for thirty-eight years a hopeless sufterer, without
aver7,  attendant or friend ® among those whom misery
o Conats,, made so intensely selfish ; and whose sickness was
Johnix.3  really the consequence of his sin,® and not merely
in the sense which the Jews attached to it >—this now
seemed the fittest object for power and grace. It isidle
to speak either of faith or of receptiveness on the man’s
part. The essence of the whole history lies in the utter
absence of both ; in Christ’s raising, as it were, the dead,
and calling the things that are not as though they were.
The ¢ Wilt thou be made whole ?” with which Jesus drew
the man’s attention to Himself, was only to probe and lay
bare his misery. And then came the word of power or
rather the power spoken forth, which made him whole
every whit. Away from this pool, in which there was no
healing—for the Son of God had come to him with the
outflowing of His power and pitying help, and he was made
whole. Away with his bed, not although it was the holy
Sabbath, but just because it was the Sabbath of holy rest
and holy delight!

Before the healed man, scarcely conscious of what had
passed, had, with new-born vigour, gathered himself up
aud rolled together his coverlet to hasten after Him, Jesus
had already withdrawn.? In that multitude, all
thinking only of their own sorrows and wants.
He had come and gone unobserved. But they all now
knew and obscrved this miracle of healing, as they saw
this unbefriended one healed, without the troubling of
waters or first immersion in them.

The Jews saw him, as from Bethesda he carried home

d ver. 13
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his ‘ burden.” Most characteristically, it was this external
infringement which they saw, and nothing else ; it was the
Person Who had commanded it YWhom they would know,
not Him Who had made whole the impotent man.

It could not have been long after this that the healed
man and his Healer met in the Temple. What He then
said to him completed the inward healing. Onthe ground
of his having been healed, let him be whole. Ashe trusted
and obeyed Jcsus in the outward cure, so let him now in-
wardly and morally trust and obey. Here also this looking
through the external to the internal, throngh the temporal
to the spiritual and eternal, which is so characteristic of the
after-discourse of Jesus, nay, of all His discourses and of
1iis deeds, is most marked. The healed man now knew
to Whom he owed faith, gratitude, and trust of obedience ;
and the consequences of this knowledge would make him a
disciple in the truest sense. And this was the only addi-
tional lesson which he, as each of us, must learn individu-
ally and personally : that the man healed by Christ stands
in quite another position, as regards the morally right,
from what he did before—not only before his healing, but
even before his felt sickness, so that, if he were to go back
to sin, or rather, as the original implies, ‘ continue to sin,’
a thing infinitely worse would come to him.

And yet something further was required. Jesus must
speak out in clear, open words, what was the hidden inward
meaning of this miracle. The first forthbursting of His
Messianic Mission and Character had come in that Temple
when 1le realised it as His Father’s House, and lis Life as
about His Iather’s business. Again had these thonghts
about His Father kindled within Ilim in that Temple, when,
on the first occasion of His Messianic appearance there,
He had sought to purge it, that it might be a House of
Trayer.  And now, once more in that House, it was the
samme consclousness about God as His Father, and His Life
as the business of His Father, which furnished the answer
to the angry invectives about Ilis breach of the Sabbath-
Law. 'The Father’s Sabbath was His; the Father worked
hitherto and He worked; the Father’s work and His were
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« st. Jonn v. the same; He was the Son of the Father.® And
! in this He also taught, what the Jews had never
understood, the true meaning of the Sabbath-Law, by em-
phasising that which was the fundamental thought of the
Sabbath—* Wherefore the Lord blessed the Sabhath day,
and hallowed it :” not the rest of inactivity, but of blessing
and hallowing.

Once more it was not His whole meaning, but only
this one point, that He claimed to bz equal with God, of which
they took hold. As we understand it, the discourse be-
giuning with verse 19 is not a continnation of that which
had been begun in verse 17, but was delivered on another,
though probably proximate occasion. By what He had
said about the I'ather working hitherto and His working,
He had silenced the multitude, who must have felt that
God’s rest was truly that of beneficence, not of inactivity.
But He had raised another question, that of His equality
with God, and for this He was taken to task by the Masters
in Israel. But for the present the majesty of Ilis bearing
overawed His enemies, even as it did to the end, and Christ
could pass unharmed from among them. With this inward
separation and the gathering of hostile parties, closes the
first, and begins the second stage of Christ’s Ministry.

CHAPTER XXII.

THE FINAL CALL OF THE FIRST DISCIPLES, AND THE
MIRACULOUS DRAUGHT OF FISHES.

(St. Matt. iv. 18-22; St. Mark i. 16-20; St. Luke v. 1-11.)

WE are once again out of the great City, and by the Lake
of Galilee. They were other men, these honest, simple, im-
pulsive Galileans, than that self-secking, sophistical, heart-
less assemblage of Rabbis, whose first active persecution
Jesus had just encountered, and for the time overawed by
the majesty of His bearing. What wonder that, immedi-
ately on His return, ¢ the people pressed upon I{im to hear
ILis word ’ ?
1
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It seems as if what we are about to relate occurred while
Jesus was returning from Jerusalem. But perhaps it fol-
lowed on the first morning after His return. It bad pro-
bably been a night of storm on the Lake. For the toil of the
s st.Luke fishermen had brought them no draught of fishes,®
V.5 and they stood by the shore or in the boats drawn
up on the beach, casting in their nets to ¢ wash’ them of
sand and pebbles, or to mend what had been torn by the
violence of the waves. It was a busy scene; for among the
many industries by the Lake of Galilee that of fishing was
not only the most generally pursued, but perhaps the most
lucrative.

Tradition had it, that since the days of Joshua, and by
one of his ten ordinances, fishing in the Lake, though under
certain necessary restrictions, was frec to all. And as fish
was among the favourite articles of diet, in health and sick-
ness, on weck-days and especially at the Sabbath-meal,
many must have been employed in connection with this
trade. Frequent and sometimes strange are the Rabbinic
advices, what kinds of fish to eat at different times, and in
what state of preparation. They were eaten fresh, dried,
s sty OF pickled ;° a kind of ¢ relish’ or sauce was made
¥k 10; i, of them, and the roe also prepared. In truth,

o these Rabbis are veritable connoisseurs in this
delicacy. It is one of their usnal exaggerations when we
read of 300 different kinds of fish at a dinner given to a
great Rabbi, althongh the common proverb had it to denote
what was abundant, that it was like ¢bringing fish to
Acco,’ yet fish was largely imported from abroad.

Those engaged in the trade of fishing, like Zebedee and
his sons, were not unfrequently men of means and standing.
This, irrespective of the fact that the Rabbis enjoined some
trade or industrial occupation on every man, whatever his
station.

Jewish customs and modes of thinking at that time do
not help us further to understand the Tord’s call, except so
far as they enable us to apprehend what the words of Jesus
would convey to them. The expression ‘ Follow Me’ would
be readily understood, as implying a call to become the
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permanent disciple of a teacher. Similarly, it was not only
the practice of the Rabbis, but regarded as one of the most
sacred duties, for a Master to gather around him a circle of
disciples. Thus, neither Peter and Andrew, nor the sons
of Zebedee, could have misunderstood the call of Christ, or
even regarded it as strange. On that memorable return
from His temptation in the wilderness they had learned tq
+st.Jonni. kmow Him as the Messiah, and they followed
37 &e. Him. And, now that the time had come for
gathering around Him a separate discipleship, when, with
the visit to the Unknown Feast, the Messianic activity of
Jesus had passed into another stage, that call would not
come as a surprise to their minds or hearts.

So far as the Master was concerned, we mark three
points. Tirst, the call came after the open breach with,
and initial persecution of, the Jewish authorities. It was,
therefore, a call to fellowship in His peculiar relationship to
the Synagogue. Secondly, it necessitated the abandon-
ment of all their former occupations, and, indeed, of all
v sttt earthly ties.® Thirdly, it was from the first, and
v.20,22 clearly, marked as totally different from a call to
such discipleship, as that of any other Master in Israel.
It was not to learn more of doctrine, nor more fully to
follow out a life-direction already taken, but to begin, and
to become, something quite new, of which their former
occupation offered an emblem. The disciples of the Rabbis,
even those of John the Baptist, ¢ followed,” in order to learn ;
they, in order to do, and to enter into fellowship with His
Work. ¢Follow Me, and I will make you fishers of men.’
The more we think of it, the more do we perceive the mag-
nitude of the call and of the decision which it implied—for,
without doubt, they understood what it implied, perhaps
more clearly than we do. All the deeper, then, must have
been their belief in Him, and their earnest attachment,
when, with such absolute simplicity and entireness of self-
surrender, that it necded not even a spoken Yea on their
part, they forsook ship and home to follow Him. And so,
successively, Simon and Andrew, and John and James—
those who had been the first to hear, were also the first to

12
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follow Jesus. And ever afterwards did they remain closest
to Him, who had been the first frnits of His Ministry.

What had passed between Jesus and, first the sons of
Jona, and then those of Zcbedee, can scarcely have occupied
many minutes. But already the people were pressing
around the Master in eager hunger for the Word. To
such call the Fisher of Men could not be deaf. The boat of
Peter shall be His pulpit; He had consecrated it by conse-
crating its owner. We need scarcely ask what He spake.
Tt would be of the Father, of the Kingdom, and of those
who entered it—like what He spake from the Mount, or
to those who labourcd and were heavy laden. And Peter
had heard it all as he sat close by. 'Ihis then was the
teaching of which he had become a disciple; this the
net and the fishing to which be was just called. Could
guch an one as he ever hope, with whatever toil, to be a
successful fisher ?

Jesus had read his thoughts, and much more than read
them. This is another object in Christ’s miracles to His
disciples : to make clear their inmost thoughts and longings,
and to point them to the right goal. ¢ Launch out into the
deep, and let down your nets for a draught’ That they
toil in vain all life’s night only teaches the need of another
beginning. The ‘nevertheless, at Thy word,” marks the
new trust, and the new work as springing from that trust.
Already ¢ the net was breaking,” when they beckoned to their
partners in the other ship that they should come and help
them. And now both ships are burdened to the water’s edge.

But what did it all mean to Simon Peter? Jesus could
see to the very bottom of Peter’s heart. And could he
then be a fisher of men, out of whose heart, after a life’s
night of toil, the net would come up empty, or rather only
clogged with sand and torn with pebbles? This is what
he meant when ‘he fell down at Jesus’ knees, saying:
Depart from me, for I am a sinful man, O Lord” And
this is why Jesus comforted him : ¢ Fear not; from hence-
forth thou shalt catch men.

¢ And when they had brought their ships to land, they
forsook all and followed Him.’
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CHAPTER XXIIIL

A SABBATH IN CAPERNAUM.
(St. Matt. viii. 14-17 ; St. Mark i. 21-34; St. Luke iv. 33-41.)

IT was the Holy Sabbath—the first after He had called
around Him His first permancnt disciples ; the first, also,
after His return from the Feast at Jerusalem.

As yetall seemed calm and undisturbed. Those simple,
warm-hearted Galileans yielded themselves to the power of
His words and works, not discerning hidden blasphemy in
what He said, nor yet Sabbath-desecration in His healing
on God’s holy day. It is morning, and Jesus goes to the
Synagogue at Capernaum. To teach there was now His
wont. It was not only what He taught, but the contrast
with that to which they had been accustomed on the part
of ¢the Scribes,’ which filled His hearers with ¢ amazement.’
There was no appeal to human authority, other than that
of the conscience; no subtle logical distinctions, legal
niceties, nor clever sayings. Clear, limpid, and crystalline,
His words flowed from out the spring of the Divine Life
that was in Him.

Among the hearers in the Synagogue that Sabbath
morning was one of a class, concerning whose condition,
whatever difficulties may attach to our proper understand-
ing of it, the reader of the New Testament must form some
definite idea. The New Testament speaks of those who
had a spirit, or a demon, or demons, or an unclean spirit,
or the spirit of an unclean demon, but chiefly of persons
who were ‘demonised.” We find that Jesus not only
tolerated the popular opinion regarding the demonised, but
that He even made it part of His disciples’ commission to
sst.Mast. ¢ cast out demons,’® and that, when the disciples
:‘S?L e r, 2fterwards reported their success in this, Christ
17,18 actually made it a matter of thanksgiving to
God.? The same view underlies His reproof to the disciples,
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sse.aate,  when failing in this part of their work 25 while in

wii- 21; St Luke xi. 19, 21, He adopts and argues on this
comp. -0 A L) ’ .

Hp ke view as against the Pharisees.

to the dis- Our next inguiry must be as to the character
ciples of the phenomenon thus designated. In view

of the fact that in St. Mark ix. 21, the demonised had
been such ¢ of a child,” it is scarcely possible to ascribe it
simply to moral canses. Similarly, personal faith does not
seem to have been a requisite condition of healing. Again,
it is evident that all physical or even mental distempers of
the same class were not ascribed to the same cause: some
might be navural, while others were demoniacal. On the
other hand, there were more or less violent symptoms of
disease in every demonised person, and these were greatly
aggravated in the last paroxysm, when the demon quitted
his habitation. We have therefore to regard the pheno-
mena described as caused by the influence of such ¢ spirits,’
primarily, upon that which forms the nexus between body
and mind. the nervous system, and as producing different
physical effects, according to the part of the nervous
system affected. To this must be added a certain im-
personality of consciousness, so that for the time the
conscionsness was not that of the demonised, but the
demoniser, just as in certain mesmeric states the conscious-
ness of the mesmerised is really that of the mesmeriser.
We might carry the analogy farther, and say that the two
states are cxactly parallel—the demon or demons taking
the place of the mesmeriser, only that the effects were
more powerful and extensive, perhaps more enduring.
Neither the New Testament, nor even Rabbinic literature,
conveys the idea of permanent demoniac indwelling, to
which the later term °possession’ owes its origin. On
the contrary, such accounts as that of the scene in the
Synagogue of Capernaum give the impression of a sudden
influence, which in most cases seems occasioned by the
spiritual eftfect of the Person or of the Words of the
Christ. In our view, it is of the deepest importance
always to keep'in mind that the ‘demonised’ was not a
permanent state, or possession by the powers of darkness.
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For it establishes a moral element, since during the period
of their temporary liberty the demonised might have
shaken themselves free from the overshadowing power, or
sought release from it. Thus the demonised state in-
volved personal responsibility, although that of a diseased
and disturbed consciousness.

Whatever want of clearness there may be about the
Jewish ideas of demoniac influences,' there is none as to
the means proposed for their removal. 'I'hese may be
broadly classified as: magical means for the prevention of
such influences (such as the avoidance of certain places,
times, numbers, or circumstances ; amulets, &c.) ; magical
means for the cure of diseases; and direct exorcism (either
by certain outward means, or else by formulas of incanta-
tion). Again, while the New Testament furnishes no data
by which to learn the views of Jesus or of the Evangelists
regarding the exact character of the phenomenon, it sup-
plies the fullest details as to the manner in which the
demonised were set free. This was always the same. It
consisted neither of magical means nor formulas of exor-
cism, but always in the Word of Power which Jesus
spake, or entrusted to His disciples, and which the demons
always obeyed. There is here not only difference, but
contrariety in comparison with the current Jewish notions,
and it leads to the conclusion that there was the same
contrast in His views, as in His treatment of the ¢ de-
monised.’

In one respect those who were ¢demonised’ exhibited
the same phenomenon. They all owned the Power of
Jesus. It was not otherwise in the Synagogue at Caper-
naum on that Sabbath morning. What Jesus had spoken
produced an immediate effect on the demonised, though
one which could scarcely have been antl('ll)"lf(‘(] For
there is authority for inserting the word ¢straight-
sInst.Mark Way'* immediately after the account of Jesus’
.28 preaching. Yet, as we think of it, we cannot
imagine that the demon would have continued silent, nor

! See ¢Life and Times,” Appendix XVL: ¢Jewish Views about
Demons and the Demonised.’
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yet that he could have spoken other than the truth in the
Presence of the God-Man. Involuntarily, in his con-
fessed inability of disguize or resistance, he owns defeat
even before the contest. ¢What have we to do with
Thee, Jesus of Nazareth ? Thou art come to destroy us!
I know Thee Who Thou art, the Holy One of God.” And
yet there seems in these words already an emergence of the
consciousness of the demonised, at least in so far that
there is no longer confusion between him and his tor-
mentor, and the latter speaks in his own name. One
stronger than the demon had affected the higher part in
the demonised.

But this was not all. Jesus had come not only to de-
stroy the works of the Devil, but to set the prisoners free.
By a word of command He gagged the confessions of the
demon, unwillingly made, and even so with hostile intent.
It was not by such voices that He would have His
Messiahship proclaimed.

The same power which gagged the confession also bade
the demon relinqunish his prey. One wild paroxysm—and
the sufferer was for ever free. But on them all who saw and
heard it fell the stupor of astonishment. Each turned to
his neighbour with the inquiry: ¢ What is this? A new
doctrine with authority! And He commandeth the un-
clean spirits, and they obey Him.’

From the Synagogue we follow the Saviour, in com-
pany with His called disciples, to Peter’s wedded home.
But no festive meal, as was Jewish wont, awaited them
there. A sudden access of violent ¢ burning fever,” such
as is even now common in that district, had laid Peter’s
mother-in-law prostrate. If we had still any lingering
thought of Jewish magical cures as connected with those
of Jesus, what is now related must dispel it. The Talmud
gives this disease precisely the same name, ¢burning
fever,” and prescribes for it a magical remedy, of which
the principal part is to tie a knife wholly of iron by a
braid of hair to a thornbush, and to repeat on successive
days Exod. iii. 2, 3, then ver. 4, and finally ver. 5, after
which the bush is to be cnt down, while a certain magical
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formula is pronounced. How difterent from this is tho
Evangelic narrative of the cure of Peter’s mother-in-law.
Jesus is ‘told " of the sickness; He is besought for her
who is stricken down. In Iis Presence disease and misery
cannot continue. Bending over the sufferer He ‘rebuked
the fever,” just as He had rebuked ‘the demon’ in the
Synagogue. 'Then lifting her by the hand, she rose up.
healed, to ¢minister’ unto them. It was the first Dia-
conule of woman in the Church—a Diaconate to Christ
and to those that were His.

The sun was setting, and the Sabbath past. On this
autumn evening at Capernaum no one thought of business.
pleasure, or vest. There must have been many homes of
sorrow, care, and sickness there, and in the populons
neighbourhood around. To all had the door of hope now
been opened. No discase too desperate, when even the
demons owned the authority of Iis mere rebuke. From
all parts they bring them, and the whole city throngs—a
hushed, solemnised multitude—expectant, waiting at the
door of Simon’s dwelling. There they laid tliem, along
the street, up to the market-place, on their beds. Never,
surely, was He more truly the Christ than when, in the
stillness of that evening, He went throngh that suffering
throng, laying His hands in the blessing of healing on
every one of themn, and casting out many devils.

CHAPTER XXIV.

SECOND JOURNEY THROUGH GALILEE—THE HEALING OF
THE LEPER.

(St. Matt. iv. 23; viii. 2-4; St. Mark i. 35-45; St. Luke iv. 42-44;
v. 12-16.)

IT was, so to speak, an inward necessity that the God-Man,
when brought into contact with disease and misery,
whether from physical or supernatural causes, should re-
move it by His Presence, by IIis touch, by His Word. An
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outward necessity also, because no other mode of teaching
equally convincing would have reached those accustomed
to Rabbinic disputations, and who must have looked for
such a manifestation from One Who claimed such autho-
rity. And yet, so far from being a mere worker of miracles,
as we should have expected if the history of His miracles
had been of legendary origin, there is nothing more marked
than the pain, we had almost said the humiliation, which
their necessity seems to have carried to His heart. ¢ Ex-
cept ye see signs and wonders, ye will not believe;’ ‘an
evil and adulterous generation seeketh a sign;’ ¢blessed
are they that have not seen, and yet have believed '—such
are the utterances of Him Who sighed when He opened
st Mk the ears of the deaf,® and bade His Apostles look
Tis ke for higher and better things than power over all
x.17-20  (iseases or even over evil spirits.

And so, thinking of the scene on the evening before,
we can understand how, ¢ very early, while it was still very
ost. aark i, dark,’ ¢ Jesus rose up, and went into a solitary
35 place to pray.

As the three Synoptists accordantly state, Jesus now
entered on His second Galilean journey. There can be
little doubt that the chronological succession of events is
here accurately indicated by the more circumstantial
narrative in St. Mark’s Gospel.

Significantly, His Work began where that of the
Rabbis, we had almost said of the Old Testament saints,
ended. Whatever remedies, medical, magical, or sympa-
thetic, Rabbinic writings may indicate for various kinds of
discase, leprosy is not included in the catalogue. They
left aside what even the Old Testament marked as moral
death, by enjoining those so stricken to avoid all contact
with the living, and even to bear the appearance of
mourners. As the leper passed by, his clothes rent, his
hair dishevelled, and the lower part of his face and his
arev.xit. Upper lip covered,d it was as one going to death
45 who reads his own burial-service, while the
mournful words, ¢ Unclean! Unclean!” which he uttered,
proclaimed that his was both living and moral death.
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Again, the Old Testament, and even Rabbinism, took, in
the measures preseribed in leprosy, primarily a moral, or
rather a ritual, and only secondarily a sanitary, view of the
case.

In the elaborate Rabbinic code of defilements leprosy
stood foremost. Not merely actual contact with the leper,
but even his entrance defiled a habitation, and everything
in it, to the beams of the roof. But beyond this, Rabbinic
harshness or fear carried its provisions to the utmost
sequences of an unbending logic. Childlessness and leprosy
are described as chastisements, which indeed procure for
the sufferer forgiveness of sims, but cannot, like other
chastisements, be regarded as the outcome of love, nor bo
received in love. Tradition had it that, as leprosy attached
to the house, the dress, or the person, these were to be re-
garded as always heavier strokes, following as each succes-
sive warning had been neglected, and a reference to this
was seen in Prov. xix. 29. Eleven sins are mentionced
which bring leprosy, among them pre-eminently those of
which the tongue is the organ.

Still, if such had been the real views of Rabbinism,
one might have expected that compassion would have been
extended to those who bore such heavy burden of their
sins. Instead of this, their troubles were needlessly in-
creased. True, as wrapped in mourner’s garb the leper
passed by, his cry ¢ Unclean !’ was to incite others to pray
for him—Dbut also to avoid him. No one was even to salute
him ; his bed was to be low, inclining towards the ground.
If he even put his head into a place, it became unclean.
No less a distance than four cubits (six feet) mnst be kept
from a leper ; or, if the wind came from that direction, a
hundred was scarcely sufficient. Rabbi Meir would not
eat an egg purchased in a street where there was a leper.
Another Rabbi boasted that he always threw stones at
them to keep them far off, while others hid themselves or
ran away. Tosuch extent did Rabbinism carry its inhuman
logic in considering the leper as a mourner, that it even
forbade him to wash his face.

We can now in some measure appreciate the contrast
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between Jesus and Ilis contemporarics in His bearing
towards the leper. Or, conversely, we can judge by the
healing of this leper of the impression which the Saviour
had made upon the people. He would have fled from a
Rabbi; he came in lowliest attitude of entreaty to Jesus.
There was no Old Testament precedent for this approach:
not in the case of Moses, nor even in that of Elisha, and
there was no Jewish expectancy of it. But to have heard
Him teach, to have seen or known Him as healing all man-
ner of disease, must have carried the couviction of His
absolute power. And so one can understand this cry: ¢ If
Thou wilt, Thou canst make me clean.” It is nota prayer,
but the ground-tone of all prayer—faith in His Power, and
absolute committal to Him of our need. And Jesus,
touched with compassion, willed it. It almost seems as if
it were in the very exuberance of power that Jesus, acting
in so direct contravention of Jewish usage, touched the
leper. It was fitting that Elisha should disappoint Naaman’s
expectancy that the prophet would heal his leprosy by the
touch of his hand. It was even more fitting that Jesus
should surprise the Jewish leper by touching, ere by His
Word He cleansed him.

It is not quite so easy at first sight to understand why
Christ should with such intense earnestness, almost vehem-
ence, have sent the healed man away—as the term bears,
“cast him out.’ Perhaps we may here once more gather
how the God-Man shrank from the fame connected with
miracles—specially with such an one—svhich, as we have
seen, were rather of inward and outward necessity than of
choice in His Mission. Not thronged by eager multitudes
of sight-seers, or aspirants for temporal benefits, was the
Kingdom of Heaven to be preached and advanced. It
would have been the way of a Jewish Messiah, and have
led up to His royal proclamation by the populace. But as
we study the character of the Christ, no contrast seenis
more glaring than that of such a scene. And so we read
that when, notwithstanding the Saviour’s charge to the
healed leper to keep Ssilence, it was nevertheless all the
more made known by him, He could no more, as before,
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enter the cities, but remained without in desert places,
whither they came to Him from every quarter. And in
that withdrawal He spoke, and healed, ¢and prayed.

Christ’s injunction of silence to the leper was com-
bined with that of presenting himself to the priest, and
conforming to the ritual requirements of the Mosaic Law
in such cases. His conforming to the Mosaic Ritual was
to be ‘a testimony unto them.” The Lord did not wish
to have the Law of Moses broken—and broken, not super-
seded, it would have been, if its provisions had been in-
fringed before His Death, Ascension, and the Coming of
the Holy Ghost bad brought their fulfilment.

But there is something else here. The course of this
history shows that the open rupture between Jesus and
the Jewish authorities, which had commenced at the
Unknown Feast at Jerusalem, was to lead to practical
sequences. On the part of the Jewish authorities, it led to
measures of active hostility. The Synagogues of Galilee are
no longer the quiet scenes of His teaching and miracles;
His Word and deeds no longer pass unchallenged. It had
never occurred to these Galileans, as they implicitly sur-
rendered themselves to the power of His words, to question
their orthodoxy. DBut now, immediately after this occur-
.s¢ Lukev. Tence, we find Hlm accused of blasphemy.? They

had not thought it breach of God’s Law when,
on that Sabbath, He “had healed in the Synagogue of
Capernaum and in the home of Peter; but after this it
became sinful to extend like mercy on the Sabbath to him
vst.uke Whose hand was withered.® They had never
vi.7 thought of questioning the condescension of His
intercourse with the poor and mneedy; but now they
sought to sap the commencing fmllen'nnce of His disciples
by chargum Him with undue imtercowrse with publicans
e st. Lukev. and sinners,® and by inciting against Him even the
%t. Lukev, Prejudices and doubts of the half-enlightened
3 followers of His own Forerunner.d All these
new incidents are due to the presence and hostile watch-
fulness of the Scribes and Pharisees, who now for the first
time appear on the scene of 1lis ministry.  Is it too much
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then to infer that, immediately after that Feast at Jerusa-
lem, the Jewish authorities sent their familiars into Galilee
after Jesus, and that it was to the presence and influence
of this informal deputation that the opposition to Christ,
which now increasingly appeared, was due? If so, then
we see not only an additional motive for Christ’s injunc-
tion of silence on thosc whom He had healed, and for His
own withdrawal from the cities und their throng, but we
can understand how, as He afterwards answered those
whom John had sent to lay before Christ his doubts, by
pointing to His works, so He replied to the sending forth
of the Scribes of Jerusalem to watch, oppose, and arrest
ITim, by sending to Jerusalem as His embassy the healed
leper, to submit to all the requirements of the Law,

CHAPTER XXV,

THE RETURN TO CAPERNAUM—CONCERNING THE FORGIVE-
NESS OF SINS—THE HEALING OF THE PARALYSED.

(St. Matt. ix. 1-8 ; St. Mark ii. 1-12 ; St. Luke v. 17-26.)

WE are still mainly following the lead of St. Mark, alike
as regards the succession of events and their details.

The second journey of Jesus through Galilee had com-
menced in autumn ; the return to Capernaum was ‘after
days,” which, in common Jewish phraseology, meant a con-
siderable interval. As we reckon, it was winter, which
would equally account for Christ’s return to Capernaum,
and for His teaching in the house. Ior, no sooner ¢ was
it heard that He was in the house,” than so many flocked
to the dwelling of Peter, which at that period may have
been ¢ the house’ or temporary ‘home’ of the Saviour, as
to fill its limited space to overflowing. The general im-
pression on our minds is, that this audience was rather in
a state of indecision than of sympathy with Jesus. It in-
cluded ¢ Pharisees and doctors of the Law,” who had come
on purpose from the towns of Galilee, from Judaea, and
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from Jerusalem. These occupied the ¢ uppermost rooms,’
sitting, no doubt, near to Jesus. Their influence must
have been felt by the people.

Although in no wise necessary to the understanding
of the event, it is helpful to try and realise the scene. We
can picture to ourselves the Saviour ‘speuaking the Word’
to that eager, interested crowd, which would soon become
forgetful even of the presence of the watchful ¢ Scribes.
Though we know a good deal of the structure of Jewish
honses,! we feel it difficult to be sure of the exact place
which the Saviour occupied on this occasion. Meetings
for religious study and discussion were certainly held in
the Aliyah or upper chamber. But, on many grounds,
such a locale seewns unsuited to the requirements of the
narrative.

The house of Peter was, probably, one of the better
dwellings of the middle classes. In that case Jesus would
speak the Word, standing in the covered gallery that ran
round the courtyard of such houses, and opened into the
various apartments. Perhaps He stood within the entrance
of the guest-chamber, while the Scribes sat within that
apartment, or beside Him in the gallery. The court before
Him was thronged, out into the street. All were absorb-
edly listening to the Master, when of a sudden those
appeaved who were bearing a paralytic on his pallet. It
had of late become too common a scene to see the sick
thus cavried to Jesus to attract special attention. And yet
onc can scarcely conceive that, if the crowd had merely
filled an apartment and gathered around its door, it would
not have made way for the sick, or that somehow the
bearers could not have come within sight, or been able to
attract the attention of Christ. Dut with a cowrtyard
crowded out into the street, all this would be, of course,
out of the question. In such circumstances access to Jesus
was simply impossille.

Their resolve was quickly taken. If they cannot ap-
proach Christ with their burden, they can let it down from
above at His feet. Ontside the house, as well as inside, a

! Sce ‘ Sketches of Jewish Life,’ pp. 93-96.
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stair led up to the roof. They may have ascended it in
this wise, or else reached it by what the Rabbis called ¢ the
road of the roofs,” passing from roof to roof, if the house
adjoined others in the same street. It would have been
comparatively casy to ¢ unroof’ the covering of  tiles, and
then, ¢ having dug out’ an opening through the lighter
framework which supported the tiles, to let down their
burden ¢ into the midst before Jesus.” All this, as done by
four strong men, would be but the work of a few minutes.
But we can imagine the arresting of the discourse of Jesus,
and the surprise of the crowd as this opening through the
tiles appeared, and slowly a pallet was let down before
them. Busy hands would help to steady it, and bring it
safe to the ground. And on that pallet lay one paralysed
—his fevered fuce and glistening eyes upturned to Jesus.

This energy and determination of faith exceeded aught
that had been witnessed before. Jesus saw it, and He
spake. As yet the lips of the sufferer had not parted to
utter his petition. He believed, indeed, in the power of
Jesus to heal, with all the certitude that issued in the
determination to be laid at His feet. And this open out-
burst of faith shone out the more brightly from its contrast
with the unbelief within the breast of those Scribes, who
had come to watch and ensnare Jesus.

As yet no one had spoken, for the silence of expectancy
had fallen on them all. But He, Who perceived man’s
unspoken thoughts, knew that there was not only faith,
but also fear, in the heart of that man. Hence the first
words which the Saviour spake to him were : ¢ Be of good
sst.Matt.  Ccheer.’2  He had, indeed, got beyond the coarse
is.2 Judaic standpoint, from which suffering seemed
an expiation of sin. But this other Jewish idea was even
more deeply rooted, had more of underlying truth, and
would, especially in presence of the felt holiness of Jesus,
have a deep influence on the soul, that recovery would not
be gravted to the sick unless his sins had first been for-
given him. Tt was this, perhaps as yet only partially
conscious, want of the sufferer before Him, which Jesus
met when He spoke forgiveness to his soul, and that not
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as something to come, but as an act already past: ¢ Child,
thy sins have been forgiven.’

In another sense, also, there was a higher ‘need be’
for the word which brought forgiveness, before that which
gave healing. Lct usvecall that Jesus was in the presenco
of those in .whom the Scribes would fain have wrought dis-
belief, not of His power to cure discase—which was patent
to all—but in His Person and authority ; that, perhaps,
such doubts had already been excited. And here it de-
serves special notice, that, by first speaking forgiveness,
Christ not only presented the deeper moral aspect of His
miracles, as against their ascription to magic or Satanic
agency, but also established that very claim, as regarded
His Person and authority, which it was sought to invali-
date. In this forgivencss of sins He presented His Person
and anthority as Divine, and He proved it such by the
miracle of healing which immediately followed.

Thus the inward reasoning of the Scribes, which was
open and known to Him Who readeth all thoughts, issued
in quite the opposite of what they could have expected.
It seemed easy to say: ‘ Thy sins have been forgiven.
But to Him, Who had ‘authority’ to do so on earth, it
was neither more easy nor more difficult than to say:
‘Rise, take up thy bed, and walk’ Yet this latter,
assuredly, proved the former, and gave it in the sight of
all men unquestioned reality.

CHAPTER XXVI.

THE CALL OF MATTHEW-—RABBINIC THEOLOGY AS REGARDS
THE DOCTRINE OF FORGIVENESS IN CONTRAST TO THE
GOSPEL OF CHRIST—-THE CALL OF THE TWELVE APOSTLES.

(St. Matt. ix. 9-13 ; St. Mark ii. 13-17; St. Luke v. 27-32;
St. Matt. x. 2—4 ; St. Mark iii. 13-19; St. Luke vi. 12-19.)
IN two things chiefly does the fundamental difference

appear between Christianity and all other religious systems.
K
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notably Rabbinism. Rabbinism, and every other system
down to modern humanitarianism, can only generally
point to God for the forgiveness of sin. What here is
merely an abstraction has become a concrete reality in
Christ. He speaks forgiveness on earth, because He is its
embodiment. As regards the second idea, that of the
sinner, all other systems would first make him a penitent,
and then bid him welcome to God ; Christ first welcomes
him to God, and so makes him a penitent. The one
demands, the other imparts life. And so Christ is the
Physician, Whom they that are in health need not, but
they that are sick. And so Christ came not to call the
righteous, but sinners—not to repentance, as our common
text erroneously puts it in St. Matthew ix. 13, and St.
Mark ii. 17, but to Himself, to the Kingdom ; and this is
the beginning of repentance.

Thus it is that Jesus, when His teaching becomes dis-
tinctive from that of Judaism, puts these two points in the
foreground : the one at the cure of the paralytic, the other
in the call of Levi-Matthew. And this, also, further ex-
plains His miracles of healing as for the higher presenta-
tion of Himself as the Great Physician, while it gives
some insight into the newxus of thesetwo events, and ex-
plains their chronological succession. It was fitting that
at the very outset, when Rabbinism followed and chal-
lenged Jesus with hostile intent, these two spiritual facts
should be brought out, and that, not in a controversial,
but in a positive and practical manner. For all the cum-
brous observances of Rabbinism—its whole law—were
only an attempted answer to the question: How can a
man be just with God ?

But, as Rabbinism stood self-confessedly silent and
powerless as regarded the forgiveness of sins, so it had
emphatically no word of welcome or help for the sinner.
The very term ¢ Pharisee,” or ‘separated one,” implied the
exclusion of sinners. With this the whole character of
Pharisaism accorded ; perhaps we should have said, that of
Rabbinism, since the Sadducean would lere agree with
the Pharisaic Rabbi. The contempt and avoidance of the
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unlearned, which was so characteristic of the system, arose
not from mere pride of knowledge but from the thought
that, as ‘ the Law’ was the glory and privilege of Israel—
indeed, the object for which the world was created and
preserved—ignorance of it was culpable. Thus, the un-
learned blasphemed his Creator, and missed or perverted
his own destiny. It was a principle that ‘the ignoraut
cannot be pious” The yoke of ¢the Kingdom of God’
was the high destiny of every true Israelite. Only to
them it lay in external, not internal conformity to the Law
of God: ‘in meat and drink,” not ¢ in righteousness, peace,
and joy in the Holy Ghost.’

Although Rabbinism had no welcome to the sinner, it
was unceasing in its call to repentance and in extolling
its merits. Repentance not only averted punishment and
prolonged life, but brought good, even the final redemption
to Israel and the world at large. But, when more closely
examined, we find that this repentance, as preceding the
free welcome of